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1. Introduction

It has been the substantial achievement of allikedlectuals, and of course of the
movements they worked with, by their historicaleipiretive, and analytic efforts to
have identified the culture of resistance as aucalltenterprise possessing a long

tradition of integrity and power in its own righine not simply grasped as a belated

reactive response to Western imperiali%m.

In comparison with colonial power and discoursej-emlonial resistance has been
approached largely inadequately. This inadequaterétical engagement with resistance to
colonialism is one of the consequences of the ntircenception of colonial power and
discourse in postcolonial theory. Since Edward 'Saathd Homi Bhabha’s theorisation of
colonial power and resistance draws on Michel Foli'saparadigms of power and
resistance, this work begins by tracing the probkleitheorising resistance to Foucault's
poststructuralism. Foucault's paradigms of poweteratate his resistance claims by
defining resistance as a function of power. SirtylaBhabha’s resistance arguments are
undermined by his dispensing with native, anti-o@g and political intentionality and
consciousness. In contrast, Said offers a moreaashaccount of the colonial experience,
rejects a totalised conception of the colonial powaed retrieves a space for anti-colonial

subjectivity and agency.

An intelligible, adequate conception of native amionial resistance is a
conspicuous lacuna in postcolonial theorisationhefphenomenon of imperialism and its
historically specific form of colonialism. The rignsought after in producing analyses of

colonial discourses and practices is strikinglyafiated by an undertheorised conception of

1 Edward W. SaidCulture and ImperialisnfLondon: Vintage, 1994) 250.
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anti-colonial resistance, both as a historical mumee movement and as an analytical
discursive category. Colonial discourse analysid postcolonial theory as developed by
Said have been problematised within frameworksvddrirom the French critical theory.
Therefore, a discussion of resistance within pdstgal theory can be most fruitfully
invoked in relation to Michel Foucault’'s conceptiohthe problematics of knowledge and
power. Said’s project oOrientalism directly draws on Foucault'$he Archaeology of
KnowledgeandThe Order of ThingsFor the very existence and operation of poweaiknt
some form of resistance, not as an effect or caressze of the functioning of power, but as

a necessary condition for its operation.

To claim that Foucault and Bhabha remove the pihisgibf resistance as such
would be an ungenerous interpretive gesture. Neeless, given their rigorous and
unrelenting analyses of power operation, they cabeoexonerated from the charge that
resistance in their schemas has remained an unedoged category. Resistance as
conceived by Foucault is, like his other concegtpawer and knowledge, very complex
and an element of power itself. As he argues: “@lthere is power, there is resistarfce”
However, what distinguishes Foucault’s resistandbe fact that while being an element of
power, it is also a “source of perpetual disordleFor Bhabha, power is practiced in a
variety of methods, but never in possession a quaati agent. He argues that loss of
colonial power and authority occurs only non-opposally through the inner dissention
within colonial discourse. Then resistance, as ey Bhabha, is the name of an agency

without a subject.

2Hubert L. Dreyfus and Paul RabinoMijchel Foucault: Beyond Structuralism and Hermei.Brighton:
The Harvester Press, 1982) 147.
% Dreyfus and Rabinow 147.



The problem with Bhabha's and Foucault's concegtiohpower and resistance is
not that the possibility of resistance is diminidh#ue to power having no ground and
opposition lacking locus. Rather, it is how, whydaom what grounds resistance is to be
conceived, mobilised and exercised. Moreover, mrtlaccounts, the operation of both
power and resistance seems to be processes wghbjgcts or without subjects-as-agents
in the sense that subjectivity is a matter of theffects rather than the source of them.
Bhabha's dismissal of any intentionalist accounth& agency leaves him with no choice
but to stress that both the operation and subversigpower occur outside the subject’s

conscious authority.

Orientalism Said’s first and perhaps last strongly Foucaunldiork, “neglects
evidence of native agency in general, and indigemesistance in particul&"The project
of Orientalismseems to be exclusively focused on Western disesu@rientalist, colonial
and imperial. Said has himself admitted his negbéctative agency i®rientalism “What
| left out of Orientalismwas the response to Western dominance which catednin the

»nb

great movements of decolonisation all across thiedTWorld”>. However, immediately

afterOrientalismSaid started to be increasingly concerned witistasce.

It is perhaps the urgency of Said’s work and thitipal question of what is to be
done to oppose oppression, colonialism and expiaitahat have made his relation to
Foucault a difficult one. Said’s subsequent worgages with the task of not falling within

the “unique territory in which Foucault has impriso himself and others with hifa"For

“ Peter Childs and Patrick Williaman Introduction to Post-Colonial Theotiyondon: Prentice Hall/
Harvester Wheatsheaf, 1997) 107.
®Said,Culture andimperialismxii.

6 Edward SaidThe World, the Text and the Crificondon and Boston: Faber and Faber, 1983) 183.
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him, Foucault’'s conception of power is a “curioupbssive and sterile view ... not so much

of the uses of power, but of how and why powerisied, used, and held onfo”

On the whole, Said often misses the ambiguity afdaalt, for whom, there is one
thing called power that takes on a myriad of deeehforms. In this sense, power is too
mercurial and elusive. Yet, for Said, even whendaoilt does admit of the possibility of
resistance, he seems unwilling “to take seriouyolwn ideas about resistance to poWer”
It is therefore the totalising aspect of Foucautitmception of power and his “lack of
interest in the forces of effective resistarioehich form the basis of Said's disagreement

with Foucault.

Although Foucault does not deny the possibilityedistance, his models of power
and knowledge attenuate his resistance claims Miyinig resistance as a function of
power, and thus as being always in some sense mompith it. This has serious
repercussions for conceiving and mobilising resistaas an effort to introduce a new
social order. His dismissal of the dialectic of abbegyy and individual consciousness
inevitably diminishes the effectual political statof subjects-as-agents. Said offers a more
detailed account of interactive and embroiled (postonial experience whether for the
coloniser or the colonised. He rejects a totalisedception of colonial discourse and

power, and attempts to retrieve space for antirgalsubjectivity and agency.

7 Edward SaidThe World, the Text and the Crid21.

8 Edward SaidThe World, the Text and the Crit26.

9 Edward Said, “Foucault and the Imagination of pgieoucault: A Critical Readered. David Hoy
(Oxford: Blackwell Publishers, 1986) 154.



Each chapter in this project looks at the conceptibpower and resistance from a
specific angle; each chapter is autonomous but istiérrelated with the others. The
composite whole does not generate a comprehengweof the conception of power and
resistance; but an investigation of ideas and tbeprtaking W.B. Yeats, a poet of
resistance, and Joseph Conrad, an imperialist miméhgperialist novelist at the same time,
as case studies in this concern. This thesis airpsoaiding an insight into the theory of

power and resistance.

10



2. Constructing the Concepts of Orientalism, PowerReasistance

Throughout the work, several terms are used tretarcial for understanding the
issues discussed. These terms include Orientatiemer and resistance. Although each of
these concepts would deserve an in-depth treatwiemis own, this chapter sets the
fundamental framework indicating how these termsu&h be approached when reading
this work. This brief examination starts with thencept of Orientalism and proceeds to the

issues of power and resistance.

To start with, Orientalism, as defined by EdwarddSa his path-breaking book
Orientalism published in 1978, is “style of thought based rupn ontological and
epistemological distinction made between the Oriand (most of the time) the

Occident*®

. The Orient, Said argues, is “almost a Europegarition” and has been “since
antiquity a place of romance, exotic beings, hagntnemories and landscapé$The
Orientalist “is a scholar devoted to the studyhe Orient or the East. In this usage of

the term, Orientalism has positive connotationsvotien to academic scholarship, a

commitment to uncovering the mysteries and seofesother culture.

Edward Said develops the term, attempting to exjisspolitical allegiances. For
Said, the Orientalists were “complicit with impdisan and they effectively provided
Europe with one of its deepest and most recurrimagies of the Othel®. Orientalism is a

set of ideas that are regulated in order to achieteznal coherence rather than to achieve

10 Edward W. SaidQrientalism(London and Henley: Routledge-Kegan Paul, 1978) 2.

™ Said,Orientalism1.

12 Jeremy Hawthorne) Glossary of Contemporary Literary Thegtyndon: Oxford University Press, 2000)
248.

13 Said,OrientalismL.
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any correspondence with the Orient. Moreover, Qailesm is premised upon exteriority.
According to Said, Orientalism always involved mOrientals, mainly Europeans doing the
study: “the Orientalist is outside the Orient, bathan existentialist and as a moral f4ct”
In this way, Said has certainly managed to chahgad¢sonances of the word Orientalism

to the extent that its neutral or ‘innocent’ usaasv very difficult.

Based on this concept of the Orient, a number aerg; among whom are poets,
dramatists, novelists, theorists, political or emwoic, have accepted this distinction
between the West and the East as the focal poititeaf writings about the Orient and its
peoples. For Said, therefore, “Orientalism can iseu$sed and analyzed as the corporate
institution for dealing with the Orient - dealingitiv it by making statements about it,
authorizing views of it, describing it, by teachiitg settling it, ruling over it: in short,
Orientalism as a Western style for dominating,reestiring , and having authority over the

Orient™®.

European culture, Said goes on, gained power aditg by defining itself against
everything the Orient incorporates (traditions glaages, thoughts, ways of lif€)That is,
the Westerners define themselves against the @lsefthe former rule; the latter are ruled,
which means having their countries colonised, the&s and welfare under the control of
the power of the West. It is deep knowledge ofdblenised (here the Orientals or peoples
from the East) is what makes their rule easy andmanaged. Knowledge grants power to

the one who owns it.

14 said,Orientalism21.
15 3aid,Orientalism3.

16 5aid,Orientalism3.
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In this context, power refers to the authority, titee political, cultural, economic
or social, that is practiced by the coloniser otlex colonised. More clearly, power as
defined by Steven Lukes in Hiower: A Radical Vievis essentially “power ovet”, which
IS to say that power is exercised by A over B whAealffects B in a manner contrary to B’s
intentions. Lukes also describes a second modglowfer according to which power is
exercised not only by making a decision that gagsrst B, but also in the “no-decision”
that keeps the questions that are in B’s interdmtsnot in A’s from even arisin§. Yet,
Michel Foucault is not restricted to the previoushentioned models. For him, the
technology of power does not causally determineiquaar actions. Therefore, A could
have options open, and, similarly, both A and B lddwave different interests if they were

not caught up in this net of ideological coercion.

The question of power is closely connected with tf&knowledge. It is Foucault's
model of “power/knowledge that involves a more nmdte linkage: one does not occur
without the other; knowledge gives rise to powet, ibis also produced by the operation of
power™®. This close connection between power and knowledtg#lenges the appeal to
real interests if by real interests one means a set of interesisting independently of
some social or political or economic organisationset of purposes. As Foucault says
“[aJnother power, another knowledd&n brief, more power necessitates more knowledge,

and so on in an unfolding, endless dialectic abinfation and control.

7 said,Orientalism26.

18 Said,Orientalism26.

19 Childs and WilliamsAn Introduction to Post-Colonial Theo88.

20 Michel FoucaultDiscipline and Punish: The Birth of Prisprans. Alan Sheridan (London: Allen Lane

Penguin Books, 1977) 27.
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Besides its connection to knowledge, power is dilsked with the concept of
resistance: “When there is power, there is resistdh Resistance, as Said argues in
Culture and Imperialispmemerges from the idea that no matter how absaluggstem of
domination aspires to be, there are always areashvithcannot control. Said’s definition

of resistance attempts to establish a broad swiete term:

Yet it was the case nearly everywhere in the norofeen world that the
coming of the white man brought forth some sortredistance. What | left out of
Orientalism was that response to Western dominance which pabed in the great
movement of decolonisation all across the Third M/ar.. Never was it the case that the
imperial encounter pitted an active Western intruaginst a supine or inert non-Western
native; there was always some form of active resist, and in the overwhelming

majority of cases the resistance finally won But.

Said distinguishes two types of resistance: “primagsistance, literally fighting
against outside intrusion, [and] secondary, thaidisological resistance, when efforts are
made to reconstitute a shattered community, to saveestore the sense and fact of
community against all pressures of the coloniatesy&®. Clearly, much anti-colonial
struggle would be labelled as primary, while in tteatemporary post-colonial world the

Palestinian First Uprising remains a strong exaroptde secondary resistance for Said.

In this context, culture can be seen as a sitero§gle, of practicing power by the
coloniser and talking back by the colonised (resist); it is one of the terrains on which

the coloniser and the colonised oppose one anathemne of the ways in which each side

1 Dreyfus and Rabinow 147.
2 SaidCulture andimperialismxii.

3 SaidCulture andimperialism252-253.
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conducts the struggle; it is also one of the funelatal awards of the struggle (the
importance of the ability to dominate someone’swel is always there). One of the many
factors that make this contest unequal is thasta@sce has to resort to the forms which are
inherited from or infiltrated by the imperialist wers. Despite this handicap, however,

significant victories over imperialism can be acvie@.
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3. Approaches to Power and Resistance

This chapter considers the conception of power rasgstance in Michel Foucault
and then shows how Edward Said’s and Homi Bhabbais conceptions overlap with,
differ from, or, as is the case of Bhabha, inflaticault’'s. While the approaches of both
Said and Bhabha manifest disparate agendas aretedhtftheoretical trajectories, both
theorists share a developing relationship with week of Foucault. Said’©rientalism
directly draws on Foucault$he Archaeology of Knowledged The Order of Things
Bhabha, on the other hand, has “refif@@rientalism in successive, theoretical moves that

owe a great deal to Foucault’s theory of power lammvledge, discourse and subjectivity.

Given his deep discussions of power operation, zamnot ignore the charge that
resistance in Foucault’'s system has remained urmetmised and underdeveloped. While
resistance to the discourses of power and knowladdehe mechanisms of their operation
IS not an issue explored in Foucault’s early waohle, subsequent genealogical phase, with
its emphasis on systems of domination and expioitahas not allowed a clear conception

of resistance.

For Foucault, the very existence and operation @igr entail some form of
resistance, not as an effect or consequence dtitttioning of power, but as a necessary

condition for its operatio® He argues that “there are no relations of powethauit

4 Jennifer Wallace, “Exiled by Foes, Silenced byeRds: Perspective on Edward Saififhes Higher
Education Supplemed# Jan. 1997: 17.
%5 Barry SmartFoucault, Marxism and the Critiqu&ondon and New York: Routeldge, 1995) 147.
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resistances® What distinguishes Foucault's concept of resistascthat although it is an
element of power, it is also its “source of its peual disordef”.Yet, the exercise and
resistance of power work in a disruptive rathentbalialectical relation to each other. This
means that “power is a two-way procédsthat is, “resistance to power is ‘heterogeneous’
inasmuch as power is itself heterogeneBlish one sense at leashe insistence on this
model rules out the kind of total resistance, retioh for instance, whereby resistance
could get a grip on the whole network of whichsitpart. Foucault holds that “there is no
single locus of great Refusal, no soul of revadyrse of all rebellions, or pure law of the

revolutionary®°.

As such, social change in the form of e.g. a revahucan only occur if resistances
have been strategically manipulated and channalei effect a significant rupture in the

dominant order:

Just as the network of power relation ends by fogra dense web that passes
through apparatuses and institutions, without be&ixactly localized in them, so too the
swarm of points of resistances traverses socialifitations and individual unities. And it
is doubtless the strategic codification of thesmfsoof resistance that makes a revolution
possible, somewhat similar to the way in which 8tate relies on the institutional

integration of power relationships.

%8 Michel Foucault, “Power and StrategieBgwer/knowledge: Selected Interviews and Otherikgst 1972-
1977 ed. Colin Gordon (Brighton: Harvester, 1980) 142.
%" Dreyfus and Rabinow 147.
8 Robert Young, Whitdlythologies: Writing History and the We&ibndon and New York: Routledge,
1990) 87.
% Young 87.
30 Michel FoucaultHistory of Sexualitytrans. Robert Hurley (London: Penguin Books, 195H96.
% bid., p. 96
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This means that for a revolution to take placerghmaust be a particular historical and
political conjuncture when all the contradictiondthin the social formation would

nevertheless merge into a revolutionary rupturdyun

The problem with Foucault's conception of power apdistance is not that the
possibility of resistance is weak due to power hgwio basis and opposition lacking locus.
Rather, it is means and grounds of conceiving aretcgsing resistance. This question
remains unanswered by Foucault: “Is there or isethet a reason to revolt? Let’s leave the
question operiZ. Elsewhere, however, Foucault seems to imply“th@such philosophical
motivations or justifications are necessahdr prominent. Those who resist are all “those
on whom power is exercised to their detrimentyib find it intolerable®’. What is ruled
out here is the argument which would envisage teesie as leading to a better alternative

to the system that is resisted.

Foucault states that “to imagine another systeta extend our participation in the
present systeni®. He is driven to this conclusion by his belieftthéaere is no guarantee
that the state of affairs brought about by resttanill be better than the present, as any
social arrangement or definition of community magctme oppressive even if it is
instituted by acts of resistance against a previmgime™®. Yet, this view fails to
foreground the fact that any oppressive, sociah&dion produced by resistance can itself

be resisted in the future. If such are the problamg difficulties of Foucault's model of

%2 Jon SimonFoucault and the PoliticalLondon and New York: Routledge, 1995) 86.

%3 Simon 86.

3 Michel FoucaultLanguage, Counter-Memory, Practjasd. Donald F. Bouchard (Ithaca, New York:
Cornell University Press, 1977) 86.

% FoucaultLanguage, Counter-Memory, Practi2a0.

% Simon 87.
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power and resistance, surely a postcolonial lijeteory that bases itself on them will be
constrained to the extent to which these very nwdek vague and problematic. The
totalised representation of the discourse of poamat knowledge disallows a position
outside the structures and operations of power. Critigue of power can only take place

within the discursive parameters that power makessiple.

In Foucault’'s account, the operation of both powad resistance appear to be
processes without subjects in the sense that givifeds one of their effects rather than
the source of them. Moreover, since for Foucawdt ghbject is constituted by power, the
power it resists can never be outside it; thussistance the subject can be said to collude
with that power. Nonetheless, does not this viewflate all kinds of power? Why should
power be represented so monistically? Is the fofrpawver that constitutes subjects the
same form of power that they resist? All these @iaes point out to the fact that Foucault’s

poweris a considerably undifferentiated concept.

Bhabha’'s conception of power overlaps with and ewdlates Foucault’'s. Both
theorists tend to focus on the dominant rather thHan resistant discourse. Bhabha
distinguishes between colonial discourse and theodirse of the revolutionary struggle.
The object of his analysihie declares, is colonial rather than anti- colowiiglcourse,
asserting that the latter “requires an alternateteof questions, techniques and strategies in

order to construct it®.

3" Homi Bhabha, “The Other Question: Difference, Eisination and the Discourse of Colonialism,”
Literature, Politics and Theoryed. Francis Baker (London and New York: Methei886) 155.

% Bhabha, “The Other Question: Difference, Discriation and the Discourse of Colonialism” 155.
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Similarly to Foucault, Bhabha rejects the dialecfiche Self/Other in favour of the
conception of otherness that is the same’s differdnom itself. Bhabha also produces a
totalised representation of colonial discoursepordiog to which natives can only resist
from within discursive space and only with the ®dhat it makes available. Most
importantly, he insists that the resistance of ttwdonised is “not necessarily an

oppositional set of political intentiof; thus downplaying their subjectivity and agency.

Bhabha emphasizes the possibility that anti-colatiEcourse “may be historically
co-present with®® even “intervene i colonial discourse.Although this is a
contradictory claim for Bhabha to make, given hiseptance of Foucault’s paradigms of
discourse and knowledge/power, he can be critidigsedot considering this possibility of
co-presence and overlap of colonial and anti-calotiscourses, a possibility that he opens
and closes at the same time. Indeed, Bhabha, inatedgdishifts his focus to colonial
discourse, not only because anti-colonial discouegeires a different set of questions and
techniques to construct it, but also because tea resistant native subjectivity as such

would go against his main thesis which cannot acicggrvention from a space outside the

structures and operations of colonial discourse.

Consistent with Bhabha's totalised representatibncaonial discourse is his
conception of Otherness. For him, colonial Othesnissnot constituted by a binary of

“Colonialist Self” and “Colonised Othef? Rather, it is formed by the Self's splitting and

%9 Homi BhabhaThe Location of CulturgLondon and New York: Routledge, 1994) 110.

40 Bhabha,"The Other Question: Difference, Discrintiora and the Discourse of Colonialism” 155.

4! Bhabha,"The Other Question: Difference, Discrintioia and the Discourse of Colonialism” 155.

2 Bhabha, Homi. “Remembering Fanon: Self, PsychetaadColonial Condition.Black Skin White Masks

by Franz Fanon, trans. Charles Lam Markmann (LonBéario Press, 1986) xix.
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multiplying, a concept that “turns on the idea oamvas his alienated image, not Self and
Other but the Otherness of the Self inscribed i@ gerverse palimpsest of colonial
identity”*3. In other words, sameness slips into Othernegs bemainsan Otherness that
has nothing to do with any Other. The Other mussd®n as “the necessary negation of a
primordial identity - cultural or psychic [becaugas] never simply an It-Self, a font of
identity, truth or misrecognitioff*. The problem with Bhabha’s mode of representing
Otherness is that he relegates the objective existand difference of the colonised to the

mere status of Western Man’s alienated image ofdaigk reflection’.

Similar problems stem from Bhabha’s conception afive resistance. Although
Bhabha criticised the early Said for implying tlcatonial power is entirely possessed by
the coloniséef’, he does not suggest that the colonised possisses This is one of the
binary oppositions that Bhabha inherits from Folicdbe only alternative to one agency
possessing power is nobody possessing it. Bhalkea Fbucault, affirms that power is
exercised in a variety of ways and through multgih@nnels, but never in possession of a
particular agent. Subversion of colonial power &s$ of its authority and control occur
non-intentionally through the ambivalence and indissension within colonial discourse
itself. Resistance is therefore the name of an@geithout a subject. Bhabha's “agency”
takes place at the moment of enunciation; it ipr@cess of circulation rather than a fixed

point™’. In thisway, the coloniser’s strategies for maintaining power tawarted by the

43 Bhabha, “Remembering Fanon: Self, Psyche and then@l Condition”xix.

“4 Bhabha, “Remembering Fanon: Self, Psyche and dheni@l Condition” xviii.

5 Bhabha, “Remembering Fanon: Self, Psyche and then@l Condition, xiv

¢ Homi Bhabha, “Difference, Discrimination and this@urse of Colonialism,The Politics of Theoryed.,
Francis Baker and Peter Hulme (Colchester: UnityeddiEssex, 1983) 200.

47 Bhabha, “Difference, Discrimination and the Diss®iof Colonialism” 212.
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ambivalence that results from the coloniser’s apeta fix the colonised as an object of

knowledge.

Bhabha’'s account of the operation of colonial poamd the strategies of colonial
discourse does not allow a conception of the natiugect as existing on its own outside
the structures of colonial power, nor does it alldve possibility that existing native
knowledge and discourse may overlap with or impiogehe operation of colonial power
and knowledge. The native subject is constitutatiiwithe colonial discursive boundaries.
He returns to the possibility that native knowledged resistance discourses may be
historically co-present with and intervene in caébrdiscourse; a possibility that he has
affirmed but never pursued or brought to bear upmnanalysis of colonial discourse.
Through the concept of the hybrid, Bhabha arguastrhtive knowledge transgresses the

limits of colonial discourse and subverts its autiyd'®

Bhabha defines hybridity as “a problematic of caddrrepresentation ... that
reserves the effects of the colonialist disavowalthat other ‘denied’ knowledge enters
upon the dominant discourse and engages the Hasisamthority®. Hybridity is thus the
articulation of both colonial and native knowledmsd discourse. Although this issue is a
discursive condition of colonialism insofar as batk produced by colonial power, Bhabha
claims that it enables native resistance by ddseiy and undermining the very structures

that produce it in the first place: “If the effeaftcolonial power is seen to be the production

48 Bhabha,The Location of Culturé14.
4% BhabhaThe Location of Culturé14.
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of hybridisation [this in turn] enables a form afbsersion ... that turns the discursive

conditions of dominance into the ground of intetiem >’.

Therefore, Bhabha'’s claim for native resistancev@soproblematic. Since Bhabha
dismisses an ‘“intentionalist” account of agency, he is left with no other optiban to
stress that the operation as well the subversioootifnial power and knowledge occur
“outside the conscious control of the subjéctConsequently, the loss of colonial authority
and subversion of colonial power and knowledge turhto be an effect of the discursive
conditions and operation of colonial discourselfitgather than an agential effort on the
part of a native subject that knows what it is doim other words, though the native may
be the unconscious agent of the change that oeatinig1 the colonial power structures,
hybridity remains a kind of agency without a subjdéor at the moment of hybridity,
native knowledge and discourses enter upon the rdorhidiscourseinaware and the

resulting change is wholly unintentioral.

So far, none of the issues Bhabha has articulateether ambivalence or hybridity,
could be accorded the political status of resistaror resistance implies a conscious,
native subject who observes the ambivalence amgpagies in the discourse of the
coloniser, and consciously uses them in order wiatddise the coloniser’s position and
control® The question is: how can Bhabha account for ‘stias of subversion” or

“grounds of intervention” and in the absence ofsmous, native agency, what could be

*¥ Bhabha,The Location of Culturd@12.
*1 Young 148.

*2Young 152.

*3Young 148.

** Compare Young 152.
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their political status®> What sense does Bhabha’s analysis of strategigsyéntions and

subversion make without positing a subject-as-&yent

In fact, in the absence of a clear differentiatimetween forms of politics and
political analysis, Bhabha’'s account of resistaseems to lodge political intervention and
strategies of subversion within the very act of lgiag and understanding colonial
discourse at present. What is shown and emphags&tabha’s own subjectivity and
agency as interpreter when he articulates his sansesistance. This is obvious in
Bhabha’s assertion that “when the words of the endstcome the site of hybridity ... then
we may not only read between the lines but even seekange the often coercive reality
that they so lucidly contaif®. Surely then “what such a reading reveals are thedearies
of colonial discourse and it enables a transgrassfahese limits® from Bhabha’s own

“space®®,

On the whole, Bhabha’s act of intervention and su&ion is neither an effect of the
failure of colonial power, nor an active resistancethe part of the colonised. Rather, it is
the strategy and agency of the conscious writingyest. Thus, Bhabha's desire to displace
native subjectivity and agency is also a desireefdace them with his own subjectivity. If
the problem of agency and intentionality made ue dmiginal grounds for Bhabha's
complaint against Said, his own account of natigengy and resistance remains
problematic with hardly any political advance on awhhe has criticised in Said’'s

representation. In fact, Bhabha himself remaingenable to his own criticism of Said. In

% See Young 152

°6 BhabhaThe Location of Culturé21, emphasis added.
*" Bhabha,The Location of Culturé7.

%8 Bhabha,The Location of Culturé7.
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his insistence that “there is no knowledge, pdlitior otherwise, outside representatiin”
he ends up constructing “[thhe World according he Word®. This Word, however, is
almost exclusively the coloniser’s: “Everything side colonial culture is treated with
remarkable fuzzines$: Moreover, the hybridity of both coloniser and amibed is

theorised largely by “tracing the vicissitude, loe inutations in European cultute”

In view of Foucault’'s and Bhabha’s claims, Saiddeeption of native agency and
native resistance is more elaborate than that at#&dt's and more useful than Bhabha’s.
Although Said neglects both the evidence of nagiyency and resistarféén Orientalism,
he explains the reasons behind it: “What | left ofitOrientalism was the response to
Western dominance which culminated in the greatenwants of decolonisation all across

the Third World®*,

However, aftelOrientalism,Said started to be more concerned with the quesfion
resistance. It may be recalled that the issuesi$tance was the reason that induced him to
part company with Foucault, after disagreeing withucault on what must be done to
oppose colonialism and oppression. Foucault's werkot geared towards producing a

politics, and Said seems to be impatient with henduse he does not “commit himself to

%9 Benita Parry “Signs of Our Time: Discussion of H@habha’sThe Location of Culturg Third Text28-
29 1994: 9.

% parry “Signs of Our Time: Discussion of Homi BhalstThe Location of Culture9.

®1 Anita LoombaColonialism/Postcolonialsin{London and New York: Routledge, 1998) 179.

%2 Loomba179 - 180.

®3 Childs and Williams 107.

%4 SaidCulture andimperialismxii.
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descriptions of power and oppression with somentida of alleviating human suffering,

pain or betrayed hop&”

For Said, Foucault's “power” is “passive” and “dt®® Indeed for Foucault,
power is irreducible. Any claim that it serves metsts beyond itself is dismissed as

“functionalist” or “teleological™®’

Said argues that Foucault's passive view of poiwer
ascribed to his rejection of the role of classéise fole of insurgency and rebellion in the
societies®® Foucault discussel order to go beyond Foucault's limitations, Saidves to

a position that enables the possibility of critiq@Baid affirms the “vulnerability of the
present organisation of cultufé”and points out that “the discursive analysis of pois
premised on the recognition that if power is canggd by humans, it follows that it is

neither invincible nor impervious to dismantlify” In other words, Said states that

however saturating the hegemonic systems are aifgeot unassailable or omnipotent

Foucault, in contrast, is too pessimistic to acdbpt alternative methods or modes
could escape the totalising embrace of discursiveep. “Power”, he argues “is co-
extensive with the social body; there are no prismaces of liberty*’. Foucault even
suggests that any proposed alternatives to théirexisegemony or oppression would still

be filtered by the dominant discourse. The altéwveatfor Foucault, are “only the

® Said,The World, the Text and the Crif@7.
% said,The World, the Text and the Cri@4.
%7 Said,The World, the Text and the Crig21.
® Said,The World, the Text and the Cri@4.
% Said, “Foucault and the Imagination of Power” 154.
0 Said, “Foucault and the Imagination of Power” 154.

" Foucault, “Power and Strategies” 142.
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inventions of our civilization and result from otiass systenf®. He therefore plays down
even the very idea of a social formation basedrowciples of justice because the very idea
of justice has been “invented and put to work ifiedént societies as an instrument of a

certain political and economic power or as a weagmainst the powef®.

Thus, Foucault's argument seems to do the discourse weépand knowledge too
much honour by subscribing to an over-totalised amdifferentiated conception of power.

As Said writes:

The disturbing circularity of Foucault’s theory péwer is a form of theoretical
overtotalization superficially more difficult to sist others because, unlike many others, it
is formulated, reformulated and borrowed to usewhat seems to be historically
documented situations ... Foucault’s archaeologiemake not even a nominal allowance

for emergent movements, and none for revolutiorsnter-hegemony, or historical

74
blocs

For Foucault, there is one thing called power alffoit is too mercurial, elusive and
defuse to provide a totalised target to assault, ¥er Said, even when Foucault does
admit the possibility of resistance, he seems umgil“to take seriously his own ideas

about resistance to powét”

It is therefore the totalising aspect of Foucauttsception of power and his “lack

of interest in the forces of effective resistarieivhich forms the basis of Said's

2 Foucault, “Power and Strategies” 143.

3 Foucault, “Power and Strategies” 150.

" Theodor W AdornoNegative Dialecticstrans. E.B. Ashton (New York: Seasbury Press3197-18.
"5 Said,The World, the Text and the Cri&6.

"% Said, “Foucault and the Imagination of Power’151.
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disagreement with Foucault. Another no less sigaift point of disagreement is the related
question of individual subjectivity and agency. Eault does not deny entirely individual
agency’; he just claims that the agent is itself constiutbhy power. This leads to
downplaying the role of individual subjectivity antividual agency. For if everything is
produced by power, the term is then cancelledhalway through rendering any talk of
individual subject or agent meaningless. Said tejdtese premises and asserts individual
agency: “Unlike Michel Foucault to whose work | @reatly indebted, | do believe in the
determining imprint of individual writers upon otiaése anonymous collective body of

texts constituting a discursive formation liReientalisni .

In view of his politics of anti-colonial resistancthe categories of individual
subjectivity and agency are too crucial for Saithéodismissed or deflated, mainly because
they are closely related to the resurgent humdmsive to reclaim human dignity and
active historicity for the colonial and post-colahsubjects™, a move that is “at the heart
of resistance movementd” After all, “history is not a homogeneous Frenpeaking
territory, but a complex interaction between unegeonomies, societies and ideologfés”

and Said is interested in foregrounding the subjgztand agency of non-Western subjects

" Foucault does not advocate apathy; he was hirasedttivist, albeit of the pessimist sort. Yetrémains
unable to provide an adequate and convincing ttieafrexplanation of resistance. Consider thistjuall
ethic of permanent resistance: “The ethno-politatadice we have to make everyday is to determirietwib
the main danger. ... My point is not that everythimpad, but that everything is dangerous. ... If giréng
is dangerous, then we always have something t8aaony position leads not apathy but to a hyper-
pessimistic activism.” See Michel Foucault, “On thenealogy oEthics: An Overview of Work in
Progress,The Foucault Readeed. Paul Rabinow (Harmondsworth: Penguin Boo&86) 343.

"8 Said, Orientalism 23.

9 Childs and Williams, An Introduction to Post-CaoiarTheory 86.

8 Childs and Williams, An Introduction to Post-CaoiariTheory 86.

81 Said, The World, the Text and the Cri@2.
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in relation to their own cultures and historiesaasdl as to the West’s colonial and imperial

discourses.

Said does not only reject totalised, all-inclusiggstems or discourses that
ultimately have no space from which to mount cuégand resistance, Said is also not
interested in “the dominant inside/outside modetarfiventional politics*>. He postulates
that subjects can resist from a position inside@l$ as outside the operation of power - the
sense that subjects can resist frodiferentpower position, for one can be outside power
in the sense of being part of another form of powdrs is why Said does not claim a
straightforward, simplified, oppositional kind o&sistance. He cautions about “hasty
projections of a decolonised future in which Oraism or imperialism will cease to

influence the representation of the self or theeoff.

Moreover, Said acknowledges that Otherness is eudive construct, but his
“insistence on empirical Others who are historicalbnstituted rather than ontologically
given also implies that the ‘Other is invocablenift definable®. This means that native
subjects are constituted not exclusively by colbdiscourse, but they are also constituted
in relation to their native knowledge and discoundgch overlap with and impinge on the

operation of colonial power and knowledge.

Indeed, Bhabha's deep mistake is that he writdh@sggh there was nothing else in

the life of the colonised but the colonialist, whis what the latter would like to think. In

8 Young 86.
8 Said,Orientalism145.
84 SaidThe World, the Text and the Cri220.
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contrast, Said does not only affirm the existerfceative knowledge and discourse, but he

also argues that they have their own power andgjiitye

It has been the substantial achievement of allhefihtellectuals, and of course of the
movements they worked with, by their historicateipretive and analytic efforts to have
identified the culture of resistance as a cult@mtlerprise possessing a long tradition of
integrity and power in its own right, one not sigmgtasped as a belated, reactive response

to Western imperialist?

The Other inhabits different cultural and matefadations. Though the Otherness of the
Other is constituted within the parameters of calbdiscourse, the Other exists within its
own history and culture. To deny this fact wouldamehat the native subject is a colonial
discursive product, one that came into being orpgruits entry into the history and

discourse of the West.

Although Michel Foucault nowhere denies the posgibof resistance, his models
of power and knowledge attenuate his resistanéglhy defining resistance as a function
of power, and thus as being always in some sensglmit with it. This has serious
ramifications for conceiving and mobilising resista as an effort to introduce a new social
order. His rejection of the dialectic of ideologgdaindividual consciousness inevitably

diminishes the effectual, political status of sekgeas-agents.

Homi Bhabha proffers a Foucauldian description ofoeial discourse, and his
strategies can still be identified as operatinghimitsystems that have already been
demarcated by Foucault. However, Bhabha's resistart@ims are undermined by his

dispensing with political intentionality and awaess of imperialism on the part of the

% Said,Culture andimperialism250.
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native subject. In contrast, Edward Said offeraultler account of interactive and post-
colonial experience for both coloniser and colotisde dismisses a totalised notion of

colonial discourse and power, and creates a spa@nfi-colonial subjectivity and agency.
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4. Orientalism: A Discourse of power

Orientalism is not merely an academic disciplimehis bookOrientalism,Edward
Said describes it as a discourse of power, an dggohnd a methodology® For Said,
Orientalism indicates both the parameters withinctvliruth may be discovered about the
geographical Orient and a trove of accumulated evisdbout the region. Yet, Said asserts
that it is a better tool for telling the West abdatself than for revealing truths about the
East. It is also better at maintaining and ratisnag the bipartition of the world and

perpetuating a hierarchy of cultures than actuddipicting the lives of Orientals.

Said asserts that the Orientalist method was gexlind, and is still based on,
philology. Orientalism, as an ideology, is likewigeounded in the intellectual milieu that
fostered this quasi-science, that of the eighteanthnineteenth century. Hence, Orientalist
ideology incorporates the imperialist ideals cutran Western Europe at the time and
upholds a view of the world based on the hierarochyultures and races. Orientalism
combines this method and ideology as a discoursevhich it is the authoritative

interpretation of the Orient.

Said presents an image of Orientalism as an athepeassing discourse

[W]ithout examining Orientalism as a discourse oaenot possibly understand
the enormously systematic discipline by which Eg@p culture was able to manage -
and even produce - the Orient politically, sociotadly, militarily, ideologically,
scientifically, and imaginatively, during the Erignment period. Moreover, so

authoritative a position did Orientalism have thaklieve no one writing, thinking, or

8 Said,Orientalism.
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acting on the Orient could do so without takingted limitations on thought and action

imposed by Orientalisr¥.

In support of this position, he askddow did philology, lexicography, history, biology,
political and economic theory, novel-writing, angli¢ poetry come to the service of
Orientalism’s broadly imperialist view of the wo?t&f® The answer is clear: Orientalism is
powerful and its influence permeates society. Al aites elsewhere, Orientalism must

correctly be “perceived as a discourse of pofier”

All of these seemingly disparate arts and scieacesherefore properly understood
as supplementing and promoting the Orientalist alisse. This is an explosive and
seemingly paranoid charge. Said’s underlying pa@mtmaking such a charge is that
Orientalism is more than an academic discipline @migntalists are not only professors
and students. To do this, he alters the understgrafi‘Orientalism’ from its conventional,
academic usad®and freely includes in his grouping a very largasmof “writers, among
whom are poets, novelists, philosophers, polititeorists, economists, and imperial

administrators®..

Said believes that all of these diverse professsoware responsible, in their own
spheres, for creating and maintaining the discoofs®rientalism. Consequently, all of

them are in effect Orientalists. Readers mustfais is a legitimate construct. Can people

87 Said,Orientalism3.

% Said,Orientalism15.

8 Said,Orientalism17.

% “The Road to Morocco,The New York Review of Bod¥&:27 8 Mar. 1979: 28-29. Said describes it as a
simple act of demarcation: “a style of thought lsispon an ontological and epistemological distorctinade
between 'the Orient' and (most of the time) 'thei@mt." Said Orientalism2.

%1 Said,Orientalism3.
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with different goals, different motives, and di#at training be included in one group?
There is the possibility that scholars and enteei@ use the same words with different

intents:

It might also be pointed out that in any complekisty the various levels Said identifies
could be at odds with each; that poet, scholar, pmidician could be talking different

languages or (utilizing similar words) could meéogether different thing®

Even people who seem to be talking about the saing br developing the same beliefs
could have completely different meanings on theids. It is also understood that scholars
and artists look at affairs in a different mannesjng different sources for different

purposes.

Another point is that lay people do not understémel terms that they use, and
consequently use them apart from their ‘scientiionnotation. Traditionally, and often
subconsciously, people believe that scientistssmhdlars have different insights and have
reached different levels of knowledge. Although siaene words and concepts are used, it
is that they mean different things. To this endff@id, who supports much of Said’'s

argument, writes in his critique @frientalism

One cannot combine within the same analytic tgt@lérsonal statements and
discursive statements, even though they may bedbyiidentical. Said’s experiment

to show, to this reader at least, that when thdyaisaof authors and traditions is

92 Victor Brombert, “Orientalism and the ScandalsScholarship,’Review of Orientalism, American Scholar
1978-79: 533.
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intermixed with the analysis of discursive formaso the effect is a mutual

weakening’?

Other critics likewise question the varieties ofis®s which Said cites to establish
his point of the pervasiveness of the discourseeyThonder if it really makes sense to
juxtapose work done seriously, and often scrupdyougth the phases and fads of popular
culture. By noting the particular example which dSgives of a class reunion costume,

Brombert sums up the general tenor of argument:

The work of Gibb and Von Grunebaum should, one tilgimk, be discussed in
a somewhat different perspective from the exotistwme of a class reunion, peevish
student comments in a course critique, film clicbésamel-driving natives or gas pump

terrorists, and cartoons of hook-nosed venal lefer

This and the previous quotes point out the differagpects of the criticism.
Brombert refers to what is traditionally seen a®gical differentiation between popular
and scholarly culture, and then again, betweendesMepopular culture. This criticism also
clearly questions the validity of comparing worksguced for entertainment and those for

enlightenment.

However, all these protests and their like are #yachy Said stresses popular
cultures and novels i@rientalism: he is trying to convince Orientalists of the relege of

their work for common culture and vice versa. Hetegrthat “the hardest thing to get

% James Clifford, “Review of OrientalismHistory and Theory.980: 204.
% Brombert 538.
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most academic experts on Islam to admit is thattwhey say and do as scholars is set in

a profoundly and in some ways an offensively prditicontext™?

Whether this is sheer hyperbole or not, the posnthiat Said feels this is an
incredibly important fact which is not truly rea Said does not believe that culture is
removed from history and academia. Furthermoresees a dynamic relationship between
culture and politics. In Said’s theory, culture ig no means unimportant; he aims at
demonstrating the importance of culture and dismuthat is, the importance of the
superstructure, in effecting the material, the suicture. Culture both reflects and shapes
the reality of the substructure. Therefore, forrhgwture, like the arts or novels must be

studied together with pure history. Said writes:

The idea of culture itself, as (Matthew) Arnoldined it, is designed to elevate
practice to the level of theory, liberate ideol@jicoercion against rebellious - at home

and abroad - from the mundane and historical t@bstract and gener&l.

Likewise, Foucault's methodology, as Archaeology of Knowledgewvhich has
been adapted by Said, cuts “right across the sejemon-science distinctiorf”
Archaeology, as a means of understanding reality ldstory, must extend to literary,
philosophical as well as scientific texts precisélgcause the sciences are thoroughly
imbued with ideology. Moreover, according to Foutadisciplines are simply a further

means of extending a discours&Disciplines constitute a system of control in the

95 Said,Covering Islam: How the Media and the Experts Dmaiee How We See the Rest of the Wevid
96 SaidCulture and Imperialismi31.
97 Sheridan 110.
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production of discourse, fixing its limits througte action of an identity taking the form of

a permanent reactivation of the rulé%”.

Said beginsCovering Islam® by declaring that the “underlying theme” of
Orientalismis “the affiliation of knowledge and powet®® Foucault’s analysis of this same
problem carries an eerie denunciation of moderilisation. He writes of the procedures
that “constitute the individual as effect and objef power; as effect and object of
knowledge™®. The amassment of records and data functions agrpover the people

contained, literally and figuratively, in the reder

This subjection is not only obtained by the insteimts of violence or ideology; it
can also be direct, physical, pitting force agafoste, bearing on material elements, and
yet without involving violence, it may be calculdt®rganised, technically thought out; it
may be subtle, make use neither of weapons naradrtyet remain a physical order. That
is to say, there may be a ‘knowledge’ of the bdulgt tis not exactly the science of its
functioning, and a mastery of its forces that igenthan the ability to conquer them: this
knowledge and this mastery constitute what mightdiked the political technology of the

body°?

According to Foucault, power is not possessed ketcesed; it is “exercised through and
by the dominating®® Turner notes that because knowledge, accordinguedtilt, is not

necessarily liberating, his argument differs “ratliy from a conventionally liberal

% Michel FoucaultThe Archaeology of Knowledgeans. A.M. Sheridan Smith (New York: Pantheon

Books, 1972) 224.

% Said,Covering Islam: How the Media and the Experts Dsiiee How We See the Rest of the World
190 5aid,Covering Islam: How the Media and the Experts Dmiiee How We See the Rest of the Wixld
101 Foucault Discipline and Punish: The Birth of Prisdr92.

192 Foucault Discipline and Punish: The Birth of Prisat®.

193 sheridanMichel Foucault: The Will to Truth39.
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perspective in which the evolution of knowledge @itignorance requires a similar

political evolution of freedom out of oppressiof

Since knowledge is produced and propagated withiiseourse, power must be
explicitly bound to discourse as well as knowled§aid believes, clarifying Foucault’'s
thought, that there is no “hard-and-fast rule alibatrelationship between knowledge and
politics™'%°, understanding politics, as the method of obtajrand keeping power. Thus,
while Foucault believes that power is bound to kieolge - and by extension to discourse,

Said proffers that the relationship between knogéednd obtaining power is not hard-and-

fast.

Either way, understanding the relationship betwpewer and knowledge means
understanding how power is actualised in sociebyvd? exists as “an infinitely complex
network of ‘micro-powers’, of power relations th@rmeate every aspect of social l{f&”
That is, it should be discerned by understandirg “telays through which it [power]
operates and the extent of its influence on thenoitisignificant aspects of the hierarchy
and the forms of contrdl®”. With this explanation, one can visualise the flofypower
through discourse. Power operates in this way, tionig like a chain in society,
connecting all aspects and people, and the ind&vidacomes both an effect of power and
the element of its articulation. Power is, in thisction, tantamount to the spread of

discourse.

104 Bryan Turner, “Accounting For the Orientslam in the Modern Worlded. Denis MacEoin and Ahmed
Al-Shahi (London: Croom Helm, 1983) 17.

195 5aid,Orientalism15. Said argues instead that “each humanisticstigation must formulate the nature of
that connection in the specific context of the gtulle subject matter and its historical circumetss’.
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Discourse is so powerful that Foucault argues ‘hatieties are maintained not by
army, police, and a centralised, visible state eqdpa, but precisely by those techniques of
dressage, discipline, and diffuse power at workcarceral' institutions**®®. However,
Foucault was initially tentative about this verynoection. He seems to criticise his own
Archaeology of Knowledge- as Sheridan notes: “If the operation of powersds
fundamental to the production of discourse, thewass there - in a work specifically
devoted to the elaboration of discursive theorkat its presence should have been most

clearly apparent®. Foucault acknowledges this in an interview, gtin

I am struck by the difficulty | had formulating [the relation of discourse to
power]. When | think about it now | ask myself whatould have been thinking about in
Histoire de la Folie for example, oNaissance de I&linique if not power? Yet | am
perfectly well aware that | practically never ushd word and did not have that field of
analysis at my disposal. This inability was cettalound up with the political situation in

which we found ourselves?

He believes that the establishment and implemematf power is “directly
correlated with the production and circulation ofiet discoursé™!, unquestionably a
function of discourse. A society’s true discourbe, it shaped by such as religion or
democratic ideals, is tantamount to the rationatelie right of the government to govern.
Acceptance of discourse used to maintain powerredey the failure to acknowledge and

then resist it, and this is what permits the emgstoower relationships to continue. Thus the

1% Sheridan 136.

199 gheridan 136. See also Foucaliinguage, Counter-Memory, Practi2&3, where Foucault states : “The
guestion of power remains a total enigma. Who ésesgower? And in what sphere? We now know with
reasonable certainty who exploits others ... Bubapbwer ...".

10 gheridan, 115.
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superstructure is maintained and the dominatedotd@ven realise their position. Foucault

says about it:

There is of course a Middle East studies estabksttyra pool of interests, “old
boy” or “expert” networks linking corporate busiseshe foundations, the oil companies,
the missions, the military, the foreign services ihtelligence community together with

the academic worl4t?

In the discourse of Orientalism, the relays of powhee network, includes all levels
of power in society, inextricably linking the scheoacademia, and their literature with the
government. This criticism of the relationship beén government and scholars is clear
from the beginning ofOrientalism and again it follows Foucault’s thought. Foucault
explains that intellectuals are “themselves agehthis system of powet*:. Said sets the
tone of the book by quoting from a speech Balfowrdento the House of Commons
defending England’s duty and interests in Egype Pbint which Said makes is described
aptly by Brombert as “the deep connivance, in thesiafn establishment, between

scholars, politicians, and colonial administratots”

Said continuously analyses the connections thast dx¢tween knowledge and
power in his trilogy'>. He goes even further than Foucault, criticisirign Hor not

extending his own ideas of the knowledge - powkatiaship between cultures. He writes:

To a great extent, Foucault's flawed attitude towgo derives from his

insufficiently developed attention to the problefnh@storical change. Though he is right

12 3aid,Orientalism302.
3 FoucaultLanguage, Counter-MernorPractice 207.
4 Brombert 532.

15 The trilogy includes Said’s worl@rientalism, Covering Islam, Culture and Imperiatis
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in believing that history cannot be studied exalaki as a series of violent discontinuities
(produced by wars, revolutions, great men), helgunederestimates such motive forces
in history as profit, ambition, ideas, the sheerel®f power, and he does not seem
interested in the fact that history is not a honmmges French speaking territory but a
complex interaction between uneven economies, sesjeand ideologies. Much of what
he has studied in his work makes greatest sensaman ethnocentric model of how
power is exercised in modern society, but as plag much larger picture involving, for

example, the relationship between Europe and tteofehe world. He seems unaware of
the extent to which the ideas of discourse andpliee are assertively European and how,
along with the use of discipline to employ masdedetail (and human beings), discipline
was used also to administer, study, and reconstrtfeen subsequently to occupy, rule,

and exploit — almost the whole of the non-Europsarld.**®

This is Said’s thesis in brief. He has taken Folitsabasic understanding of the method

and mechanics of discourse, power and knowledge, hesé neglect of resistance, and

extended it from intra-societal workings to inteccetal workings.

Said reflects that Western knowledge of the Orisnth created power over the

Orient and was the method of ruling the Orient. Mates that “[tjo say simply that
Orientalism was a rationalization of colonial rigeto ignore the extent to which colonial
rule was justified in advance by Orientalism, ratten after the fact*’. And it was
explicitly the Orientalists’ texts and amassingkobwledge that in effect created the reality

which could be conquered: texts “purporting to eamknowledge about something actual

... can create not only knowledge but also the veaity they appear to descrid&®

118 5aid, The World. the Text and the CriR€2.
117 5aid,Orientalism303.

118 5aid,Orientalism94.
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Said asserts that as a tool of power, “Orientalisra force*'®. And since force
necessitates that upon which it can act, Oriemafisquires an Other. As Foucault writes,
power “is always exerted in a particular directiaith some people on one side [coloniser]
and some on the other [colonisedf’ Power is used to both create and empower a group.
The underpowered, the Others, are those upon wioevergs exerted, the actors, the white
man, are those the discourse empowers, the Oisntalvhile the acted upon are the

Orientals.

The ‘white man’ is the one positioned to understand diagnose the problems in
the Eassincethe Easts “incapable of defining itself**. The Easts silent, while the West
speaks for it: Islam “is not an interlocutor”, aMuslims “cannot represent themselves,
they must therefore be represented by others whw knore about Islam than Islam knows

f1122

about itself*=. While the Western media “cover” Islam in the s media coverage,

they also cover it ithe sense of concealing'it

119 3aid,Orientalism102

120 FoucaultLanguage Counter-MemarPractice213.

12luArabs, Islam and the Dogma of the Wedfife New York Times Book RevigivOct. 1976: 4.
122«Arabs, Islam and the Dogma of the West” 4.

123 53id, The World. the Text and the Cri76.
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5. Said on Conrad: The Other Resisting the Self

According to Said, the complex relationship betwdsst and West combining
elements of Otherness and hatred finds a voickditerature of West. In the introduction
to Culture and Imperialismhe writes that novels “were immensely importantthe
formation of imperial attitudes, references, angeziences** Said does not “mean that
only the novel was important, but he considersheaesthetic object whose connection to

the expanding societies of Britain and France iiqdarly interesting to study™.

The challenges of creating, and then confronting©@ther were an integral part
of the imperialist experience. Josef Conrad’s s®#dre replete with vivid imagery of the
tensions created by imperialism, between and wisoicieties. Conrad himself is in many
ways a mirror of the dichotomies produced by thessions, as his writing is full of exotic
imagery for which Said criticises and thereforastssthe Orientalists. At the same time, as
an intellectual, Conrad was most aptly able toi€atate the truth of history that is lived
only unconsciously by the proletariff® and therefore able to tell of the horrors of
imperialism which his society had not yet confrahtele was a writer who “discerned and
gave novelistic life to those binary oppositionsigtituting the phylogenetic inheritance of

the species and defining its existential condittéh”

124 Said,Culture and Imperialisnxii.

125 3aid,Culture and Imperialisnxii.

126 Charles C Lemart and Garth Gillaviichel Foucault Theory as TransgressigiNew York: Columbia
University Press, 1982) 82.

127 Benita ParryConrad andmperialism: Ideological Boundaries and VisionargoRtiers (London:
MacMillan Press, 1983) 3.
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Conrad was thus able to give expression to thedparaf empire building at the
time of “philosophical revolutior®®. Conrad’s writing depicts the faults inherent to
imperialism while simultaneously depicting the Eimstypically imperialist, biased terms.
In “ Youth"*?°, Conrad describes the East as “the consummatefigfithe other, perfumed
like a flower, silent like death, dark like a Graveso old, so mysterious, resplendent and

sombre, living and unchanged, full of danger andnpse™®.

In short, the East is
described in a string of negatives, as “inscrutabtenovable, unchanging and old but
without a past®’. Said explains that this contrast is due to Cosrgurticipation in

society’s discourse and his filiative culture.

Said stresses that Conrad “writes as a man wWaesernview of the non-Western
world is so ingrained as to blind him to other historiebeotcultures, other aspirations. All
Conrad can see is a world totally dominated by Mtkantic West, in which every
opposition to the West only confirms the West'skeid power. What Conrad cannot see is

an alternative to this cruel tautolody? And Said continues

It is no paradox, therefore, that Conrad was batii-imnperialist and
imperialist, progressive when it came to rendeffiegylessly and pessimistically the
self-confirming, self-deluding corruption of oveasedomination, deeply reactionary

when it came to conceding that Africa or South Aiceercould ever have had an

128 parry,Conrad andmperialism: Ideological Boundaries and VisionargoRtiers 4.

129 30seph Conrad, “YouthThe Concord Edition of the Works of Jos€imrad, A Narrative of Two Other
Stories(New York: Doubleday, 1903).

130 3oseph Conrad, “Youth” 38-41.

131 parry,Conrad andmperialism: Ideological Boundaries and VisionargoRtiers4.

132 3aid,Culture and Imperialisnxviii.
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independent history or culture, which the impestaliviolently disturbed but by which

they were ultimately defeatédf

Conrad’'s descriptions of exoticisms serve not ttighten the reader with the
objective reality of what the East is like, butftother ingrain attitudes about the East.
These clichés do not convey knowledge, they arplginehicles of bias, forever enlarging
the chasm between the Western reader and the déastibuting to the Orientalist myth.
Said likewise writes that “every statement madeObientalists or White Men (who were
usually interchangeable) conveyed the irreduciidtadce separating white from colored or
Occidental from Orientat®’ These statements perpetuated the myth of diffeten
maintaining the distance between cultures whichrag@ically, knowledge should
eradicate. Conrad’s novels often depict the tensiod problems when this irreducible

distance is so integral to imperialist thought.

In Heart of DarknessMarlow, the teller of the tale, & sea captain who gets a job
working for a company which exports ivory from t@engo, whichs described as “a place
of darkness™>. Marlow is advised that his mission is to rescue Mr. Kurtzfitst-class
agent®®, a rising star inthe company whds rumoured to be sick. After two months,

Marlow describes the last leg of the journey, asées on-shore impenetrable forests and

vegetation, as “travelling back to the earliestibeipgs of the world®®*’. He has entered

133 SaidCulture and Imperialisnxviii.

134 SaidQrientalism228.

135 Joseph Conratieart of DarknesgNew York: Norton and Company, 1988) 34.
136 ConradHeart of Darknes22.

137 ConradHeart of Darknes85.
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the very heart of darkness, the depths of the girghcased in fog, close to the outpost,

screams sever the darkness, ominously suggestauk 4ty the native§™

It is commonplace irriticism of Heart of Darknesghat Marlow’s encounter with
Kurtz implies an encounter with his own self. Mavlteels the effect of this confrontation
as an illumination of his being. Prior to their rtieg, Marlow’s morality appears to be
secure. Yet, when his “moral orbit® is pierced by a “wandering staf® in the form of
Kurtz, there are “disturbing consequencé&s”Due to the way the White Man’s self-
declared differentness and superiority are destrogeHeart of DarknessKurtz's self-
destruction betrays the superficiality and fallafyhe racist basis of imperialism. Conrad’s
Heart of Darknessis thus described as “the most powerful literangdictment of
imperialism™*2 And Said believes that “the imperial attitude ..beautifully captured in

the complicated and rich narratiVé®*of this novella.

The paradoxes of imperialism are played out wherrlda who represents
Conrad’s “wish to endorse the standard values ®f\Mictorian elite®** encounters Kurtz,
who reflects Conrad’s forebodings about the effeftSscientific, political, and spiritual

view of the world**>. The confrontation between the two serves as aphet for the

138 Said,Culture andimperialism112.

139 Conrad Heart of Darknes$4.

140 conrad Heart of Darknes$84.

141 Conrad Heart of Darknesg79.

142 1an Watt,Conrad in the Nineteenth Centuferkeley: University of California Press, 197)11
143 3aid,Culture and Imperialisn22.
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European world to look inward by examining its o&elf, the part of itself usually hidden

beyond a veil of darkness.

The Orientalists furthered the image of the Eastliisrent and strengthened the
imperialist character of their discourse. AccordingSaid, one of the primary reasons that
imperialism differed from early conquests was tharks and “absolute demarcatidf®
posited in imperialist doctrine between East andstMde acknowledges that peoples have
always demarcated themselves from each other. iflegethce in the imperialist age was
that the demarcation by the West was consistemtiye drom a position of power, and by a
continued effort to study the Other while maintagithe Otherness, the distance, of the
Other. This way, Said stresses what has been éabati “obsessive motif*’ in Conrad'’s

writings, light and dark.

In Conrad’s texts, the usages of light and darkaacthe “dramatizations of the
cultural differences, moral antagonisms and metsighl antinomies apprehended by the
Western imagination as structural to the colonitalagion. It is a commonplace that in the
Western thought the contrast between black andewtas for centuries stood for the good,
true, pure and beautiful as opposed to the evilprignt, corrupt and atrociod8®. And in
the era of imperialism the existing accretions dark and black were thickened and
extended to establish an equivalence between fwvenhi ‘barbaric’ or ‘savage’ societies

and moral perversity and a condition of aborigihgpravity™*°.

14 3aid,Orientalism39.
147 parry,Conrad andmperialism: Ideological Boundaries and VisionargoRtiers5.
148 parry,Conrad andmperialism: Ideological Boundaries and VisionargoRtiers5.

149 3aid,Orientalism39.
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As can be understood from Conrad’s ambivalenceisrubage of the black/white
imagery, Conrad both conforms to the “authorizedgei™*° and subverts it. Just as white
objects are symbolic of truth and reason and all i1 good, so too are they the objects of
imperialism, and therefore symbolic of imperialisgaid relates the theme of light/dark to
imperialism, describing, for example, the kinshgivbeen Marlow and Kurtz as “sustained
on a metaphysical level as a kinship between daskaed light">’. At the same time he
extends the black/white imagery beyond the clichgd into the realm of metaphysical
searching. He notes that Conrad wrote that when aseses to think, “everything
disappears and one is left only with the truth,chihis a dark, sinister and fugitive shadow

with no image*??

It is within this depth of darkness, a person’s dveart of darkness, that ceasing to
differentiate intellectually any rational forms d¢fluman hope or regret, a person is
indifferent to the outside. As a result, one depslone’s “egoistic imagé™ in order to
protect oneself from the “impinging confusions betworld. ... [Thought] is then the
designation for the process whereby a human selfiaris elevated into an idea of truth
that inevitably seeks perpetuatiof” As soon as a person begins to think, to use his

intellect, he asserts his ego and becomes an digdaill

The highest form of the objectified will is the tised man; the most typical faculty

of his mind is the power of intellectual differeation (theprincipium); and the highest

%0 3aid,Orientalism39.

151 said,Orientalism9.

152 Edward SaidJoseph Conrad and the Fiction of Autobiograg®gambridge: Harvard University Press,
1966) 147.

153 Said,Joseph Conrad and the Fiction of Autobiogragi#y .

154 said,Joseph Conrad and the Fiction of Autobiograg®g — 139.
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level of differentiation is the ability to safthe world is my idea™. The individual
believes so strongly that he holds the truth, Heabelieves that he is serving the truth by
imposing his ideas on others. Of course, Said tee$iss idea, regarding it an “obvious

injustice”**®, since it is an enactment of an “imperialism @fad™>’.

Said’s explanation of the connection between thbagh truth is reconcilable with
Foucault’s exploration of truth. A vision of truévolves into the power by which a society
is governed. Truth becomes discourse, blockingasiConrad describes it, any other truth,
and “its realization becomes tantamount to milit@goism®® Once the truth of
Orientalism was recognised as truth by the Europgeammunity, the European community
objectified its will and sought to actualise thetlr it had discovered. Throughout his
works, Said asserts and then confronts the idgahtbainderstanding of the world is based

upon the dichotomies which he perceives.

Said describes himself as a living symbol of thehdiomies, writing that “until
fairly recently [he] led two quite separate liveghich has always made [him] acutely
appreciative of Conrad’§he Secret Sharer®. The Secret Shareis a tale by Joseph
Conrad about a respectable captain on his maidgageowith an unfamiliar ship and an
unfamiliar crew. At night, alone on deck, whileeattipting to stow a ladder, he discovers a

mysterious man (Leggatt) hanging on for his liféhite bottom of the ladder.

155 said,Joseph Conrad and the Fiction of Autobiografi®®, italics added.
156 Said,Joseph Conrad and the Fiction of Autobiogragi#p.
157 Said,Joseph Conrad and the Fiction of Autobiogragi#p.
158 Said,Joseph Conrad and the Fiction of Autobiogragisp.
159 5aid,Joseph Conrad and the Fiction of Autobiograyii#i..
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Leggatt tells the Captain how he had killed a crewnon his own ship during a
furious storm, and had jumped ship to escape posh The Captain is intrigued and
drawn into the story and lets Leggatt onto the .sHig remarks at first that “it was, in the
night, as though [he] had been faced by [his] oeffection in the depths of a sombre and
immense mirror*®°. Said understands this to mean that “Leggattdsext reflection of the
narrator: he is a person in whom the young narram see himself, clearly and

directly”*®*,

However, the Captain continues to describe the werteo: “[he] was not a bit like
me, really: yet as we stood leaning over my bedelavhispering side by sid&® and
anyone entering the cabin would have had the “umgaight of a double captain busy
talking in whispers with his other setf® While the Captain intuitively perceived Leggatt
as his double, Leggatt is not his twin or brottlsnce the two look nothing alikéut an
image of the Captain. Said writes that “while Letygsm a real person, he is also an image
according to which the young narrator can see Himsan extreme intellectual and moral

perspective*®

The Captain shelters this man, or the image (thveltaallows for the interpretation
that Leggatt only exists in the Captain’s imagioa}iin his cabin, dressing the stranger in
his own clothes, and feeding him his own food. Thagery of the fugitive, the Other as

the shadow of the Captain in the dark waters evileslarker side of the Captain’s benign

160 3oseph Conrad;he Secret SharéNew York: Viking Press, 1968) 12.
161 Said,Joseph Conrad and the Fiction of Autobiogragig.

192 Conrad,The Secret Shardra.

183 Conrad,The Secret Shardra.

164 Said,Joseph Conrad and the Fiction of Autobiografi®y .
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personality. The Captain captures the duality ohebtess and the reflexivity of
confronting one’s Other when he writes: “| was danfly watching myself, my secret self,
as dependent on my own actions as my own persgh#iit Said writes, describing the
encounter between the Captain and his double,theCaptain] too, like Conrad, feels the
effects of the imposturé®. Said interprets the encounter as the Captaingbfeirced to

confront his identity and acknowledge the maskw/éars.

Said appreciates this novella as a “reflectionisfdwn life™®”. He has recognized
his own Other. He notes that he used to keep heecas a literary figure and professor
separate from his background and political involeatrin the Middle East. He describes a
kind of “acrobatics which people who know [him] camanage, with [his] helping them
along in order for his literary friends not to hatee confront his other self, his secret

sharer%8,

Said’s description of the relationship between $®#f and the Other, in regard to
the Orientalists, provides a form of resistancpra@vocative level of insight into the East -
West relationship. Said clearly feels attuned #odbnnotations of Conrad’ s imagery, both
in his own life, and in the lives of nations, asuses Conrad’s conception of Self and Other
to illustrate the relationship between Orientadist Oriental. He even introduces his study
of the Orientalists through the establishment @ tielationship. Said begir@rientalism

writing that the Orient is (among other things) thiest’s cultural contestant, and one of

1% Conrad,The Secret Shardr6.

166 Said,Joseph Conrad and the Fiction of Autobiogragi2p.
187 Said,Joseph Conrad and the Fiction of Autobiogragi#y .
168 5aid,Joseph Conrad and the Fiction of Autobiogragi#y .
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its deepest and most recurring images of the Otheaddition, the Orient has helped to

define Europe (or the West) as its contrasting enédpa, personality, experient®”

This Otherness stresses the Orient’s role in dejinineOccident (this is why the
Occident remains the key word @rientalisn). To this end, Said writes that the “dialectic
of self-fortification and self-confirmatioby which culture achieves its hegemony over
society and the State is based on a constantlyigeddifferentiation of itself from what it
believes to be not itseff. Yet, according to Said, the Self vs. the Othéatienship
entails more than a culture, or discourse of powed therefore resistance, securing its

hegemony via self created opposition to an Oth&id 8lso writes:

In an important sense, we are dealing with the &ion of cultural identities
understood not as essentializations (althoughgdaheir enduring appeal is that they seem
and are considered to be like essentializationslabicontrapuntal ensembles, for it is the
case that no identity can ever exist by itself aitthout an array of opposites, negatives,

oppositions: Greeks always require barbarians Farrdpeans Africans, Orientals, &fc.

Said describes the East as a “cultural contestantidicating his belief that as the West's
Other, the East challenges the West's identity waldles while enabling the West to

identify and define itself by juxtaposition witheliEast.

The creation of the East as the West's Other shbaldeen as the creation of a
caricature of the East which would represent at the West is not. The Orientalists’ stress

on the importance of Islam in Muslim societies igamd example of all of these feelings.

189 5aid,Orientalism1-2.
170 3aid, The World. the Text and the Critid 2.
11 3aid,Culture and Imperialisn2.

172 3aid,Culture and Imperialisn3.
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By considering Islam as one of the most importactdrs in the society, the Orientalists,
subconsciously juxtapose the Eastern society ta inen. While Western culture is
rational, enlightened, and based on secular iddasEast is backwards and still in an age

dominated by religion.

In the light of this cultural contest, Orientalistse categorised by Said as despising
what they are not. That the Orientalists are coptaous of the East is a constant theme of
Said’s. He refers to the “fact that many profesalastholars of Islam spend their lives
studying and still find it an impossible religiondaculture to like, much less admit&®
Said explains that the reason why they study sanmgtor which they have no love or true
appreciation is cultural responsibility: “Scholamnore than, say, doctors - study what they
like and what interests them; only an exaggera¢edes of cultural duty drives a scholar to
the study of what he does not think well of. Yesijust such a sense of duty [towards the

colonised] Orientalism has fostered’”.

Certainly, Orientalists should acknowledge thattiges from more recent times,
from the imperialist, racist nineteenth centuryl ftame Orientalist thought. The image of
the Other that Conrad so eerily describes in higlsostill haunts Orientalist writings, and
Said advises that there will be no end to the distas that such beliefs cause until this is
acknowledged. As Said acknowledged the Other irohis life, so too he seems to resist

and recommend Orientalism to recognize the Otlaritihas created out of the Orient.

173 Edward Said, “A Review of Orientalisnifanian Studies? April 1979: 27.
1" Said,Orientalism289-290.
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6. Said’s Theory on Yeats’s Resistance

“The language we are speaking is his before itirenrHow different are the wordome
Christ ale master on his lips and on mine! | cannot speak or wititese words without
unrest of spirit. His language, so familiar anda®ign, will always be for me an acquired

speech. | have not made or accepted its words. dievholds them at bay. My soul frets

in the shadow of his Ianguag{i].5

Post-colonial theory, a mode of thought which at&dfuropean imperialism as a
historical fact and attempts to address nationshted by colonial enterprises, has as yet
failed to adequately consider Ireland as a posifgal nation. Undoubtedly, Ireland a
post-colonial nation (where ‘post’-colonial refdms any consequence of colonial contact)
with a body of literary work that may be read proilely as post-colonialln his
influential essay “Yeats and Decolonizatidft’ Edward Said speaks of the

" impulse of the post-colonial writer “to seek otat,map,to invent, or to

“cartographic
discover a third nature, which is not pristine gmehistorical ... but onehat derives
historically and abductively from the deprivatiafsthe present”® This chapter considers

Yeats as an example of a poet resisting the cabtarsfrom within its own territory.

The premise of this now seminal study is that Yeas a poet of decolonisation, a
muse expressing the Irish experience of the dorhinalonial power of Britain. Rather
than reading Yeats's poetry from the conventionakspective of high European

modernism, Said explains that “he appears to [hamd| .. many others in the Third World,

175 James Joycd Portrait of the Artist as a Young MgNew York: Viking Press, 1964) 189.
178 said,Culture andimperialism.
17 Said,Culture andimperialism280.

178 3aid,Culture andimperialism281.
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to belong naturally to the other cultural domaiis by virtue of Ireland’s colonial status,
which it shares with a host of non-European regionfural dependence and antagonism
together*’®. Using this as his point of departure, Said eritexs a line of argument which
claims that Yeats was a central figure in debating asserting an overt drive towards the

construction of a national Irish identity as a h#eat of decolonisation.

Furthermore, Said places Yeats within a global &awrk of anti-imperialism,
drawing parallels between the Irish poet and Thfdrld writers and theorists such as
Fanon and Achebe. Said locates Ireland amongdeestlike India, South America, Africa
and Malaysia as a site of colonial contention.dmd so, he emphasises Ireland’s role, and
thus Irish literature, in colonial history as a ntmmof the peripheral (from a Eurocentric

viewpoint) Third World.

Said also wishes to present Ireland as a Third &Vioation, both England’s poor
Other and belonging to the cultural domain of tleeedoping world in opposition to the
First World of European modernisif. “Nationalism in Ireland, India, and Egypt, for
example, was rooted in the long-standing struggtengtive rights and independence by
nationalist parties like the Sinn Fein, Congressl ®afd. Similar processes occurred in

other parts of Africa and Asid®

What makes the Irish example so interesting andcate for the post-colonial
theorist is the fact that Ireland was victim, acptioe and beneficiary to British and

European imperialism. The sense of hybridity intgmdonial culture, that “cultures are

17 said,Culture andimperialism266.
180 5aid,Culture andimperialism267.

181 3aid,Culture andimperialism170.
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132 is essential

never unitary in themselves, nor simply dualisticelation of Self to Othe
to the understanding of Irish identity. Edward Selidoses W.B. Yeats as “a great modern
Irish poet, deeply affiliated and interacting witiis native traditions, the historical and

political concepts of his times, and the compléxagion of being a poet writing in English

in a turbulently nationalist Irelantf®.

In his pioneering essay “Yeats and Decolonizati@did depicts Yeats as “a great
national poet who during a period of anti-imperialist resigte articulates the experiences,
the aspirations, and the restorative vision of eppe suffering under the dominion of an
offshore power*®® Therefore Yeats's restoration of the Irish pasbhinging the national
heroes to life is considered as a revitalisingddar the nationalist struggle. Said bases his
argument on the recognition of Ireland as a ondentged country. For him, Ireland, like
Australia, is a white colony, and what Yeats didrbyiving the suppressed culture and
history of his country can be equated with Negetuol Islam, all various forms of

resistance to colonialism.

Right at the beginning of “Yeats and Decolonizati®aid quotes a passage from
Neruda’s memoirs which shows that Yeats was a defeof the Spanish Republic against
the oppressive regime of the dictator General FraNot having enough physical strength
to make it to Madrid, Yeats had actually sent getedf support to a Congress held there in
1937 in defence of the Republic. Thus Said addeva perspective of looking at the Irish

poet: “Just as Neruda saw no difficulty in thinkioighimself as a poet who dealt with both

182Bhabha;The Location of Cultur@07.
18333id, Culture andimperialism265.

184 Said,Culture andimperialism265-266.
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internal colonialism in Chile and with external ierfalism throughout Latin Americ&®.
Said thinks of Yeats as an Irish poet with morentis#rictly local Irish meaning and
applications. Said accepts him as a national pg@esenting Irish nation in its war against

tyranny.

However, Said presents Yeats as a poet who waysiwdouch with the people of
his country, a poet who by restoring the pre-cabnoulture of his fellow countrymen and
by depicting the unavoidable violence of the fift national independence in his poetry,
prose, and drama achieved the status of a writdecdlonisation. Moreover, Said’'s Yeats
was not only fighting against British colonialism lreland, but also against the wrongs of
international colonialism and fascism. For Said,atéepresents the Irish “culture of

resistance [whose focus] was to reclaim, renamg reinhabit the land®®.

Yeats’'s predicament was “sharing a language with dblonial overlord®”. No

wonder that Yeats instructs Irish poets to

Scorn the sort now growing
All out of shape from toe to top
Their unremembering hearts and heads

Base-born products of base bed8.

185 Said,Culture andimperialism265-266.
186 Said,Culture andimperialism273.
187 Said,Culture andimperialism274.
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Based on such thoughts, Said argues that Yeastsdke British colonisation by

his insistence on a “new narrative for his Iristople™?°

as central to the emergence of
Irish nationalism, his anger at England’s planglitode Ireland, and “the celebration and
commemoration of violencé® in creating a new order. The reclaiming of Irelaofithe

geographical space and the imagination of a commumihis poetry, acts as resistance to

colonialism.

For Said, “Leda and the Swdr® represents Yeats “at his most powerful” where
“he imagines and render€? the results of the colonial relationship betwersiahd and
Britain. Said suggests various meanings for thenpgeounded in ambiguity. If one takes
the Swan to be colonial Britain and Leda a femishised dominated Ireland it would
appear that Yeats was offering a deep and propbetianentary on the consequences of

colonialism.

According to Greek mythology, following the rapelafda, Clytemnestra was born
who would later kill Agamemnon.Yeats indicates tthe birth of the new nation of Ireland
after the withdrawal of England, the dropping frime “indifferent beak®® was destined
to a chaotic and violent life. Anti-colonial natalism, in effect based on a colonial model
of state, searching for a return to a pre-colorialand without acknowledging the
hybridity of a new Irish culture, would inevitablgad to civil war. Unfortunately, Yeats

does not offer a solution to the problems of redisgpan Irish nation after colonialism, but

189 yeats,Collected Poem&46.
190 yeats,Collected Poem280.
1 yeats,Collected Poems.

192 yeats,Collected Poem286.
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his commentary offers an insight into the compiegita post-colonial nation may

encounter.

“Yeats and Decolonization” bears witness to thd that post-colonial discourse
has only begun to contribute to both Irish cultanel an understanding of that culture. The
example of Ireland should warp and twist the shapeurrent models of post-colonial
thought. Certainly, Ireland shall add to post-cabniscourse while post-colonialism will
open up new critical spaces for the study of Irdgérature and culture. “Yeats and
Decolonization” is significant for the dual effathad of bringing post-colonial theory into
Irish cultural criticism and for moving Ireland sker to the post-colonial arena. And this is
not to forget the most positive element of Saidsay: his placing of Yeats as an important

artist within the Irish context of nationalist asgions and decolonising enterprises.
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7. Conclusion

Compared to the detailed theoretical analysis tdrgal power and discourse, the
conception of anti-colonial resistance has been egdly underdeveloped and
undertheorised. This inadequate, theoretical comaéth resistance to colonialism has lead
to the current conception of colonial power andcadisse in postcolonial theory. This
argument is illustrated on the analysis of the apghes to resistance in the works of
Foucault and Bhabha, who have paid the major atetd the issues of power, knowledge
and colonialism. They are countered by the worEdfvard Said who brings resistance to

the focal point of the post- and anti-colonial discse.

Foucault argues that resistance is neither defoyetgrms of its object, nor is it the
result of intentionality on the part of the subjeathether this subject is collective or
individual. He thinks of power as an intentionakgtion without a subject, as if he were
talking about purposefulness without purpose oroactwithout agency. Yet, Foucault’s
theory of resistance remains inadequately expldfed.Foucault, resistance is not integral
but rather a necessary condition for the operadiopower. Power itself is viewed as an
undifferentiated conception: he tends to think ofvpr from the standpoint of its actual
realisation, not the opposition to it. Foucault litily claims that power disguises itself by
producing a discourse that is only seemingly opgoge or critical of it. Such an
oppositional discourse, according to Foucault, lsamo more than a ruse within a more

efficient reconfiguration.

Homi Bhabha’'s conceptions of power and resistanecerlap with and inflate

Foucault’'s. Taking Homi Bhabha’s analysis on cadbrdiscourse as a case in point, it
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becomes obvious that his theoretical engagemeht aviti-colonial resistance stems from
the particular, current conception of colonial disse. Similarly to Foucault, Bhabha

produces a totalised representation of coloniaalisse. For Bhabha,

[rlesistance is not necessarily an oppositionabgilitical intention; nor is it the simple
negation ... of another culture. ... It is the effeEtan ambivalence produced within the
rules of recognising dominant discourses as thegusaite the signs of cultural difference
and reimplicate them within the differential retats of colonial power hierarchy,

normalisation and so fortt*.

Bhabha argues that colonial discourse does notimlis@te between the Self and the

Other, but between the Self and its copies or plaki

Said’s conception of power and resistance is st in his analyses of Conrad
and Yeats, which reveal that neither of these allg tleveloped nor fairly theorised by
Foucault and Bhabha. Conrad’s image of the Otlgeit,ia enunciated ikleart of Darkness
andThe Secret Shargis multi-faceted. Said’s analysis of Conrad shtwesimportance of
conceptualisation and inclusion the concept of@iger, which both Foucault and Bhabha
fail to do, otherwise the theory of power and resise is incomplete. As an Orientalist,
Conrad does not see that power, embodied in higssday imperialism, has to end so that
the resisting natives can lead lives free from \estlominance. His concept of the Other
and its resistance is viewed from the colonisegispective, yet, the acknowledgment of its

existence provides vital dynamics to the discourse.

Unlike Conrad, whose works fail to grant the nativkeir freedom, Edward Said

discusses how W. B. Yeats's poetry can be assdciaith both decolonisation and

194 BhabhaThe Location of Cultur@10-111.
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resisting power. Said analyses how Yeats insistsreating a new narrative for his people,
rejects England’s plans to split Ireland, and h@emerges as a national poet representing
the Irish nation in its war against tyranny. In Ipsetry, Yeats resists the English
colonisation by describing the birth of a new Inelaan Ireland that is ideal, crystallised

and pure.

Yeats'’s ideas and thoughts prove that Foucaults Bimabha’s claims that change
originates only from within the coloniser’'s systemis power, and their neglect of the
intentionality of the Other (i.e. the colonisedhrshort of the complexity of the issue, as
they view resistance in such simplified terms. Negsito say they go against the facts of
history, which, particularly in that case of Iretameveal that change can and indeed it does

come from the colonised Others, as Said aptly pant.

In connection to the conceptions of power and tasce in Foucault and Bhabha,
Said’s conception is more deeply theorised. Saithtaias that even in the most absolute,
dominating systems some areas cannot be contratledher words, according to Said, no
matter how dominant a social system is, the verammg of its domination involves a
limitation or selection of the activities it coverSherefore, it cannot exhaust all social
experience which contains a space for alternatieele® and acts that might gradually

undermine the existing system.

Unlike Foucault and Bhabha who do not give much artgmce to individual
agency, in Said's view the categories of individsalbjectivity and agency are too
important to be dismissed or deflated. Thus, Saghins a space for native, anti-colonial

subjects; since, for Said, native subjects are ttated in close connection to their
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knowledge and discourse. This provides other thietaas with the basic principles about
the dichotomy of power and knowledge that they oaa to extend the existing post-
colonial discourse and capture its principles armtkimgs in a refined manner. Such
balanced approach will allow overcoming any attertpptneglect the conception of

resistance of the Other to the colonial power, tiusg the Other the voice it deserves.
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9. Shrnuti

Tato prace se zabyva analyzou problematiky pratikidiniho odporu, jak jej
zpracovavaji Michel Foucault, Homi Bhabha a Edw@aid. Konceptu protikolonialniho
odporu se v porovnani s tématy kolonialni moci bphkidiniho diskursu dostava podstatn
mére pozornosti. Tato diskrepance je jednimislddiki sowtasného pojeti kolonialni moci
a kolonialniho diskursu v rdmci postkolonialniclorie Teoretické zpracovani koloniélni
moci a odporu proti ni v dile Edwarda Saida a H&mBhabhy vychazi z dila Michela
Foucaulta. Foucaultova koncepce moci se s otazkimora vyrovnava tak, ze definuje
odpor jako funkci moci¢imZz omezuje moznosti odporu @&epouva odpor z dosahu
kolonizovaného do rukou kolonizatora. Pod®boslabuje Bhabhovu koncepci odporu
absence Uvah o domorodém, protikolonialnim a p&ktin wdomi. Said nabizi ve svém
dile podstaté diferencovasjSi popis kolonialni zkuSenosti, odmita jednotnandepci

kolonialni moci a naopak vytyigprostor pro protikoloniélni subjektivitu a konani

Tato prace se nejprve zamysli nad pojetim mocippadv dile Michela Foucaulta
a nasleda analyzuje, jak s nim ve svém dile pracuji Edwaat & Homi Bhabha: kde se
| kdyZ Saidiv a Bhabliv pristup charakterizuji odliSné cile a rozdilné teoket postupy,
oba teoretici sdileji rozvijejici se vztah k Foltaw dilu. Saidovo dil®rientalismprimo
vychézi z FoucaultovychéiThe Archeology of Knowledgelhe Order of ThingsBhabha
nasledd vychazi ze Saidova dil®rientalism postupnymi teoretickymi Uvahami, které

v mnohém vylistaji z Foucaultovy teorie moci &déni, diskursu a subjektivity.

Foucault a Bhabha se ve svém dile &aujn spiSe na koncept dominantni moci, nez

na odpor proti ni. Bhabha rozliSuje mezi koloniardiskursem a diskursem revohiho
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boje. Rednttem jeho analyzy je kolonialni, spiSe nez protikedtni diskurs, nelpro
jeho analyzu by bylo zap@hi zcela odliSného #pobu tdzani a teoretického postupu.
Podobr jako Foucault odmita Bhabha dialektiku My — Oni peosgch koncepce
Jinakosti, kter4d spiva v odliSnostech v ramci dané skupiny. Bhabheeé takelenym
zpisobem znazawje kolonialni diskurs, ve kterém maji domorodcizmost odporu pouze

v ramci kolonialniho diskursu moci a pouze nastidgreé jim tento diskurs poskytuje.

Bhabha kritizuje rané Saidovo dilotdtvpredpokladu, Ze kolonialni moc je zcela ve
vlastnictvi kolonizatora, coz vytuje moznost podilu kolonizovanych na kolonialni moc
Toto je jedna z dualit, kterou Bhabhaejal z Foucaultova dila: jedinou alternativou
k situaci, kdy jedna skupina ma moc a druha nsjtj@ce, kdy moc nenalezi ani jedné ze
skupin. Podob# jako Foucault, uznavé i Bhabha, Ze moc je vykonavaejizrejSimi
zpasoby a progednictvim tiznych kandl, ale nikdy neni bezvyhradve vlastnictvi jedné

skupiny. Ke svrzeni kolonialni moci a jeji autordaykontroly dochazi vzdy neamysin

dusledku rozpolcenosti a rozkolu uvhiolonialniho diskursu samého.

AvSak tvrdit, Ze Foucault a Bhabha wlji moznost odporu, by byloighnané.
Nicmérg jejich pelivé a nelprosné analyzy procesu moci neospraugdhedostatek
pozornosti ¥nované otazce odporu. Ve své kritice Saidto opomiji dvojakost obsazenou
ve Foucaulto¥ dile, kterd sp&iva v tom, Ze moc na sebe bere be&gpalecentralizovanych
forem. Moc ve Foucault@v pojeti je velmi nestabilnim jevem, ktery neustéleika
konceptualizaci. A i kdyz Foucault uznavd moznadppayu, ze Saidova pohledu nebere
dostaténé vazre sve vlastni myslenky o odporu a moci. Ve Foucaxiliile predstavuje

odpor, podob#&jako moc a ¥déni, velmi komplexni koncept, ktery je prvkem moais.
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Praw tento souhrnny Foucadit pohled na moc a nedostatek zajmu o sflpnieho odporu

tvori zaklad Saidova rozporu s Foucaultem.

PrestoZze Foucault zcela nevjliye moznost odporu, jeho model moci &ani
oslabuje moZznosti odporu, nebaefinuje odpor jako funkci moci, kterd je vzdyijej
soutasti a do jisté miry ji umaaje. Tento fakt ma vyznamny dopad na moznosti \tyuzi
odporu k vytvéeni novehaadu. Foucault ve své teorii neuznava individuatiiomi, coz
oslabuje politicky statut subjektu jakozgens Said na rozdil od Foucalta podavéa ve svém
dile detailni popis (post)koloniélni zkuSenostieriét je charakterizovana vzajemnou
oboustrannou interakci mezi kolonizatorem a kolovénym. Said odmita absolutni
koncepci kolonialni moci a diskursu a naopak otevpirostor pro protikolonialni

subjektivitu a konani.

Saidova teorii Orientalismu vyjagie jeho vztah k Foucaultdvpojeti moci a
odporu, které kritizuje pro nedost&teu komplexitu a dale rozviji. Ve svém
stejnojmenném dile Said popisuje diskurs moci, lmigig ze které Orientalismus vychazi a
jeji principy. Orientalismus podle Saida neni pawhakademickou disciplinou. V jeho
podani poskytuje Orientalismus postupy, které umpzopravdové poznani Orientu, a
zarovei je studnici nasbirané moudrosti o tomto regionpiekto vSak Said tvrdi, Ze je
Orientalismus nastrojem vhodnym spiSe k popisu dapanez k odhaleni pravdy o

Vychodu.

Orientalismus poskytuje spiSe ideélni pfedek k udrzeni a Zdodni bipolarniho
rozckleni swta na Zapad a Vychod a kudrzeni hierarchie kulhez kw¥rnému a
presnému popisu OrientdilcSaid tvrdi, Ze metoda Orientalismu byla a stlegloZzena na

filologii. Jakozto ideologie vychazi Orientalismusntelektualniho progtdi osmnactého a
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devatenactého stoleti, ¥mz tato kvazi-teorii vznikla. Proto Orientalismusaxd na
imperialistickych idealech typickych pro Zapadnirgw té doby, a je tudiz vystav na

dobovém pohledu na &wychazejicim z hierarchie kultur a ras, tak jakpimala Evropa.

Vzhledem k tomu, Ze&déni je produkovano a i&no v ramci diskursu, musi byt
moc spjata nejen s diskursem, ale takédgnvim. Said je feswdcen, Ze neexistuji Zzadna
pevre dand pravidla, ktera by dovala vztah mezi &dénim a politikou, picemz politiku
vnima jako metodu ziskavani a udrzovani moci. AZzalimco Foucault&ti, Ze moc je
svazana sddénim (a tedy s diskursem), Said jéepvdcen, Ze vztah meziédénim a
ziskanim moci neni jednozir& uréen. V jeho pojeti funguje moc jaketéz, ktery spojuje
vSechny aspekty spdleosti a jednotlivce, ze kterych se stavaji jak pikdg moci, tak

prostedky jejiho vykonavani.

Said se ve svem dile {i®zr¢ vénuje vztalim, které podle jeho nazoru mezi
védénim a moci existuji. Ve svém uvazovani jde dokged€ dale nez Foucault, ktereho
kritizuje pro nedostatmé rozpracovani jeho vlastnich postdf moci a mocenskym
vztahim mezi kulturami. Foucaultovy zakladni 2év o metodach a fungovani diskursu,
moci a déni rozviji Said smrem od intra-spoleenskych k inter-spotenskym
strukturam. Navic si Said sdomuje, Ze Zapadniédéni o Orientu nejen zaklada moc
Zapadu nad Orientem, ale funguje také jako metaatdviady nad nim. Said tvrdi, Ze

jakozto nastroj moci je Orientalismus nesnii@innou silou.

Vzhledem k tomu, ze silagdpoklada objekt, na ktery je uplavana, pedpoklada
Orientalismus existenci Druhého v ramci dichotorifg-Oni. Jak piSe Foucault, moc je
vzdy uplaiovana v witém sngru, s vykonavateli moci — vladci — na sttajedné a

piijemci moci — ovladanymi — na stralruhé. Moci se vyuzivaiptvorbeé i pii posileni
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skupin. Ti, kterym se moci nedostava, Druzi, jspwinad kterymi je moc uplabvana,
vykonatelé, BloSi, jsou ti, kterym diskurs naopak moc dodava.teimninologii
Orientalismu odpovida vladnouci skupina Orientéfist zatimco ovladanou skupinu #o
Orientalci. Orientalisté jsou ti, kdo maji vhledhapou a diagnostikuji problémy Vychodu,

ktery neni schopen &it sdm sebe. Vychod jeémy a Zapad zadj promlouva.

Podle Saida je komplikovany vztah mezi Vychodem &atiem, ktery v se@b
zahrnuje elementy Jinakosti a nendavisti, moci aoagdpcharakterizovan také v literétu
Zapadu. Toto tvrzeni je ilustrovano maho analyzou W.B. Yeatse, basnika odporu, a J.
Conrada, prozaika spojujiciho ve svém dile impisrials a anti-imperialisticky odpor.
Analyza Saidova ifistupu k #mto dwma autoim poskytuje pipadovou studii Saidova
rozporu s Foucaultem a Bhabhou,ikse ve svych dilech zaiiuji na principy a fungovani

moci, aniz by ¥novali dostaténou pozornost odporu.

Imperialistickd zkuSenost v sdbspojuje vyzvy v podab stvaeni vlastniho
Druhého a nasledné konfrontace s timto vytvoreiibéRy Josefa Conrada jsou plné
Zivych obrasa tenzi vyvolanych imperialismem v rdmci spwmiesti i mezi nimi. Conrad
sam v mnoha ifipadech odrazi dichotomie vytiemé €mito tenzemi, které se projevu;ji
v jeho exotické obrazotvornosti, kterou Said podjebkritice a spolkné sni také
Orientalisty. | ges ukotveni v diskursu kolonizatora zachycuje Conv&lmi wrné
skute&nou historii, tak jak ji zazivA pouze proletari@onradovi se tak da vyjadrit

paradox obsazeny v tvariimpéria v dob filosofické revoluce.

Conradovo dilo zachycuje nedostatky imperialismzasover popisuje Vychod
typicky imperialistickym zfisobem a neni tudiz schopen nedostatky imperialidéaie

analyzovat, kritizovat a teoreticky uchopit. Saglsvé kritice vys#tluje, Ze tento rozpor je
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dusledkem pimé asti Conrada jakoZto spisovatele na sgabském diskursu dominantni
kultury a na jejim vnimani Vychodu. Contad popis exotického Vychodu neslouzi
k poweni ¢tende o objektivni realt Vychodu, ale kfedani a upewmi hluboko
zakderénych gedstav o Vychodu. Cilengdhto klisé neni sdovat wdéni. Naopak, jsou
to nastroje k $éni pgedsudk, které dale z&tSuji propast mezi Zapadnindtendi a

Vychodem a rozvijeji mytus Orientalismu.

Podle Saida je jednim z hlavnichivedi, proé se imperialismus odliSuje od
prvotniho dobyvéani, jasné vyatemi hranice, kterd odbhje Zpad a Vychod. Said
piipousti, Ze lidé se vzdy jeden od druhého snaZjlakym zpisobem oddit. OvSem
v dobs imperialismu je toto oddeni Vychodu od Zapadu vykonavano vyhradnpozice
moci, jejimzZ nastrojem je négtrzita snaha poznat druhou stranti¢gmz je vSak dsledre

zachovéavana jeji Jinakost, je zachovavana promtujici Druhé.

DalSim gikladem, toho, Ze Conrad na jedné strpadléh& imperialni ideologii a ha
straré druhé ji podvraci, je jeho ambivalentni postojéhdtomii bila —¢ernd. Bila, tradini
symbol pravdy, rozumu a dobra, je v Conratipojeti ifazena bilému imperialismu a
zarover se tedy stava i symbolem uttevatele. | Said vztahuje problematiku dichotomie
bila-cerna k imperialnimu diskursu a popisuje vztah nMailowem a Kurtzem, hlavnimi
postavami svého roman8rdce temnotyjako vztah, ktery je na metafyzické arovni
vztahem mezi temnotou a &hem. Zarové se mu ale d& vymanit tuto dichotomii

z oblasti obvyklych klisé a posunout ji do oblas#tafyzickeého patrani.

Saidiv popis vztahu mezi J&4 a Druhyepdstavuje ve vztahu k Orientalismu jisty
druh odporu v podokinprovokativniho pohledu na vztah mezi Vychodem pad&m. Said

zcela jednoznmé souzni s Conradovymi obrazy jak ve svém vlastriirotg, tak @i svém
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zkoumani Zivota nardg neba’ vyuzivd Conradovo pojeti Ja a Druhélogopisu vztahu
mezi Orientalisty a Orientalci. Analyzu Orientalisiokonce otevira tim, Ze tento vztah
vymezuje. Své dildrientalism uvadi prohlaSenim, Ze Orient je mimo jiné dapem
Zapadu a jednou z nejhlagjba nefastji se vyskytujicich forem Druhého. ZaraveSak
pripousti, Ze tento vztah J& a Druhého nerdlemrjen vztahem mezi kulturami nebo

diskursem moci (a tudiz také odporu), ktery zackavw@&gemonii Ja nad Druhym.

Tim, Ze Said charakterizuje Vychod jako édge nebo protivnika Zapadu,
nazn&uje, ze Vychod, jakozto Druhy vzhledem k Zapadupbpgmatizuje identitu a
hodnoty Zapadug¢imZ poskytuje Zapadu moznost definovat sdm sebeé prébpozici
k Vychodu. Orientalisté by rozhodnméli uznat, Ze i sotasny Orientalismus je
poznamenan pdstatky imperialistického a rasisticky zabarvenéhgleni devatenactého
stoleti. Obraz temného Druhého, ktery ve svém slilgestivid vykreslil Conrad, stale
pronasleduje orientalistické prace. Said upbajfa, Ze tento pakveny obraz, ktery takové
mysSleni vytvdi, nebude pekonan, dokud temné édictvi Orientalismu nebude
pojmenovano a uznano. Stejiako uznava a pojmenovava své osobni Druhé, oddad
temnému obrazu, jehoZ je s@sti, a nuti Orientalisty, aby uznali gienost Druhého,

kterou vytvdili v ramci imperialistického diskursu Orientu.

DalSi oblasti Saidovy prace na poli Orientalismu gealyza moci a odporu
prostednictvim dila W.B. Yeatse. Said vnima Yeatse jbdésnika dekolonizace, jako
muzu, kterd vyjatlje irskou zkuSenost s dominantni kolonialni magaiatninou Velkou
Britanii. Fi studiu Yeatsova dila se Said neseaitije na Yeatse jakozto vrcholného
predstavitele evropského modernismu, ale vnima j&esjako pisluSnika Druhé kulturni

domény, coZz je dano kolonialnim statutem Irska,ryktéato zemd sdili s mnoha

72



mimoevropskymi zegmi. Irsko tak v sob spojuje kulturni antagonismus a zavislost
s prosgchem z kolonialismu. Na zakladohoto stanoviska stavi Said Yeatse dedt
diskuse o imperiadlni moci a ustavuje irskou narodientitu jakozto zésadnéin

dekolonizace.

Said navic umiaije Yeatse do globalniho anti-imperialistického céna spojuje
tohoto irského basnika se spisovateli a teoretitgtifio s¢éta, jakymi jsou nap Chinua
Achebe nebo Franz Fanon. Irsko se tedy v S&idodich stavd zemi podléhajici
reprezentujici svar imperialismu d&igodohiuje je k zemim, jakymi jsou Indie, Jizni
Amerika, Afrika a Malajsie¢imz zdiraziuje roli Irska a jeho literatury v imperiélni hisio
jakozto gisluSnika periferniho fEtiho s¥ta. Zarové se Said snaZi poukazat na tuto
prislusnost Irska ke fétimu s¥tu jakoztochudého Druhého Anglie, ktery stoji v opozici

k evropskému modernismu.

W.B. Yeats je v Saidav pojeti velkym irskym basnikem, ktery je silispjaty
s vlastnimi narodnimi tradicemi, historii a pokijeni otazkami své doby, a ktery se
nachazi v nesmiknslozité situaci basnika piSiciho anglicky (tedgyjem kolonizatora)
v rozbodeném nacionalistickém Irsku. Yeatsovo dilo psanédobi anti-imperialistického
odporu jast vyjadiuje zkuSenost, ngfd a obnovujici se vizi naroda, ktery trpi pod
nadvladou zamiské mocnosti. Proto Said povaZzuje Yeatsovo oZiweskié historie a
narodnich hrdit za obnovujici silu narodniho odporu. Irsko, stegjako Austrélie, je
v jeho pojeti bilou kolonii a Yeats je diky ozivepdtla&tfené narodni kultury a historie
konajicim subjektem odporu proti kolonialismu, ktee svém dile odmita jak Foucault tak

Bhabha.

73



Said tedy Yeatse vykresluje jako basnika, kterygestalém kontaktu s lidmi sve
zen®, jako basnika, ktery obnovenim fep-kolonialni kultury a vykreslenim
nevyhnutelného nasili boje za nérodni nezavislasaduje svymi basmi, prézou a
dramaty pozice spisovatele dekolonizace. AvSakiddsgich aich Yeats nebojuje pouze
proti britské kolonizaci Irska, ale proti vSentikldm mezinarodniho kolonialismu a
faSismu. Yeats je pro Saidaeplstavitelem kultury odporu, jejimz cilem je znaigkat,
pojmenovat a osidlit zemi, ktera byla zabrana aédmita imperidlni mocnosti.
Znovuziskani Irska, jakoZto geografické jednotkiynaginativniho prostoru komunity, plni
v Yeatso¥ poezii funkci odporu &i kolonialismu. Yeats vSak ve svém dile bohuZel
nenabiziteSeni problérn vyvstavajicich z obnovené irské narodnosti po kialismu.

Presto jeho poznamky nabizeji vhled do komplexnastiase, v niz se post-kolonialni

narod n@ize ocitnout.

Saidova analyza Yeatsova dila jigkdzem toho, Ze post-kolonialni teorie a diskurs
teprve zdinaji obohacovat irskou kulturu &igpivat k jejimu pochopeniiiRlad Irska by
mél podle Saida nalomit a pozmit sowasné modely post-kolonialniho smysleni. Irsko by
rozhodrg mohlo post-kolonialni diskurs obohatit o mnoho éow, zatimco post-kolonialni
diskurs by mohl otett novy prostor pro kritické zkoumani irské litarat a kultury.
Saidovo vnimani Yeatse je zasadni z hlediska efe&tmapojeni post-kolonialni teorie do
irské kulturni kritiky a na fiblizeni Irska post-koloniélni sfé. Nejdilezit¢jSim prinosem

Saidovy analyzy dila a vyznamu W. B. Yeatse je z@né role Yeatse jako vyznamné

unmglecké osobnosti v kontextu irskych narodnichdjieal odporu proti kolonizaci.

Ve srovnani s pojetim moci a odporu v dile FoueawatBhabhy jsou Saidovy

postoje zaloZeny na teoreticky podstatozvinugjSim zéklad. Podle Saida existuji i v
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nejtvrdSich absolutistickych systémech dominanckasth které se vymykaji kontrole.
Jinymi slovy, Said tvrdi, Zze bez ohledu na to, gaminantni spokensky systém je,
zahrnuje rozsah jeho dominance vzdy omezeni. Neshf thozné, aby zabral veSkery
prostor pro spokenskou zkuSenost, jehoz gasti je i prostor pro alternativni postoje a

¢iny, které mohou podryvat dominantni systém samotny

Na rozdil od Foucaulta a Bhabhy, kteegikladaji velky vyznam osobnimu,
individualnimu agens vnima Said kategorii subjektivity a individualnitkonani jako
klicovou kategorii, ktera nefde byt v zadnémifpact opomenuta. Said tak vyttidre sve
teorii prostor pro domorodé, proti-kolonialni sutije které jsou konstituovany v uzkém
vztahu s jejich vlastnimédénim a diskursem. Said tedy nabizi dalSim tecietikzakladni
principy dichotomie moci a &déni, které mohou vyuZit a dale rozvinout v ramci
existujiciho post-kolonialniho diskursu a zachytitk jeho principy a mechanismy
podstat presrgjSim zpisobem. Vyrovnanyifstup k analyze imperialismu, kolonialismu
a kolonialnimu odporu, ktery seruje nejen kolonizatém, ale také kolonizovanym,

umozni pekonat nedostataé teoretické zpracovani odporu proti kolonialnicméimz

kolonizovany Druhy ziska §yhlas potebny k vyjadeni sebe sama.
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