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1. Preface

Contemporary changes in Protestant liturgical spaoe its contribution to the
ecumenical dialogue will be the author’'s main iestrin this survey and master thesis. Not
many studies have been written about the Protebtargical space in the Czech langudge.
This thesis was intended to fill a blank spaceantemporary understanding of this particular
liturgical environment which has not been extengigevered by Czech scholars.

The author of this thesis got a chance to studgpaabin Ireland at the St. Patrick’s
Theological College of the Pontifical University Maynooth for one year and made a
decision to write his paper in English. The librafythe university in Maynooth and of the
National Liturgical Centre of Ireland nearby offédreim a large quantity of studies published
in the English speaking world. Therefore the Czsithation was studied in a much wider
perspective.

The ecumenical context of the contemporary Pratésliturgical space was chosen
because of the author's warm attitude towards Ganisdialogue and his own architectural
professional interest which goes beyond the linotsany Protestant denomination. The
presentation of this thesis on the Catholic TheicklgFaculty of the Charles University in
Prague is another reason for the ecumenical argiew on the Protestant environment.

The key questions for this paper were: What isadequate contemporary liturgical
environment for Protestant/Christian community? Hdw we understand symbols, art,
mystical experience or sacral space in ProtestafitiShould Protestant liturgical space just
be a purpose - built space for gathering withoytsacral meaning or can we find theological
and sociological ground for a new synthesis antbegbn? The aim of this thesis was to
evaluate the main streams and tendencies of theeroporary development and historical

consequences of the sacral and liturgical envireoninoé the Protestant Church of Czech

! Therewas much less written about environment in Pratestircles than in the Catholic one.

2 This wider view of the problem is not of any harfhe main Czech Protestant church, the Protestamticiof
Czech Brethrens, whose liturgical environment was@nted and compared with that of other traditiarthis
study, was established as a united Reformed arfuetant church in 1918 with particular emphasis tolwahe
Czech Reformation. Czech Brethrens have deep edoahamd friendly relations with a number of honrela
foreign churches including the Roman Catholic Chufithe active liturgical movement can be also fowitthin
this church.

3 Robin GibbonsHouse of God: House of the People of Gendon: Ashford Colour Press, 2006), 106.
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Brethren in the context of these questions. Theesgmtative foreign examples were chosen
to enrich and supplement the Czech situation.

The orientation in English and the few Czech wntstudies is the main method used in
the first six theoretical chapters as is commorafanaster thesis written in Ireland. The study
on a master level offers a limited scopence the historical progress of the development of
the liturgical environment was considered brietiytee beginning. The main aim of this paper
was focused on development in recent history, istamwvith the beginning of the twentieth
century and particularly in its second half untietpresent. The term “Protestant” is very
broad, so this means that only the primary works secondary studies of the “fathers” of
mainstream Protestant denominations of the World &he Czech Reformation and its
theology of a liturgical space were taken into acdan this thesis.

Two excursions of this study were to evaluate lihgrgical movement during the
twentieth century and the Protestant reflection tbé Sacrosanctum Conciliumthe
Constitution of the Sacred liturgy of the Secondidén Council. The theoretical part was
summarized and reflected in the chapter evaluatisgcral space, liturgical symbols, art and
mystics in Protestantism.

The comparison is the main scientific method usdtie second practical part. Compared
there, were various opinions of theologians regaydhe liturgical space and representative
samples of the Protestant liturgical environmenartiBular buildings were described
according to a few selected criteria in the finahgter of this thesis with a number of

pictures. Two examples well know to the author vetuelied in more detail.
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2. ABiblical approach towards a liturgical space

2.1 Introduction

The sufficiency of the authority of the Scripti{&»nla scriptura in each area of the life of
an individual, society or church is one of the mpimciples of the Reformation. For that
reason a short biblical vision of sacral and litcady space in the texts of the Old and New
Testament will be presented in first chapter. Bddli quotations are often used by
Reformation Christians to explain how unimportané ttmphases on particular liturgical
spaces are. Kevin Seasoltz picks up those signtfizidlical examples:

Jesus was the one who proclaimed that he wouldoyethe temple, the most sacred
place for the Israelites, and would build it up iaga three days; he told the Samaritan
woman that the days are coming when God would eatdrshiped on Mont Gerazim or
in the Jerusalem but rather in spirit and tritd.affirmed that wherever two or three are
gathered together in his name, he would be in thist?

How important was the Jerusalem temple or congi@yan the synagogues? What does
it mean to worship in spirit and in truth? Is agaaof worship really unimportant, when two
or three are gathered together in God’s name“ha#id questions will be considered.

Not everything regarding the liturgical space imciant times can be found in the
Scripture. Historical sciences and biblical archegp are the other relevant sources of

information of this chaptet.

2.2 Divine presence in the Old Testament

Israelites did not meet for cultic celebrationthe Temple during the period of the
patriarchs, nevertheless, Genesis notes that ieraeplaces Abraham built an altar to the
Lord not only in his heart but also visibly (Ger2,2; 13, 4f At the very beginning we can

find mountains and heights as significant religiquiaces where people pointed to God.

* Kevin SeasoltzA Sense of the Sacrd8lew York: Continuum, 2005)1.

® For instance about the history of the synagogueSéeny 1.

® Kevin SeasoltzA Sense of the Sacretb

" Not just at the beginning but throughout all thigtdry of people of Israel and Christian church. too
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Mountains were seen as the gateways to God heavevas the ladder in Jacobs dream.
Other outdoor meetings and site monuments werecttss places of worship.

2.2.1 The Altar

Outdoor sacral gatherings usually took places at@atred stones in many pagan societies.
Jewish culture was not an exception, as is firss@nted in the legend of Cain and Abel (Gen.
4, 3-4). In Noah’s story the stone used for samifs named “an altar” (Gen. 8, 20) a place
for offering sacrifice to the Lord. How this altar “made of earth or of rough stonesiould
looks like is described in a book of Exodus (Ex, 2@-25). The Altar which Moses is
commanded to build is not be approached by steps2& 26)'° Later the Book of Exodus
gives precise instructions (Ex. 24-31) for the ¢ardion of the altar. It is important to
remark that the altar is to be built as a non-ctlgment, so that people on their journey may
carry it. At the place where they stopped the altas protected by a tent.

2.2.2 The Ark and a tent

More important even than the altar in the sanctwhlascribed in Exodus is the Ark of the
Covenant (Ex 25-2%). The Ark developed during the time of Moses. THewaas a living
symbol of God’s presence. The Lord, then, was ptemeerywhere the ark was moved. Over
the ark was built the “Meeting tent” to signify th&od would pitch his tent among his
people. This experience of journey was very impdrfar understanding of sacral space for
Jewish peoplé? This mobility lasted until time of David, who ptite ark in the tent and laid

plans for the erection of a tempfe.

8 Jacob saw angels going up and down a ladder (Get6287).

° Richard GilesRe - Pitching the Ten{Norwich: The Canterbury Press, 199E).

%1t is to be on the earth on a God's provisiontitr people and man’s nakedness should not be ekmosé
(Ex 20, 26). In current trends church altars shawtibe designed on the steps, but for quite differeasons -
Giles, 13.

“Ibid., 15.

Y Ibid., 11.

13 SeasoltzA Sense of the Sacreth.
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2.2.3 The Temple

David’s intentions to build a temple lead him iat@onflict with the prophet Nathan and this
issue revealed a religious dilemma in Israel. “Wiot to enshrine the ark in a permanent
structure, alongside the king’s palace to makewbdd marvel at the majesty and might of
God and of his anointed king?"God did not accurately dwell in the temple, siaz could
not be restricted within the enclosed space ofstrtuary. The temple on the one hand was
only a privileged place for prayer, a special negplace between God and the people
(1Kgs. 8, 27)%°> But on the other hand the Temf§leery soon became the only place in which
sacrifices could be made and a new rigidly hienaedtsystem was enforced as the only way
how to approach God. “No longer did God pitch listtamong people-*

The Temple played a mayor rule in Jewish histéiiystly the invading Babylonians
destroyed the temple in 587 BEWhen the Jews returned from exile and reconstiuitte
demolished building, just as Nathan had warned dagainst building the original temple, so
also a prophetic voice was raised against the raito project (Is 66,1-2Y Prophetic
opposition should be understood as fear of syrmretind influence of Baal's religion. This
danger was not always avoided.

The Temple became the primary place of pilgrimagé worship again but the limited
Exile period led to non-sacrificial gatherings ipnagogues (and permanently after final
destruction of a Temple by the Romans in AD 70)leSiunderstand this period as an
astonishing mutation in which Judaism showed itsadible capacity to adapt and survive by
going back to its roots. “This transformation could only have taken platehe concept of

divine presence within the community had in sonresselready evolved.

1 Giles, 24.

1% SeasoltzA Sense of the Sacreth.

'8 |n First Book of Kings we can found very detailéescription of the Temple (1Kgs. 6, 1- 8, 10-13).

Y Giles,24.

' Ipid., 25.

19 seasoltzA Sense of the Sacreth.

ORobin GibbonsHouse of God: House of the People of Gih@ndon: Ashford Colour Press, 2006), 19
“Giles, 26.

22The concept of community becoming the dwelling pla€ God is part of a “spiritualization” of worshiput
not in any individual sense that may lead intodbelism, body versus soul, such like,” In. Gibbd2(,

10
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2.2.4 The Synagogue

Synagogu€s were not mentioned in the Old Testament, but wer of the most important
religious institutions in the centuries precedihg toming of Christ. They developed as a
substitute for the temple during the Exile or fbe tbenefit of those who could not get to
Jerusalem frequently after the exile period. S¢asobted that there was no offering of
sacrifice after the solemn reading. People foundl'&S@resence especially in the Torah.
However, the ritual in the synagogue was in no wpposed to the cult in the tempfeBy
the time of Jesus, a synagogue was to be foundaictipally every settlement where Jews

lived ?®

2.2.5 The Home

The home was also a special place of worship. Td#&h celebration really began there;
Jews celebrate the paschal meal in the HonSmme of the early prayer forms, such as the
Shema or “Hear O Israel.” had originated in the bBasthough they were later used in the
Synagogué’

In the Hellenistic world the houseikog was understood as a hierarchically organized
unit in a broader sense of the word including membé a large famil§? (slaves, friends and
even business partners and travell&tdagan houses had private sanctuaries and altars,
while Jewish ones did not. All members of a houkkheere understood to be “holy” and

Kunetka puts this meaning above all on later Claristinderstanding of holineds.

% Meaning “gathering place”

#seasoltzA Sense of the Sacrefs.

*Giles, 26.

#seasoltzA Sense of the Sacreff).

“Giles, 27.

% |t is interesting that in Greek there is not amieglent of a word family. Latin terrfamilia is used more in a
juridical sense of a word. In. FrantiSek Kunetlaycharistie v keganské antice (Olomouc: Univerzita
Palackého, 2004), 18.

PFrantiSek KunetkaEucharistie v keg'anské antice(Olomouc, Univerzita Palackého, 2004), 18-20.
¥Kunetka adds that Origen had recommended reseavapgcial place for prayer in a house. Househaipels

are therefore thought to exist since the third wentat least in Egypt. — In. Kunetka, 20.

11
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2.3 Change of a moulds of divine presence in the Nevsfaenent

Both Jesus and his disciples worshiped in thetioadof Israelites. Jesus taught in the
synagogues of Galilee and made the required pi&ges to the temple in Jerusalem for the
feasts. He taught in the entry of Solomon’s tenfpl&0, 23) and family dwellings also played
a significant role in the religious life of JesisOn the other hand, Jesus is portrayed as
having an ambivalent attitude to sacred buildifgyg. the only “violent” action against sacral
temple is reserved for those he found desecratieg emple with their cash registers, and on
the occasion when disciples became a little ovéeesy the magnificence of the Tempfe.

We can find also in the New Testament a continwoityprophetic opposition to the
Temple. Stephen quotes the prophet to justify hicism. “The Most High does not dwell in
buildings made with human hands” (Act 7: 438).

Paul developed the image of the church as a lmdlas he speaks about community as a
temple — building — House of God (1Cor 3:16-17, RpR0-22). In the first letter of Peter the
community of the faithful is also described as mpke. This communal understanding was
not completely new as was outlined in previous tdrap

The New Testament writers were loyal to the Terfipleut they spoke also about the
Temple of the Lord® The true temple of God is the Body of ChffsEor instance the writer
of the Epistle to the Hebrews (Heb 9:11-12), presi@ comprehensive re-statement of such
concepts as “temple”, “sanctuary” , “sacrifice” gmdesthood radically redefined in terms of
Jesus own ministry and sacrificial death. “In otherds, there is no longer any need for

sanctuary, altar, sacrifice or human priesthoos'Richard Giles explaing.

31 SeasoltzA Sense of the Sacretf).

¥Giles,47.

¥Gibbons, 20.

34 Kevin Seasoltz supposes this in those New Testategts which were written before the destructidrihe
Temple. The authors did not expect the fall of Tleenple. This is important to note. SeasoftzSense of the
Sacred80-1

% SeasoltzA Sense of the Sacrei)-1.

36 3.9.von AllmenWorship: Its theology and practicg™ ed.,(London: Lutterworth Press, 1968), 241.

¥Giles, 49.

12
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2.4 Liturgical place as an encounter with living God ahe journey

In the Old Testament the revelation of God isteslao certain places, whereas in the
New Testament revelation is related to a personhadction. Kevin Seasoltz has described
the difference between both attitudes and expl&inShe promises that were tied to the land
and certain places in the Old Testament were lfedfiln Jesus.®® The Kingdom of God was
not identified with a place but involved an encasnwith the living God. On the other hand
we can argue with this strict distinction. Both Dkl and New Testaments had in common a
dynamic concept of sacral space. God came to luplpavhere they went with the ark and
the temporary pitched tent. The static temple fedny times and Jewish people always
recovered from this. We can also understand theedeand hopes of a nomadic people to
settle down and worship God in one place in peace.

However, the revelation of God in Christ is crudiat a new attitude. “The church is
wholly of Christ”. Never before had God dwelt inglway among the people — neither in the
ark nor in the temple. First of all, the templeGaid is the body of Jesus ChristIn Him the

eternal Word of God has dwelt among us.”(John 1, 14

3% SeasoltzA Sense of the Sacret,.
% Ibid., 80-81.

13
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3. Asshort history of the development of a liturgial space from
the Apostolic period to the Reformation

The history of church architecture has not stavét the Reformation as a number of
Protestant Christians proudly presume. Many cesduof development preceded it. A short
history of the development of liturgical space fréine apostolic period to the Reformation

will therefore be introduced in following chapter.

3.1. Establishing of a liturgical space in the Apostolperiod

“Followers of Jesus simply made use of buildingshe Jewish religious community of
which they still formed part.” They gathered in agogues and in the Jerusalem temple
before its destruction. In private homes they nwet ttaching and breaking bread. The
household was the basic organizational structune. split with the Jewish official structures
and various suppressions by the Roman authorgigééd meetings being held by Christians
into prevailing meetings in the houses, usuallitomore wealthy membef$.

The buildings used for Christian worship diffem@kably from the pagan templess,
templum and from the Jewish templeion). The pagan temple was primary regarded as the
dwelling of the god, as was the temple of Jerusaldme Christian temple is the house of the
assemblydomus ecclesiddefore being the house of Gatbfnus i).**

Temporary house-meeting placésmus ecclesiabecome permanent latér“This was
the era of the domestic churéfi’and before the year 200 we cannot speak about any
Christian Architecturé? In a work entitledThe Apostolic Tradition?*® there is mention of a

liturgy celebrated in a place where the assembiyagad, rather than in someone’s hdthe.

“° Giles, 31-32.

“L L. Della Torre,Understanding the Liturgy(Athlone: St. Paul Publications, 1967), 38-39.

2 The earliest surviving example of a house condexea church, is the one found at Dura Europ&yitia.

* Giles, 31-32.

4 FrantiSek KunetkeEucharistie v keg'anské antice(Olomouc: Univerzita Palackého, 2004), 198.

5 A.T. the work with a great intrinsic interest fitie early history of church order and worship.dtides from
the Rome in the first half of the third centurywlas attributed to Hippolitus, one of the most emagjc figures
in the history of the early Church living in therthCentury. This attribution was later rejectednld Heine E.,
“Hyppolitus, Ps. — Hippolytus and the early canbhs, The Cambridge History of Early Christian Liggure.
Young, Frances, (ed.), 142-151. Cambridge: Cambridgiversity Press, 2004.

14
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House - meeting places in Rome were cdiliedi (individual property “titles”). Remains
of many of them were found under later construatfdn The term for the worshiping
Christian communitydcclesid®® also came to mean the building that they used. SEoeed
quality of the community is transferred to the Hii*° The gathering of a community at one
place €pi to aut) was understood as the congregation in unity. fé@hen be no worship
without an assembly of the faithful, but worshipmdake place even without suitable sacred
premises”, notes L. Della Tore Place was not important especially during theetinof
persecutior”

The use of underground burial complexastdcombswas much less common that is
usually romantically thougPft mainly because of lack of space and short pendds
persecutions. Richard Giles sees a more lastimgtedf catacombs on the development of the

cult of the martyrs, which influenced both worshipd architecturé®

3.1.1 Early progress of Christian liturgical furniture

As early as the Didach® there was a special concern towards inclusioneawtuision within
the assembly. The unbaptized were prohibited frbarisg in the Eucharist and therefore its

“% Gibbons, 40.

" Gibbons, 43.

“8 The Greek expressioacclessiawas primary understood in a sense of profane gathéSee Acts. 19,
32.39.41) usually of men with a right to vote, memsbofpolis — community, city, state. Polis was understood as
a big house. In. Kunetka, 18.

“9Della Torre, 39.

%% bid., 38-39.

®1 Gathering in every possible place is confirmedlbgtin Martyr: In hisActa Justini et Septem Sodaliure
has answered on a question of Judge Rustic “Whergod gather?”, “Where anybody wants and is able.”-
Kunetka,193.

%2 For instance African theologian and Bishop Cypties mentioned celebration of Eucharist on the ®oofb
martyrs and in prisons as just an occasional gectiKunetkal93.

> Giles,33.

** A Greek handbook of instruction in morals and chuorder, of which the full title isThe Teaching of the
Lord to the Gentiles through the Twelve ApostleBhe author, date and place of origin are unkmoiany
scholars have assigned the Didache to the firguogrn. J.D. Douglas (ed.Jjhe New International Dictionary
of the Christian ChurchExeter: The Paternoster Press, 1974, 297 ani.ln.Cross and E.A.Lingnstone The
Oxford Dictionary of the Christian Church {2), London: Oxford University Press, 1974, 401.
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space (Didache 9.5). This is much more evident iitings of Justin Martyrs> The
separation of Eucharist and agape meal was clem$gribed in the so-called Apostolic
Tradition. Both examples of these liturgical dieiss had a direct impact on the ordering of
the assembly place. The Gathering room was divideiveen the ministers and others.
Gibson found it possible that the leader was seatedchair. We have an indication for such
a place in the only surviving site at Dura EuropOsher furniture would be simple. “The
main elements were an altar table and tables ftg giher than the bread and wine and one
for the Eucharist.” In Cyprian® writings we have evidence ftpulpitum” an elevated place
in order to be seen by whole assemBI¥his elevated place was also caltena°®

Christian meetinghouses could be decorated likewthlls of the house church in Dura
Europos or paintings in catacombs. In Dura Europas found a large assembly room for
about 50 to 60 people. A nearby door went to atyyésoom and another large room was
used as an instruction room for catechumens. Iihdptistery was a font basin with a canopy
overhead. This room was highly decoratedbo.

3.2. The key points of development of a liturgicalpace after the
Constantine turnover and during the middle Ages

Christianity became a tolerated religion in thenrRRa Empire by the Edict of Milan in
313. It was time for Christian Church tgd publi¢. Domestic places of assembly could no
longer accommodate increasing community of belevé@the Church as a new official
organisation had no architectural tradition of d&n. They choose neither temfilenor
synagogue but a secular and civil buildingasilica’, as it was particularly practical for

%5 Justin Martyr (c.100-165) Christian apologist; Thst Christian thinker after Paul to grasp théversality of
Christianity, In. Douglas, 558

% Cyprian bishop of Carthago was executed in Septerib8, he wrote number of letters and treatises. |
Heine, Cyprian and Novatian, 152

*" Gibbons 40 -5.

*8 Bema was the earliest form of ambo (from the foeintury) in Syria and Mesopotamia, comprisedis ida
the centre of the nave with an apsidal bench ferdlergy. In. Paul Bradshawhe New SCM Dictionary of
Liturgy and WorshipLondon, SCM Press, 2002, 10

%9 Gibbons 41- 42.

 Few pagan temples were used as Christian chur€eistians did not take over pagan temples asctiesr
because this would have been impractical. The tesnplere not places of assembly that could sheltarga

congregation. In. Frank C. Senrhe People’s WorkMinneapolis: Fortress Press, 2006), 84-5.
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assembly of large number of peofteNevertheless they started to use basilicas in a

synagogal way’?

3.2.1. The Basilica

The Christians basilica was traditionally a rectdag building with an apse at the end and
new basilicas were renovated on the plans of olch&ituli.?® In the apse was placed the
bishop’s seat and benches on each side for presbyieere was an altar in front of the apse.
The ambo or reading desk, stood in the middle efaksembly. The baptismal font was in
separate room called a baptistery. The longitudptah of the building enabled liturgical

processions, which expressed very well the impeharacter of the worship of a church as a
new established religion. Adaptation to struct@mifiar to surrounding culture did not on the
other hand meant total capitulation to the wayshef surrounding cultural world, but Giles

points out that “the church remained a house ifticvthe basilica had intrude@®”

3.2.2. Later development

Since the time of Constantine a lot of new churaliese built on holy places connected with
Christ, the tombs of martyrs or with Old Testam#mophanies. The altar was associated
with the tomb more than a table. By th® &entury the table for the Eucharist was often
stationed above the grave of a saint and was eambstt of stone on holy places with the
tombs®®

Through the centuries the sacred buildings hakentaliverse forms according to the
dominant architectural styles of the age, but tledgo keep in common some basic
characteristics. There has always been space daagbembly of the people (nave) and space

for the sacred ministers (chanc®lJThe chancel had been extended and separateddmda r

*! Giles, 35-36, 39.

%2 For instance decoration of the house church iraEuropos is almost the same as a nearby synagbhee.
decorater was of the same school or perhaps eeesathe person as the decorator of a synagogueotiifa .

8 For example the basilica of San Clemente in Roftez 400 CE, Gibbons, 47.

* Giles, 36-37.

% Gibbons, 58.

% Della Torre, 39.
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screen®’during the Middle Ages. The high altar was actualbscured from the view of the
laity and the only action of the mass that theyhhgge was the Elevation of the Host at the
Eucharistic consecration, accompanied by the rongof bells. Frank Seen see two
simultaneous tendencies in medieval liturgical etioh in these developments: on the one
hand the tendency to exclude people from the deatteon of the liturgy, and, on the other
hand, the pastoral desire to draw people intoithigly by dramatic gesturés.

3.2.3. Conclusion

Except for prayer in the synagogue, the first Giams had gathered in private houses in a
way that is typical of many Protestant churcheseWhristianity became an official state
religion of the Roman Empire large public spac&e Ibasilicas were turned into Christian
Churches.

The latter development was seen to be in declimmglthe Middle Ages, but phases of
flourishing art, music and architecture can alsoobserved and particularly in the Gothic
Age®®. Although the liturgical life of a church becantatic, we can also find periods when
Christian Church has been most faithful to its dgitanomadic tradition it went through a
period of growth and liveliness.

We can conclude with Giles that “the experiencérefpitching of Christian terithas
revitalized the community’® The Reformation was one of the most dynamic, aéiziéd and
destructive events in church history. A study conitey this dramatic development will be

brought in a following chapter.

" Rood screen, are so called because the crucifix mod adorned the top of the screen In. FranBdhn,
Christian Liturgy Catholic and Evangelica{Minneapolis: Fortress Press, 1997), 217.

% Senn Christian Liturgy; Catholic and Evangelica217-8.

*pid., 218.

" Giles 20.
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4. An influence of the Reformation on liturgical space

4.1. The Experience of Various Reformation Movements

When we speak about the Reformation we usuallye hewv mind the Protestant
Reformation of the Sixteenth Century but the Refmiran process was constantly presents in
church history. For example CzétiChristians would use the term Second Reformation f
the movement that started mostly in the Germankspga/Norld. The First Reformation in
Central Europe was connected with the Hussite mewenmwhich led into the establishing of
the Ultraquist church and the Brethrens Unitynitas Fratrun) a century ago before the
World Reformation/? We can find reasons for the serious and honestideration of the
case of the Bohemians in Martin Luthe®pen Letter to the Christian Nobility of the German
Nation Concerning the Reform of the Christian Esiathe year 1526°

We have to keep in mind that the Protestant mownemntributed to Tridentine Catholic

reform too. Modern scholars do not speak aboutCihenter-Reformation, but describe it as

" The author of this thesis is Czech; therefore Hebaning his local experiences into the wider cexttof the
World Reformation.

2 The Hussite Revolution of 1419-36 transformed télégious situation in Bohemia. The vast majority o
Bohemians had been drafted into the Hussite Utsadqtihurch (more accurately into The Side under both
kinds.- we can't speak about the independent demation, at least at the beginning). The CatholieiCh
(the Side under one kind) meanwhile had becomenanity. It has often been claimed that no countas\as
predispositioned as Bohemia to accept Luther's hieégc meaning of course that the ‘first’ Hussite
Reformation had paved the way. In. Winfried EbedhdBohemia, Moravia and Austria“, ifhe Early
Reformation in Europeed. Andrew Pettegree (Cambridge: Cambridge UsityePress, 1992), 23-25.

3t is high time that we seriously and honestly sidar the case of the Bohemians, and come intonumith
them so that the terrible slander, hatred and emvipoth sides may cease. First, We must honestifess the
truth, stop justifying ourselves, and grant the &wofans that John Hus and Jerome of Prague weredan
Constance in violation of the papal, Christian, émal safe-conduct and oath;

I have no desire to pass judgment at this time wWodm Hus's articles or to defend his errors, thdutave
not yet found any errors in his writings, and | guaite prepared to believe that it was neither jizdigment nor
honest condemnation which was passed by thoseiwkitgir faithless dealing, violated a Christiafeseonduct
and a commandment of God. It is also quite evidbat such a promise was made to John Hus and the
Bohemians and was not kept, but that he was bumsgite of it. | do not wish, however, to make ddtus a
saint or a martyr, as do some of the Bohemiansigihd confess that injustice was done him, and hisabooks
and doctrines were unjustly condemned. Martin egthn Open Letter to The Christian Nobility of the @Gan
Nation Concerning the Reform of the Christian Es5ta620 In C. M. Jacob®orks of Martin Luther: With
Introductions and Notes Volume Il (Philadelphia:JAHolman Company, 1915),
http://www.icInet.org/pub/resources/text/wittenbérther/web/nblty-06.html
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the Catholic Reformation of the Middle Ages ChdfchAlthough both Catholics and
Protestants acknowledged the need to improve aspmécthe liturgy, they responded in

different ways to the problem of the relation of #Word and images in Christian worship

4.1.1. The Liturgical Practise of the First Czech Reformaton

The Czech Ultraquists kept Mass and maintainedCbolic sacraments. (But contrary
to Catholics, the Communion was distributed in ksyihcies 4sb utraque, Calixtinds’® They
used Catholic churches and made only some cautlwarsges to the liturgical space. We have
evidence of advice given by Hussites for reformthgnges: “altars should be closed off and
images should be covered with sheets, and them t@leof the main body of the church to
less public places”. They also practised turninguad church images to the walls, thus
depriving them of their powér.

The Czech and Moravian Brethrednitas Fratrum) in complete contrast both to Rome
and the Ultraquists rejected the priesthood anderstood the sacraments in a spiritual
sensé? They congregated in simple houses or barns abég@ning. Later when they went
under the noble protectors, they built churchesciwvhwere simple, but decoration was not
always missing, e.g. the most important Brethreard in the city of Northern Bohemia
Mlada Boleslav.

They divided issues into three categories regardiveg human salvation: The most
important categoryncluded faith, love and hope and divine charasties were to the first
category added later: (e.g. God’s grace, redemphiamugh Jesus Christ, and gifts of the Holy
Spirit). The second category of issues was thosg tere not considered absolutely

necessary, but that were helpful for salvation, thg servicing issues were for instance the

" Prof. Liam Tracey of the Pontifical University, $atrick's College in Maynooth, Ireland used this
terminology (Lecture: Introduction to liturgy, anta 2008) and Frank C. Sean named such a chaptes ook
Christian Liturgy Catholic and Evangelica[Minneapolis: Fortress Press, 1997), 383-392.

"> Kevin Seasoltz, Transcendence and Immanence in Sacred Art and t&othre,”
http://www.cccdub.ie/heritage/archive/cyber-areioonference/2000-ceiliuradh/ceiliuradh2000-
papers/ceiliuradh-2000-seasoltz.html#49fd&essed October 20th., 2008)

76 Eberhard;'Bohemia, Moravia and Austria“23-25.

" Diarmaid MacCullochReformation, Europe’s House divided, 1490-1700ndon: Penguin Group, 2003.),
558-9

8 Eberhard;'Bohemia, Moravia and Austria“23-25.
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Sacrament or the Holy Scripture. Things with &d@n of a choice were in the last category
of non-important issue’s,e.g. design and decoration of liturgical spacés Thimportant for
attitude towards future design of liturgical spaoethe Churches following oldnitas

Fratrum. &

4.1.2. The Middle position of the Lutheran tradition

The Lutheran tradition and its theology are usudiscribed as being central or in the
middle position between the Roman Catholic andReérmed traditioff. In Lutheranism
visual arts were not removed out of the (domain)rch, as they were in other Protestant
churche$? Luther himself was certainly not a violent icorastt not personally hostile to the
arts in a liturgical space. He saw images not somas dangerous as simply ineffectual. The
art did not have a central role in his thoudfts.

Luther was a man of a conservative and traditiahsposition, comfortable with large
parts of the Catholic tradition. He had no sympaftoy deep reforms that involved
destruction. Nevertheless, for Luther the questiomuch of religious imagery and art was a
theological rather than an aesthetic dde.moved in a more conservative direction in his

lifetime. He was sceptical of the value of religgommages. He urged that Christians should

79 Jakoubek ze Sbra proved| roku 1420 rozliSenési podstatnych a vedlejSich v liturgii, v meSntédech. Na

tuto my3lenku navazalo ve druhé polavitb. stoleti starobratrské bohoslovi. Brig&gha rozsfil Jakoubkovo

rozliSeni do dalSich oblasti cirkevnitédi a k oEma zmignym kategoriim fidal jeSt treti, W&ci pripadné.

PodleRehae jsou podstatnymidemi ,vira, laska a nagle a z toho skutky dobré a Zivot ctnostny*, sluzghn

pak svatosti, fipadnymi oblady, které ,mohou byti i nebyti“. LukaS Prazsky seém ¥routném systému

rozpracoval a nay interpretoval zejména pojemée/ podstatna. Podleého jsou ¥ci podstatné (nebo také

zakladnici bytné) dvoje: Bozi a lidské. Mezi prvni pamilost BoZzi, zasluha JeziSe Krista a dary Dustaaého.

K druhym: vira, laska a nag, chapané jako dary Bozi milosti. Sluzebgéiysou Luk&Sovi pdebné k spaseni,

ale nikoliv bezpodminmé. Klicové postaveni mezi nimi zaujima Pismo svaté, japatebrjsi sluzebnost.

Véci pripadné (obady) v LukasSow vérouéném systému istavaji stranouln. Michal Flegr, “Evangelické

rodinné stibro, V&ci podstatné, sluzebné &gadné v Jednstoratrské” Cesky Bratr1(2008), 12

8 The Unity of Brethren was also known for refusiagy force including political compulsion (the death
penalty, military service and the swearing of ogthis Eberhard;Bohemia, Moravia and Austria“24.

81 Especially in the Central Europe where is notstdhnical experience with the Anglican tradition.ghisanism
is understood as having a centrist theology todjquéarly in the English speaking world.

82 There are some exceptions like Karlstadt’s actioWittenberg and his pamphlet against images writte

January 1522, John Dillenbergér;Theology of Artistic Sensibilitied.ondon: SCM press, 1986), 67.

8 SeasoltzTranscendence and Immanence in Sacred Art and téathie
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spend money on church buildings only after the pwere taken care of. However in his
SermonAgainst the Heavenly Prophets in the Matter of lesagnd Sacramen(d4525) he
argued against the removal of existing art afterdttack on religious images in Wittenberg
church led by his more radical colleague Andreagsiait®

“I have myself seen and heard the iconoclasts cesdbf my German Bible...Now
there are a great many pictures in those books dfoBod, the angels, men and animals,
especially in the Revelation of John and in Mosed doshua... Pictures contained in
these books we would paint on walls for the sakererembrance and better
understanding, since they do no more harm on ladis in books. ,lIt is to be sure better
to paint pictures on walls how God created the eyohow Noah built the ark, and
whatever other good stories there may be, thaaittt phameless worldly things.

Since Luther claimed that salvation is totally eleglent on God, he put emphasis on the
pedagogic value of art to present biblical mes§igde encouraged the inclusion of
illustration in evangelical works and we can see thevelopment of new Protestant
iconographic tradition. His sympathy created adasgace in the new Lutheran tradition for
visual arts. Luther's reform started a period dfaliartistic development in Germar¥/.
Nevertheless there was a possibility for more thae view of the impact of the arts on
believers.

Criticism of images by Karlstadt and Thomas Muntzas supported by other influential
person outside Germany, e.g. Zwingli and Calvinithis warm attitude to Reformation art,

Lutheran Germany proved to be rather the exceptitin the Protestant World?®

8 Andrew Pettegree, Art“, In. Andrew Pettegree (ed.fhe Reformation World(London, New York:

Routledge, 2000%61.

8 Martin Luther,Luther’'s Works, vol. 40Conrad Bergendoff, ed. (Philadelphia: Fortress®r1969), 99.

8 Nevertheless the importance of Bible is recogni€aints are for Luther examples and models of faib:
“Next to the Holy Scripture there certainly is nmm useful book of Christendom that of the livesthud
saints. For in these stories one is greatly pletséidd how they sincerely believed God’s Wordnfassed it
with their lips, praised in by their living and hmured and confirmed it by their suffering and dyingarote
Luther in Weimarer Augsgabe 38:313. A similar pgssia found in the Augsburg Confession (art. 2Zijtem
by Melanchton. Both Luther and Melanchton honouhersaints, but rejected invoking the saints td skeeir
help. In. Dillenberger, 65-66.

87 particularly in the northern part of Germany; lie fater part of the sixteenth century, more neintpd altar
pieces were put in place in the churches of théaénatn north rather than in the traditionalist sanfluenced
by Swiss Reformatiort was the time of artists - Durer, Cranach andr@mald.In. MacCulloch, 558.

8 pettegree, Art" , 462.
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4.1.3. The Reformed “attack” on religious art

Not all the great artists and scholars had supiportheir work during the Reformation.
The painter Holbein and humanist writer Erasmus foesed to leave city of Basel, a city in
whose greatest churches were devasfitéGristadt's actions even in Luther's Wittenberg
were already mentioned.

“These acts of destruction or iconoclasm refléet hegative consideration of a very
ambiguous Protestant attitude to visual representaf sacred things especially in Zwinglian

or Calvinist towns in Switzerland and Southern Gamgn™°

Zwingli

In Zurich Huldrich Zwingli put emphasises on thprgual, and not the visual dimension
of Christianity. He clearly encouraged and supmbrtenoclasm. “In 1524 all the art from the
church in Zurich, where he was a pastor, was rech@rel destroyed; likewise walls were
whitewashed so that no traces of the old furniskaing decoration could be se&h'Here are
his remarks on how Organs were removed out of theez Minster:

At this time also the magisterial at Zurich ordembat there should be no more
playing of organs (the organs were broken into ggean December 9, 1527) in the city
and in the churches no ringing for the dead, amdhifml against weather, salt, water and
candles, and no more bringing to any one of the kegptism, but that all such
superstitions should be cease and be clean put, amesymuch as they are all at variance
with clear word of God?

“Zwingli was led by what he considered to be thaades of scripture. He saw a direct
step between transformations of desires of humartdiato idols. He was against both visual
images and music tod>All decisions had to be approved by the City Cdufilhere was a
similar situation in the cities of Bern and Bad®mth of which were united in the Christian

8 Zwingli applied to Catholic decorative traditiohet same logic he used in his Eucharistic theolagy i
Pettegree,Art“, 484.

% 1pid., 484.

9 SeasoltzTranscendence and Immanence in Sacred Art and t&athie

92 Huldrich Zwingli, Removal of Relics and Organim Lindberg (ed.)European Reformation Sourcebook
(Blackwell: Oxford, Maiden, 2000), 111.

% Dillenberger, 67-8.
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Civic Alliance.But the population did not always wait for the demns of the authority. In
Basel people invaded the Minster and other churahdslestroyed everything in sight.

Calvin

Calvin himself was a second — generation reformed, he shared the general Reformed
rejection of imagedn his home city Geneva he took a strong line anifisue of images, to
which he denied any merit, and which he thoughictave considerable capacity to harm
the weaker Christian consciencesin his Instituteshe wrote: “It is unlawful to attribute a
visible form to God and generally whoever sets dgisi revolts against the true Got"He
writes against those who justify images as “thekisaaf the uneducated”:

Supposed we grant them this. | still cannot seatwknefit such images can provide
for the unlearned except to make them into anthmagphites.... This is not the method
of teaching the people of God whom the Lord witisbe instructed with a far different
doctrine than this trash. He has set forth theqtmeg of his Word as a common doctrine
for all. What purpose did it serve for so many sess— of wood, stone, even of silver and
gold — to be erected, if this fact had been dulg &athfully taught: that Christ was
offered on account of our sins that he might bearaurse and cleanse our trespasses?
From this one word they have learned more than faaimousand crosses of either wood
or stone. And whom, pray, do they call the “unleaft? Those, indeed, whom the Lord
recognises as “God —instructed (J, 6:45).” Herehes incomparable boon of images,
beyond price’

Images and pictures were contrary to the Scripgunck he criticized the false, perverted
images of the papists in one of his most violeattsAgainst Relict41544) (and according to
Andrew Pettegree the funniest also). He called doe order in the removal of sacral
imageries from churches. However members of Catichurches were more impressed by
the violence of Calvin’s polemic and they quitecofdestroyed a lot of sacred art in countries
influenced by Calvinism (France, Netherlands, England Scotland¥

Calvinism was not hostile to all cultural express, most notably music. Calvinist

cultures were also not hostile to new art. Foransé England and the Netherlands adopted

% Dillenberger, 69.

*Ibid., 71.

% Ibid., 71.

7 John Calvin|nstitutes of the Christian ReligiplLondon: Collins Sons&Co, 1986), 21.
% pettegreeArt" , 484-5.
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the Renaissance traditiShimages also found a place in educational programdsin homes.
It was felt that painted images in churches disé@érom the spoken word, but the Reformers
sensed that the new techniques of woodcutting agdaging could enable printed images to
be mass-produced and so used to mediate religimisaxial formatior®

“In the place of images came words. The churcériots of Reformed Protestant Europe
were covered in painted biblical text, plus big fadsabearing the text which all Protestant

should knowA church became a giant scrapbook of the Bibf&.”

4.1.4. The Anglican position

The religious situation in England was very diffgréom what it was on the Continent and
the Reformation came later here than to the camtof Central Europe. There were no
barriers in England between the religion of thdeelnd religion of the masses. Kevin
Seasoltz claims that in England the nobtfifimposed the Reformatidrom above in order
to satisfy their need and desires. There was aldose relation between the crown and the
church hierarchy. Although Henry VIII initiated hasvorce with Catherine of Aragon he was
not in a position to commence the more radicalsdd#ahe Reformation because majority of
English people were not disaffected from the chdf2h

Although there were Puritans and Lolldfsvho stood against the imag&sand who were
responsible for the destruction of art object iasad liturgical space of churches, the main

destruction occurred under Henry mostly becausgobfical not theological reasod$This

% pettegreeArt" , 484-5.

190 geasoltzTranscendence and Immanence in Sacred Art and taothie

191 Nicene or Apostles Creed, Ten Commandments andid 8rayer. In. MacCulloch, 559.

192 seasoltzA Sense of the Sacrekfs.

193 Frank C. SenrChristian Liturgy, Catholic and EvangelicgMinneapolis: Fortress Press, 1997), 370.

194 The public had been influenced for many centusiethe Lollards movement. This movement was knoovn f
its negative view of images. , In. Dillenberger;3.2

195 A large amount of medieval art has survived irgfnentary state in England. Faces on rood screers we
carefully scraped out, heads removed out of thaeddaglass windows or inscription of prayers fog goul on
tombs chiselled off, In. MacCulloch, 559.

1% Moormann, 167.
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explanation is simplified®” There is not space in this paper for the revuthefmore recent
studies of the English Reformation.

4.1.5. Characteristics of furnishing in the post -Reformaton Protestant
churches

The Lutheran tradition

When Lutherans reordered church buildings, the sithrs were abandoned. They were
demolished or no longer used. Medieval side chapelse turned into burial chambers.
Although Luther did not express any clear guidaiabout church architecture; some insights
come from his comments on the introduction of Bfemmed service. He recommended in his
Deutsche Messef 1526 that the altar should not remain whers, iand that the priest should
always face the people as Christ did in the Lagip8ti®® This recommendation was not
largely accepted and Lutheran priests celebratéttivgy largely with their back towards the
people, but facing to God together with the gatti@@mmunity.

Newly built Lutheran churches were characterizgdabclose relationship between the
altar and pulpit. For instance in Germany the pgul@s placed behind and above the altar.
The altar was still covered with candles and cmaciA conservative longitudinal layout
design prevailed with the altar at the end. Moreseovative Scandinavian churches
traditionally placed the altar in the apse.

The baptismal font was relocated from the bapiistnd placed near the entrance.
Galleries often encircled an elevated pulpit. Oropposite gallery from the altar was a place

for the organ and chotf?

197 Readmore of the English Reformation in Ser@hristian Liturgy, Catholic and Evangelica870-381.
198 senn Christian Liturgy, Catholic and Evangelica29.
1% pid., 531.
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The Reformed tradition

The Reformed Christians do not often call a
building used for the worship a church, but a
“meeting” or “prayer house”or even public
place.™*°

The Meetinghouse of the Free Presbyterian Church in
Belfast

The “church” is the congregation of the people adGhemselves. Worship in the
Reformed tradition is usually simple and meetingiesuare plain in style and functional in
furnishings, being almost devoid of ornamentatiqrara from stained-glass window.
Dunlop notes that a worshipper could be blind armdy viittle would be missed in a
Presbyterian worship servi¢¥. The Calvinists re-arranged the interior of inhetichurches
during the Reformatioh®> Rood screens and choirs were dismantled. Sincackpireg
dominated, the pulpit was quite often placed indéetre of the long wall in a nav¥

A table was brought in on days when Communion vedsbtated™'® The altar — Lord’s
Table'*® was not a principal item of furniture because camion was celebrated only four
times a year. The altar could be moved out or irnheeded.

10 The termmeeting houses used by Irish Presbyterians. In. John DunlédpPrecarious Belonging,

Presbyterians and the Conflict in Irelan(Belfast: The BlackStaff Press, 1995), 86; Thentprayer houseby

Czech reformed Christians. Bristol Baptists emmebitheir separation by calling the city’s mediepalish

church “Nicholas, the public place”. In. MacCullo&60

11 A Presbyterian Church with stained glass can beddn May Street, Belfast. The window has a pirtf
the Reformer John Calvin! There are also stainaedsglvindows or more simple sanded ones as a diecorat
in some churches of the Czech Brothers ChurcharCthech Republic.

Y2 Dbunlop, 86.

3 Wars at the time of the Reformation generally néd allow for any large-scale building programs amo

Protestants. They usually re-ordered the existingdiaval churches they had taken over. In. Seasoltz,

Transcendence and Immanence in Sacred Art and teothre

14 SennChristian Liturgy, Catholic and Evangelicé31.

115 geasoltzTranscendence and Immanence in Sacred Art and taothie,

http://www.cccdub.ie/heritage/archive/cyber-archtemference/2000-ceiliuradh/ceiliuradh2000-

papers/ceiliuradh-2000-seasoltz.html#49#49 (acde@stober 26 2008).

18 The Lord’s Table is preferred. The word altards msed in the Reformed tradition
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Galleries in Reformed church buildings were mostythout organs and other
instruments?’ They were built to accommodate people who cambetar sermons. Quite
often in Reformed churches were placed adjacem¢ddir people, except the head table,
where the presiding minister was sitting. Bread aide were distributed around these

tablest'® Another practise was to receiving communion whiténg in pews:*?

The Anglican tradition

In the Church of England the decision was madestothe two rooms of the traditional
medieval church for different functions. The nawxdme the place for the liturgy of the
Word and the sanctuary for the celebration of the

Eucharist?°

A distant sanctuary is in many Anglican churchesed just
for celebration of Holy Communion even today. Puipiectern
and presider’s chair are situated in front of themmunion table
— St. Mary’s church of Ireland, Maynooth, Ireland

In newly built churches, particularly by those
of Christopher Wrelf* the space was designed as a
one-roomed hall but with different liturgical cesdrfor

baptism, the prayer office, and the liturgy of iverd

and the celebration of Holy Communion. The Baptisimat remained at the entryway.

7 ater during the century’s organs were built inivas reformation churches, but we can still fincharity
non-instrumental churches.

185enn quotes John Cotton, a pastor in Boston. Hadeo a description of Puritan worship in New Emglan
17" century. Communion was received around the talyleSbottish Presbyterians too. Communion was
distributed by deacons or people themselves Inn S&mristian Liturgy 513-5.

%Communion “about the table” - in pews was a corioes® the English independents. In. Se@hyistian
Liturgy, 515.

120 seasoltzTranscendence and Immanence in Sacred Art and t&nthie

2IChristopher Wren (1632-1723) one of the greatesrath architects of all times. Instead of stressing
auditory over the visual, he drew attention to lihegical service as a whole. Besides his greatesk, Saint
Paul's Cathedral in London, Wren was responsible Hoilding fifty-two other churches. In. Seasoltz,

Transcendence and Immanence in Sacred Art and t&otare
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4.2. Conclusion
Easy generalizations of a Post-Reformation devety or simple conclusion must be

avoided because in the Protestant World a varietpaal practices were introduced. New
Protestant liturgical space was quite often vemypée. Many historical church buildings were
destroyed or furniture removed in iconoclastic mmoeat of the radical reformation. New
churches were built and planned on different ppled. Its civil and secular character was
accented and sacredness steps back. On the one ahd@rdtestant liturgical space is
historically evolved from the archetype of "congaBgn in the house;" particularly in
countries where Protestants were forbidden andgalistio an undergrountf? On the other
hand new ostentatious public buildings of the basitype were built in countries where
Protestantism became an established *étilRichard Giles argues that “Post-Reformation
polarisation also led to the building, not of hau$er the people of God, but of throne rooms
for the shrivelled fruits of division and separatiae. shrines either the Host or the Bodk®”

The basic problem with the late medieval churahding from the point of view of the
Reformation liturgists was that it did not gathlee ttongregation, it scattered it. The typical
medieval church had several “rooms” in which diéfer activities were carried df® In the
seventeenth century following the Thirty Years Waw church buildings were erected. The
interior of churches simply reflected the liturdideadition firmly established in Roman
Catholic and Protestant churches after the Refoomaand the Council of Trent. For
Catholics this generally meant a spectator chuimhProtestants an auditoriutff. Lutheran
architecture reflected the non-iconoclastic chamaadf the conservative Reformation.
Experiments in Reformed churches were more radfi¢al.

Finally when we consider the art, there was a pfaceartistic expression in different
ways (music, bible, illustrative books etc.) evarthe most iconophobic of the Reformation
churches. But in many Protestant countries artestiergies were increasingly directed away

from pure church art®

122 For instance Cardinal Eneas Silvio PiccolominiteffaPope Pius I1.) had described temples of Czech
"heretics" as barns In. Norbert Schmidt, “Kostélgatodola”,Teologie a spoknost5 (2006), 3.

123 SeasoltzTranscendence and Immanence in Sacred Art and ténthie

24 Giles, 43.

125 genn Christian Liturgy, Catholic and Evangelicé#29.

126 seasoltzTranscendence and Immanence in Sacred Art and téothie

127 senn Christian Liturgy, Catholic and Evangelicé29-530.

128 pettegree, Art* , 484-5.
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Excursus I. - Liturgical renewal and reforms during the
Twentieth Century

Introduction

The Second Vatican Council of 1962-65 startedhtlst active period of liturgical reform
in the churches of Western Europe. It was a grapulse for ecumenical liturgical renewal,
but it would not have been possible except for lthegical experiments and theological
works presented in the earlier years of the twéntend even ninetieth century and the
development of previous ecumenical activities.

The appearing of the ecumenical movement at thgbimg of the twentieth century also
influenced liturgical renewal proce&s. The secularization of culture was also one of the
most distinct features for changing relations betw€hristianity and art in the twentieth
century*®*® Secondly traditional church art kept in churchest lits liturgical function.
Churches were now used as musetiths.

The Liturgical Renewal in the Twentieth Century

The Roman Catholic movement

Before we move into the Protestant world the Ror@atholic movement should be
mentioned regarding its pioneering attempt whichmgortant for all western Christians.
Benedictine Monasteries in France, Belgium and @Gesmpushed the Catholic liturgical

movement forward. At the 1909 Conference in Malinegas stated that the Roman Catholic

1295 cholars usually understand the World Missionarpf€e@nce convened in Edinburgh in 1910 as a startin

point for the Ecumenical movement. “Out of the @ehce emerged a concern for Christian unity. Rivs

that seemed so heated in Christendom did not seampeortant in the mission field, and indeed théisésions

were viewed as a scandal and stumbling block fangelization.” Robert Bruce MullinA Short History of

Christianity, 1*ed., (Louisville: Westminster John Knox Press, 20087.

130 “Nothing destroyed the old Christian order at theginning of Twentieth century so much as the
destructiveness of the First World War and follogvimrew world order. The massive destruction wasldhgc
and bloody battles peeled away old idealism.” Taisible experience was one of the most importanises
for a process of secularization. Secularization mhes change of patronage: while modern art claims
autonomy, churches play a diminished role in coramigng new art. In. Mullin, 231.

18lyinzent, 600
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Mass had become divorced from the worship of tlalleommunity®’. One of the most
important theologians of the movement was Odo C@s86-1948) who brought a concept
that became absolutely crucial to liturgical theglavith ecumenical convergent®.Casel
taught that Salvation consists of participatinghiea mystery of Christ death and resurrection.
The Eucharist was to be understood as the renemthiebchurch of the mysteries of Chridt.
Crucial for him was a biblical and patristic undargling of anamnesis.

“In the liturgical commemoration the unique savimgstery of Christ is represented
not just in the body and blood of Christ but in theole liturgical celebration. The
passion and death, resurrection and ascension ri$t@ne made present for us, and we
participate in them, not only in the sacramentaélm@tion. This idea of liturgical re-
presentation had profound implification for the time of Eucharistic sacrifice and great
possibilities for ecumenical developmenht®.

An important centre in the struggle for closertynvith the community was the German
abbey of Maria Laach. The most important princigdeshe modern liturgical movement and
pastoral initiatives of the monks of Maria LaachddRomano Guardini were harnessed by

architect Rudolf Schwarz in bookhe Church Incarnatpublicized in 19383¢

The Anglican tradition

The Anglican traditiowas marked by the official Book of Common Prayethatized in
1662. In practice it was very rarely used literally particular Anglican higher churchmen
were seeking the revision of the Common Prayer bddks led to a struggle with the

Evangelicals in the Anglican Church who were oppdserevision->’

132Nigel Yates, Liturgical Space, Christian Worship and Church Blinilgs in Western Europe 1500-2000
(Aldershot (UK), Burlington (USA): Ashgate, 2008)4.

133 SennChristian Liturgy, Catholic and Evangelica17.

34 Mullin, 237.

135 SennChristian Liturgy, Catholic and Evangelice#818.

136 Seasoltz pointed this book as an “epoch-breakirggasoltzTranscendence and Immanence in Sacred Art
and Architecture

137 The Evangelicals were happy with the Book of ComrRwayer and were fearful that revision would make
concessions to Anglo-Catholics. Nevertheless thar€hwas tolerant toward the changes even though th
were not approved by the House of Commons. Theenisld unusual tradition that decisions made gy th
Church of England’s National Assembly must by apptbby the Parliament (the House of Commons and the

House of Lords)This was not the case in Ireland and Scotland where soimer changes to its liturgy were

officially accepted. In. Yates, 140-1.
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Anglican liturgical celebration on Sundays wastsjplio various services. Usually early
morning said celebration of Holy Communion followlater by the main service of Morning
Prayer. The intention of the movement later caBagish Communion was to establish just a
single Holy Communion service. These reforms weriéegsuccessful and in the 1960s were
even officially approved by the Church of Englahgvertheless as Yates adds: “It was only
in the 1980s, with the rise of charismatic Evarggdism, that some parishes began to
abandon the Parish morning Communion as too exelusnd they focused for mission. In

these parishes Holy Communion was more likely gakelol on Sunday evening&™

The Protestant side

On the Protestant sideone of the most influential theologians was KaartB (1886-
1968). He criticized the liberal agenda which adytieat Christian faith should be based upon
the historical Jesus® “ Theology must begin with the otherness of God. “Bit#e has only
one theological interest in God himsellaimed Barth:*°

Barthian theology influenced the Reformed churdmas their liturgy significantly during
the last century particularly in the Central Eurofienajor impact on the liturgical movement
not just within the Reformed tradition was thatT@fizé in France. This movement has very
quickly become fully ecumenical and spread outtideReformed traditiof** Less is know
about a similar Reformed monastery in the Swiskgél of Grandchamp. This women’s
movement has even influenced Brother Roger of Taizgis still a very powerful liturgical

centre today?*?

% bid., 141-2.

%9 Mullin, 236.

% bid, 236.

“Lyates, 142-3.

142 The Author of this thesis has visited Grandchamigd, firstly for celebration of Easter and secgnftir
Pentecost. His experience can be found in artisleten for the Czech independent On-line Magazine:

www.christnet.cz To see more about the community go to www.grhadg.org
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The Liturgical Reforms after the Second Vatican Council

No other single event has influenced liturgicatelopment for most of the Churches of

Western Europe as this assemify.

“Today it is possible to see remarkably minimaligars on an agreed Eucharistic
order and text across Europe in churches whichiquely had very different Eucharistic
rites. Even issues such as vestments and ceremtiraalonce provided major liturgical
differences between Catholics and Protestantgememing increasingly irrelevant:**

But we can say that this statement by Yates is donthusiastic. We have already
mentioned Anglican Evangelicals abandoning Sundaynmg Eucharistic service. Not
everywhere Reformed minister is prepared to exohdmig or her traditional chasuble (talar)
with Geneva gown for an alb and coloured st8le.

Nevertheless liturgical changes were ever preserd, particularly rapid in the Roman
Catholic Church, when we consider that there wag irtle progress in previous years and
even centuries in this church. The Reformation ches were also challenged to take

seriously their own reforming heritagé®

The Anglican liturgical revision

The Anglican liturgical revision was independenttbét in the Roman Catholic Church
even though it was strongly influenced by it. Titergical revisions in the Church of England
were paralleled by revisions in Ireland and Scatland Wales. Some quite strange historical

bans were lifted, e.g. the forbidding of placingeaftcross on the communion table. Other

“Byates, 147.

**1bid., 147.

145 For example the Synod of the Czech Brethren Protesschurch allowed its pastors and ministersearvan
alb and coloured stole instead of the black tatatsameeting in 2005. However, only a few ministevere
willing to wear the new vestments. (In. Jan KirsshnFar&* jiz nemusi byt jencernokabatnik

http://www.christnet.cz/magazin/clanek.asp?clandiB&accessed 10.th. February 2009). Those ministecs w

do wear the alb and stole often see themselves “asite crow among wild black ones”. Neverthelebs t
freedom to wear liturgical vestments more commorthia very early years of Christianity, was a pusiti
development, e.g. An Eucharistic vestments werdHerfirst time officially made legal in Anglicarharch as
late as 1964 even though that unofficial practies wresent a hundred years ago. — In. Yates, 151.

148 Senn Christian Liturgy, Catholic and Evangeligas32.

33



Diploma thesis — Contemporary Protestant Liturgisphce Jan Kirschner

restrictive canons designed to prevent any “Ronmagiiseremonials, such as lighted candles
or Eucharistic vestments remained in Church ofitdlrule$*’ and were allowed latéf®

Other Protestant streams

OtherProtestanstreamshave responded to the liturgical challenge of thecBd Vatican
Council in a different way. German and Scandinaviatherans have been deeply influenced
and according to Yat&§ they have even abandoned their traditional manheelebrating
with their backs to the people. Response in Refdreleurches was much more reserved
regardless of the already noted Taizé experienomeSReformed churches adapted new
liturgical books with various liturgical forms, wdhi were open to different ecumenical
experience$® In many Calvinist, Presbyterian or Pentecostalsraes the liturgical

developments had almost no imp&¢t.

Conclusion
We saw that the concept of theological methodecegd the pluralism of approaches in

recent history. According to Nigel Yates the litieay reformers of the last fifty years have
had to confront precisely the same type of oppmsithat confronted the sixteenth-century
reformers:>> We have noted liturgical and ecumenical movemastsvo important sources,
which have influenced changes of liturgical spaderd one was a process of secularization.

Many liturgists, then, also glance for a clear aplos models on which the all liturgical
celebrations were based. They have looked on thipation by the whole community in a
liturgical celebration too. These focus on commyietd to questions about the buildings in
which the liturgy was celebratédf

“Tyates, 152.

148 | ighted candles are common during a liturgy in @eurch of Ireland today (e.g. in St. Mary’s C oinl
Maynooth. This may just be a local practice angas not significant enough to study in this paper.)
“Syates, 154.

130 For instance The Czech Brothers Protestant chinrith agenda from 1970's or mainly Presbyterianrch
of Scotland in 1994.

“lyates, 154.

%2 |pid., 135-6.

193 seasoltzA Sense of the Sacrez2.
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5. The influence of the liturgical movement oditurgical
space

In the first excursus we have seen that the maipgse of the liturgical movement of the
twentieth century has been to recover a senseeoCtiurch as the mystical body of Christ
presented in an assembly for word and sacramestliflingical movement has also called for
a greater sense of community in worship and agissicipation. These aims have had an

impact on church architectute

5.1. Reordering of liturgical space before the Secondti¢an Council

During the inter-war period some church circlesenaeen that the prevailing style of

church buildings with long naves and chancels, onach with pews and stalls, was
o5

liturgically impractica

Rudolf Schwarz Church in Achen

“The principal representatives in that revolution i
Europe both immediately before and after the
Second World War were all German architects:
Rudolf SchwarZ®and Emil Steffan. Their work is
deeply rooted in liturgical principles”, points out

Seasoltz®’

Peter Hammond notes that one of the most

regrettable features of the English church
architecture since the middle of the nineteenth

century has been its lack of variety, particulary

134 SennChristian Liturgy, Catholic and Evangelica#872-3.

vates, 144-5.

1%6 Kevin Seasoltz describes Schwarz as “revolutichautyo linked a reformed liturgy with new methods of
building and technologySeasoltzTranscendence and Immanence in Sacred Art and taothre

157 seasoltzTranscendence and Immanence in Sacred Art and taothie
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England™®® New churches were designed with much broader reavéshancels or even more
radically in a cruciform style, with a central altplaced under the crossingevertheless

churches that adopted at least some new princypége beginning to be built by the 1920s
and 30s, but these remained in the mindity. More radical church plans contributed
towards liturgical architecture in the Roman Cathualorld than in the Protestant one during

the inter-war period®

5.1.1. Liturgical space after the Second World War

After the War a lot of churches were closed becafisecularization and the displacement of
population. But on the other hand a lot of new chas were opened, because many churches
had been destroyed during the Second World War.
In the years after the 1945 pre-war patterns of
church building remained popular. Later churches
began to be built in more ostentatious

architecture®?

Emill Stefann Church of St. Katherine in Bonn

It is necessary to add that many churches,
which were built in 1950s, and 60s particularly in

Germany, quite often from simple materials as

bricks from demolished buildings, are appreciated

158 peter Hammond,iturgy and Architecture2™ ed. (London: William Cloves & Sons Itd., 1960), 82

" vates, 144-5.

%0 yates has picked two examples: Christ the Kingn€ts Cross Church in Cork Ireland designed in7198/
Barry Byrne former, pupil of architect Frank LloWiright; and Rudolf Schwarz’'s church in Ringensbarg
Germany (1935). Although the altar was still at &@sst end, Cork’s church architecture abandoneitioaal
neo-Celtic or neo-Classical design. Meanwhile Schwalaced the altar in the centre in his church in
Ringensberg and produced a T- plan interior inugifwrm building. In. Yates, 145-7.

181 For instance the Cathedral of Saint Michael in Qumerepresented a real break with the Gothic rlyiv
which was very popular on British Isles. The neviiedral in Coventry was built near the historicaépwhich
was completely bombed by Germans during World WarHe ruins of the old cathedral were left as nmoeat.

William Whyte and col. of edRedefining Christian Britain(London: SCM Press, 2007)93-4.
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today by liturgists and architects, but not sormfig ordinary believers. Some churches have
been abandonéed?

On the other hand, Kevin Seasoltz does not speak positively about Le Corbusier's
famous Chapel of Notre Dame du Haut at Ronchamp5)lHe appreciates its fascinating
plasticity and modern European architecture, batGhapel is for him disappointing from a
liturgical point of view because of its traditionareconciliar arrangemeft Seasoltz
considers the Abbey Church of Saint John the Bagati€ollegeville to be a good example of
church architecture consecrated before the Secaititavi Council. This American church
was built in the Bauhaus tradition, and manageddorporate many of the best principles of
the modern liturgical movement and to anticipatéeast some of the reforms proposed later
by the Second Vatican Countif

5.2. Changes in Liturgical space after the Second Vamc@ouncil
Since the Second Vatican Council many differerangl for church buildings have
emerged. Kevin Seasoltz classifies their typesfiotio general categories:

1) Longitudinal shape based on the traditional division of nave and saarg.

2) Transverse emphasisin which there is a careful planning of the nelaship between
assembly and altar.

3) Centralized layout, giving rise to more or less circular buildinggt krarely if ever
concentric to the altar.

4) Antiphonal plan, in which the assembly is gathered on two oppasides of an axial
space containing the altar, ambo, and presideas'th These plans reflect an understanding
of liturgical celebration ranging from that of sitespectator worship (longitudinal plan) to
full, active, and conscious participation by theolehassembly (antiphonal plaf§®

182 For instance Emil Stefan’s Church of St. Katheriviech is used as a cultural centre today and niadal
parish worship.

183 seasoltzTranscendence and Immanence in Sacred Art and teathie

1% |bid.

185 | iturgical space was organized in this way in sakv@ritish nonconformist churches even before Bdco
World War - (For instance the Anglican church dof tEpiphany in Gipon, Leeds of 1938). Recently tker and
the ambo were also reoriented on opposite sidesplaae in the Saint Mary Oratory at St. Patrickidlégie in
Maynooth, Ireland.

1% seasoltzTranscendence and Immanence in Sacred Art and teathie
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In the decades after the Second Vatican CounailyniRoman Catholic churches were
"purified,” with emphasis on the community thatetehtes the liturgy and not just the
ordained ministers>’ New churches were often built in a centralizelaythan in traditional
longitudinal one. To establish a freestanding gamitting the priest to face the rest of the
assembly, and a gathering of the assembly arouadable of the word as well as the
Eucharistic table was the priority for liturgist&®

This led to the placement of a basilica — stylesplential chair behind the altar, the
removal of the tabernacle from the former highralthe use of a simple ambo for the
reading of scripture, the closure of side chapald, the cessation of private masses with the
emphasis on the community ma&¥.

Protestant churches particularly Evangelical andtdd®stal churches; continue to build
auditorium style buildingd’® Yet in spite of the reluctance of the ProtestaefoRmed
tradition to adopt modern ideals of church architexand liturgical arrangements, there were
a few interesting experiments influenced by thehGlat and Anglican movements. In many
churches both the pulpit and communion table wenphasised’* There have also been
experiments with the Protestant churches of theergdeenth and eighteenth centuries and
awareness of the ideals of the modern liturgicakenwent since the twentieth centdfy.

Above all developments in the modern liturgical mment have influenced the interior
design of both Protestant and Catholic churchestadglacement of the various liturgical
foci within the buildings. Roman Catholics have redi®red the importance of the Word of
God. On the other hand main line Protestants hawed again the centrality of the Eucharist
and have adjusted their spaces so as to bring atiGirpulpit or even baptismal font into

appropriate relationship with one another.

187 SeasoltzTranscendence and Immanence in Sacred Art and taothie

188 |bid.

189 SennChristian Liturgy, Catholic and Evangelice#873.

17%1pid., 673.

" vates, 611.

172 For instance Edward A. Sovik designed multipurpbaédings called a Centrum. The Centrum is not a
sanctuary, or a nave, or even a Eucharistic hallabmeeting place for people. In. Se@hristian Liturgy,
Catholic and Evangelicab73.

173 SeasoltzTranscendence and Immanence in Sacred Art and taothie
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Excursus Il. — Re-reading of the liturgical constitition
Sacrosanctum Concilium with particular concern on he
Protestant Evaluation

Preface

As was already mentioned in chapterttirgical Reforms after the Second Vatican Councll
this Council has started the most active periotitofgical reforms and gave a new impulse
for an ecumenical liturgical renewal in most of dieirches of Western Europe.

In this chapter will be consider the docum&aicrosanctum Conciliunthe Constitution of

the Sacred liturgy of the Council. Particular camoeill be given to Protestant reflection.

Re-reading of the liturgical constitution

Commentators warn readers that the Constituti@sgnts special difficulties for study.
Much of this document has the condensed charattecaode of law. At the same time it s not
purely legislative. Besides a great many practreslolutions it also presents a very rich
theology of the liturgy’* The Constitution consists of a Preamble and sehapters. It is
based upon Biblical foundations and the presendbeof.ord. ..."The liturgy daily builds up
those who are within into a holy temple of the Loirto a dwelling place for God in the
Spirit, to the mature measure of the fullness afisth.. *”

An Italian Protestant scholar Valdo Vinay commerits reveals (the Constitution) a
notable shift of emphasis in the sense of an evaagecomprehension of worship. It
concentrates attention on the presence of the laomd gives to it rightly the greatest
importance”*’®
Massey Shepherd points out that text is positiseues that were hotly debated at the

Reformation are not argued and are left open fosttactive dialogue and discussion. For

174 Adrian HastingsA Concise Guide to the Documents of the Secondara€ouncil, vol. 1(London: Darton,
Longman and Todd Ltd., 1968), 109.

175 Constitution on the Sacred Litur@acrosanctum Conciliumhttp://www.vatican.va/archivéaccessed, 15th.
January 2009), 2.

178 yvaldo Vinay, Il Concilio Vaticano Il in una visuale protestanitaliana, in A Protestant Looks at the New

Constitution on the Sacred Liturgltd. Briner A Lewis. (Torino: Piccola collana moderna, Claudiana Editirc
1964), 13.

39



Diploma thesis — Contemporary Protestant Liturgisphce Jan Kirschner

instance The Real Presence of the Christ in thé&istic species is affirmed but there is no
reference to Transubstantiation.

Christ is always present in His Church, especialliger liturgical celebrations. He is
present in the sacrifice of the Mass, not onlyhi@ person of His minister, "the same now
offering, through the ministry of priests, who faerly offered him on the cross", but
especially under the Eucharistic spectés.

But on the other hand for Protestants the formandiperpetuate the sacrifice” would still
be a problem, because for them Jesus Christ sadifnimself once for all and forever.
Another formulation “a paschal banquet in which i€his eaten” would sound for many like
cannibalism.

At the Last Supper, on the night when He was lettaour Saviour instituted the
Eucharistic sacrifice of His Body and Blood. He dids in order to perpetuate the
sacrifice of the Cross throughout the centuriesl tihé should come again, and so to
entrust to His beloved spouse, the Church, a mainofiHis death and resurrection: a
sacrament of love, a sign of unity, a bond of dlgad paschal banquet in which Christ is
eaten, the mind is filled with grace, and a pledfyiture glory is given to us’®
The Term “Paschal Mystery (106)” which is usedthg Constitutioh’® would be better
accepted in Protestant circles. This understandpens creative perspectives of Christian
worship!®®“By a tradition handed down from the apostles, wdnk its origin from the very
day of Christ's resurrection, the Church celebrtegpaschal mystery every eighth day; with
good reason this, then, bears the name of thed By or Sunday*#*

The Constitution on the Sacred Liturgy concerns riggponsible participation by the
whole liturgical assembly. This emphasis charapgsrithe modern liturgical renewal in all
ChurchesAll participants have their own ministry and furetito perform, each according to

his or her spiritual gift and calling. There are p@ssive spectatot& This is close to the

17 Second Vatican CoungiSacrosactum Conciliun?, http://www.vatican.va/archi@ccessed, 15th. January
20009).

18 sacrosactum Conciliupd?7.

19 The key phrase “Paschal Mystery” may be taken frsmncalled Mystery theology developed, by the
Benedictine school of Maria Laach and Odo Caselddg H. Shepherd jr, The liturgy, in Bernard C. Rgw
(ed.), The Second Vatican Council, Studies by eight Aaglidbservers(London, New York, Toronto: Oxford
University Press, 1967), 161.

180 shepherd, 159.

181 sacrosactum Conciliumi06.

182 Shepherd, 162-3.
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Protestant principle of general priesthood. Howgewera number of mainstream Protestant
churches roles are given and there is less spaearfateur action?

In liturgical celebrations each person, ministerlayman, who has an office to
perform, should do all of, but only, those parthjch pertain to his office by the nature of
the rite and the principles of liturd$’

The Constitution has given norms for adaptingliib@rgy to the culture and traditions of
people. Mass should also be celebrated entiretiienvernacular. From them it is clear, that
Roman Church has abandoned the principle of stngormity. Decentralization of authority
in liturgical matters, which is so typical in theokestant World, is given to national or
regional groups led by bishopS.Nevertheless the authority of the Bishop is stilbortant in
Catholic and other Episcopal churches while in maory-conformist Protestant churches the
final authority is at a much lower level due to goepational or Presbyterian system of

leadership.

Even in the liturgy, the Church has no wish to asg a rigid uniformity in matters,
which do not implicate the faith or the good of twhole community; rather does she
respect and foster the genius and talents of thieusraces and peoples. Anything in
these peoples’ way of life which is not indissojubbund up with superstition and error
she studies with sympathy and, if possible, presseimtact. Sometimes in fact she admits
such ngisngs into the liturgy itself, so long asyth@rmonize with its true and authentic
spirit.

The Constitution puts great importance on the Wadr@&od in the liturgy, and this is also a

major emphasis in the Reformation churches.16635&%1-52).

Because the sermon is part of the liturgical servi the ministry of preaching is to
be fulfilled with exactitude and fidelity. The sesm moreover, should draw its content
mainly from scriptural and liturgical sources, aitgl character should be that of a
proclamation of God's wonderful works in the higtof salvation, the mystery of Christ,
ever made present and active within us, espediatlye celebration of the liturg?’

Among other major changes introduced by the @otisn were the extension of

communion in both kinds to the laity and the introtlon of vernacular congregational

18 The worships are ironically even calle@rfe man shotxsometimes.
184 Sacrosactum Conciliun28.

185 Shepherd Massey H. jr., 164.

1% sacrosactum Conciliupd7.

7 bid., 35, 2.
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hymnody as part of the liturgy rather than an exitargical addition. Both of these are very
important part of Protestant liturgy®

The last chapter, dedicated to the sacred arfuanishing is not a mere appendix, but an
integral part of the whole programme of renewalneFiart especially religious one is
considered among the noblest activities of man. tBatChurch always claims its right to
decide what should be part of a decoration of $ap&ce.

Holy Mother Church has therefore always beentiteed of the fine arts and has ever
sought their noble help, with the special aim thihtthings set apart for use in divine
worship should be truly worthy, becoming, and b#alitsigns and symbols of the
supernatural world, and for this purpose she taiedd artists. In fact, the Church has,
with good reason, always reserved to herself tite tb pass judgment upon the afts.

It is important to note that the Church does natnglany particular art as an official church

style!®°

The Church has not adopted any particular stylarbfas her very own; she has
admitted styles from every period according to nlag¢ural talents and circumstances of
peoples, and the needs of the various rites. Tihue course of the centuries, she has
brought into being a treasury of art, which mustvbey carefully preserved. The art of
our own days, coming from every race and regionll diso be given free scope in the

Church, provided that it adorns the sacred builslizugd holy rites with due reverence and

honour*®!

When passing judgment on works of art, the Cartgiit encouraged local ordinaries to
give a hearing to the diocesan commission on samrtednd to experts. “It is also desirable
that schools or academies of sacred art shouledredéd in those parts of the world where

they would be useful, so that artists may be tihiff€?

Education and responsible decisions of authongsie®ry important. The Roman Catholic
has the advantage of a unified authority compaoed $plit Protestant world. On the other

hand such authority can lead to remote bureauatatision making.

18 For instance Communion in both kinds was a crugiistion for the Czech Reformation.

189 Sacrosactum Concilium,22.

10 For instance on the British Isles some people expechurch to be a neo-gothic building or in theeeh
Republic people expect church to be in Baroquesttherefore many new churches are quite oftergdedias
copies of old historical churches.

91 sacrosactum Conciliupi 23.

% 1bid., 127.
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Conclusion

When we look closer on the teSacrosactum Concilliunwe can say together with Lewis

Bruner a Protestant commentator.”

It is no exaggeration to say that if the Counaldhproduced nothing else, the

Constitution on the Sacred Liturgy would have madsl worthwhile. This document is

... one of the finest achievements in the long hystdrChurch councils, and...ranks as

the most significant statement the Roman Church masle since the Council of

Trent.”

One of the Anglican Observers of the Council, Mgs$l. Shepherd, classifies the
Constitution among a group of only four comparaelsions of the Latin rite in the history
of Western Catholicism:

The sixth century revisions of Sacramentaries atiteroliturgical books that
culminated in the work of Pope Gregory the Gre80¢604), the ninth century Romano-
Frankish revisions initiated and sponsored by @maalgne, and the reforms inaugurated
by Pius V in the Missal of 1570, in response to fReformation and Counter —
Reformation movement?*

Liturgical changes were ever present sigacrosanctum Conciliurbecame the first
approved document of Second Vatican CoultGilParticularly in the Roman Catholic
Church, changes occurred very rapidly, when we idensthat there was little progress in
previous years and even centuries in this churttanGes were even so sudden and extent,
that Tim Grass found that many of the faithful welisorientated; therefore since 2006 a
wider use of the Latin Mass was authoriz&d.

The Constitution enables the voice of believers ate part of a church community to be
heard, but on the other hand personal opiniongungy can be also of very poor and amateur
quality. There must be a balance with the attitoiderofessional theologians.

Above all developments in the modern liturgicalveiment after the Constitution of the
Sacred Liturgy have influenced Protestant churcidthough the Protestant world has
developed in its own way, it was influenced by tbsults of the Second Vatican Council.

193 | ewis A Briner.,A Protestant Looks at the New Constitution on ther& Liturgy Yearbook of Liturgical
Studies 5 (1964), (Collegeville: The Liturgical Bse1964), 7-8.

194 Shepherd, 151.

19 Liturgical constitution of the Second Vatican CoiliSacrosanctum Conciliumvas published in 1963.

1% Tim GrassModern Church History(London: SCM Press, 2008), 342.
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6. A Sacral space, liturgical symbols, art and mystics the
Protestantism

How is sacral space understood in Protestantismi® llging space for everyday
meditation and prayer or just an hour a week opaces for gathering a community or for use
as museum of the Reformation? We have to ask sasdhe relatively primitive but rather
fundamental question: should a Protestant churehteran environment for private prayer
and mediation? Should this space enable a per€bmistian or even a seeking agonistic - to
find an experience of God’s presence and lovehdsaesthetic quality of a space of any
importance or is J.J. von Almen’s statement seiffit? “Every time the Lord’s Supper is
celebrated, even in the privacy of the bedroom sick person, its very celebration hallows
the place.*®”  Another crucial aspect how a Christian communitgresses itself is its use
of symbols and signs. Are symbols, art and mystogderiences treated in hostile way in
Protestantism so that the only allowed symbol ésWhord of God itself? The answers to these

guestions will be sought in following chapter.

6.1. Sacral or profane space?

The Reformed branch of Christianity is particulasgistant to modern liturgical changes.
Some Reformed Christians also have a very diffeveaw on the value of church buildings
and symbols. It depends on the understanding afisapacé®® For the first Lutherans a
church was not a sacred space it was just a negesiselter for worship. But to define a
church simply as a place for worship to the exdusof other activities will lead to an
understanding of church as just a holy shrine.

Calvinism reached the same position and by the gatle For instance according to

Presbyterian theology, the church could be usecifigthing, in practice it was restricted to

97 Allmen, 243.

19 For example a large number of ministers of theeRe&urch in Scotland rejected the concept of redoind
church after the unification of two protestant kesdiwhere a lot of churches had become redundattie |
building was not needed it should be disposed lafy tclaimed — William Whyte and col. edRedefining
Christian Britain (London: SCM Press, 2007), 191.
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worship, and this practise was stronger than the®oyseparation of the Protestant churches
from the secular was inevitabi&.

The common situation and understanding of the Btaé temple is described by the
Czech Protestant architect Emil Edgar. He quotesigformed minister B. Jerie.

“The Protestant temple is a place of common gatgeihe Service in the Protestant
church is possible just in common gathering. impossible for the Protestant Christian
to worship alone on his knees in an empty churclCatholics do. This is absurd in
Protestant thinking. The lonely Protestant is noser to God in an empty church than in
his room 2%

A number of Protestant liturgical environments gradticularly these of the reformed
tradition are created for clearly defined groupse Tinister of the Czech Brethren Protestant
church Lukas Ondra makes the criticism that thpaees do not count with individual and his
(her) need for private prayer and meditation. “Uglyvironment also excludes groups of
people who are not satisfied by passive listening sitting.?®* For Ondra “The Churchy”
liturgical space should have three signs: the slodgmathering for worship of the Word, the

shape of agape hall for Eucharist and the senpewaicy for meditation 2°?

6.1.1 Primacy of the assembly as an icon of Christ.

It is necessary to add in this context that Ondnaes from a tradition where aesthetic
decoration and church furnishing inside the chuscbften missing and the church is usually
open just for a Sunday service. The modern preferes for simplicity of church spaces.
According to Richard Giles this is a result of #&ure to the primacy of the assembly as an
icon of Christ no matter how beautifully and catigfuidesigned a worship space may be.
Nevertheless even an empty space could be verglsacr

“The worship space is understood as the empty baardvhich the Christian
assembly will paint the face of Christ for the wdadlay. For this reason many of the
most splendid new places of liturgical assemblyeapdo us a bare shell awaiting the
entrance of the community. Such buildings demotestpwerfully the drastic clarity
demanded of Christians as we seek to give architcand liturgical expression to our

19; 6. DaviesThe Secular use of Church buildinflsondon: SCM press, 1968), 135-137.

200 Emil Edgar Predpoklady stavelrumelecké budoucnosti reforramich cirkvj (Prague: Kalich, 1947), 50.
201 | ukas Ondrayyznam bohosluZzebného prostoru présawani cirkve(Manuscript, vikéska prace, M$eno:

2002), 7.
202 0ndra, 7.
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identity and our journey. Such drastic clarity @t @& fashion of the moment concerned

with aesthetics, but an essential and universaeptasite of authentic liturgy?®

The solution that would provide for private prayeuld be to establish a separate space or
chapel for private prayer of an individual or smgidbup. The space could have low-level
lighting, with a spotlight centred on the visuattis of devotion®® In a Catholic church such
a place would be the tabernacle or space for raBenvof the Blessed Sacrament.

6.2. Symbols as a crucial expression of denominatiorddntity

Protestantism is ambivalent regarding the symbloticéhe mystical understanding of the
liturgical environment and interior furniture. Thdecoration of churches, individual
furnishings (e.g. altar/Lord’s Table, ambo, pulpit,
cross and chalice, etc.) have their specific fuamcti
in contrast to other Christian traditions. Quitéeaf
these items are even absent from a liturgical space
as was explained in the last chapter. Some symbols
or mystical experiences are forbidden or
understood to be alien. In some circles alien is
equal to Catholic.

A chalice on the top of the church tower as a new
symbol for Czech reformation

Although the Reformation churches tried to puriffriGtian life paradoxically they
created their own symbols, rituals and even hewdesh they exalted in a similar fashion to
how Catholics treat their saints. Symbols can gdmlcome a superficial sign and could lose
their deep meaning. (E.g. a cross or a chalicehentap of a church tower could then be
reduced to the same meaning as that of a traffje.)sThis is a result of the enmity that
existed within Christianity. Therefore it is so iorfant to look closer on how symbols and
signs are understood in society and Christian hjisto

28 Giles, 7.
2041hid., 190.
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“Some symbof&° seem to be nearly universal, while others areiquéar to some
societies, countries or religious groups. Somess@ways have a potential to become
symbols and even the most powerful symbols can tbeg force as time passes and
society changes. One person’s $f§might also be another person’s symi8l. This is
true in Christian history and particularly in theofestant world. The gathering Christian
communities promote various rituals, which legitzmithem. Rituals and symbols
constantly create and re-create power struct&ygabols are also polyvalent: that is, they
carry several meanings at the same time. Theylaoe“ambiguous.®® Christian rituals

are more amorphous, more slippery and hufffan.

6.3. The “Mystics” as “the Catholic anachronism”?

Is the so called “Mystic” really “the Catholic artmonism™? For instance Lukas Ondra
criticised the fact that Czech Protestant builtirthéentity in opposition to the Catholics
before the Second World War on what they called “thatholic mystic.“ He quotes the

Protestant theologian Josef L. Hromadka: “The Reéat worship as a service in simplicity,

205 A symbol is a transaction in which the apparent “actorsédme the acted upon; the possessors become
the“possessed”. Take, for example the symbolicoactif eating and drinking in the Eucharist. Paptcits
symbolically become what they consume. A symbdhiss neither “thing” nor “object” but new unantieied
outcome. For Aquinas symbol is a movement from‘kmewn” to “unknown”. The word’s Greek root suggest
to putting together two halves that have been stpdr Symbols are not “things” we invent or inwegh power
and significance; they are realities that discowsr - Nathan Mitchell;'Sign, Symbol” In. The New SCM
Dictionary of Liturgy and Worshi@Paul Bradshaw ed. (London: SCM Press, 2002), 440.

208 A chief function of asign is to provide information, accumulate fact andeasisle accurate data. Signs stand
for or point to specific objects, events, persaasditions or circumstances. Signs are especiahigitive to the
culture that creates them. They must be recogréz&ins (whether in Christian liturgy or humae)ifmay be
visual or acoustic without being verbal. Similaglymbols cannot be confined to words, objects argthi they
are transactions of processes. Mitchell, 438. (Eogtrast a symbathich stands foranother thing, as a flag may
be a symbol of a nation.) In. http://en.wikipedia/aviki/Sign (accessed 16 April 2009.)

27 Bernard Cooke & Gary Macghristian Symbols and RituéDxford: Oxford University Press, 2005), 13

208 Cooke& Macy, 21, 23.

2For instance is the risen Christ present in the manity only in the reading of scripture or only tine

consecrated bread and wine or within Christian camity, Ibid., 23.
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severity and certainty of faith is much more valeahan a Catholic Mass. The Mystic has
brought too much emotions, instinctive expressams outbursts in religiorf°

Martin Henry explains that historically, the usetloé wordmysticaldescribed a special
religious experience peculiar to Christianity. Tristian tradition popularized the use of the
term ‘mystical’ to cover a particular kind of reibgis experiencé**

“Early Christian writers frequently describe thkdurgical rites as being liturgical
rites as being mysteries. Latin writes also adbet termsacramentunfor the same
purpose. For early Christian this word refers tgy dhning or action or person that
mediated the presence of God to humans. “For destuhe language of sacraments
reminds fluid and was applied to variety of litugji rites as well as being used in other
ways. But eventually the notion of sacrament gresvamestricted in the medieval West,
as the Scholastic theologians developed a sacraméology that was a reflection,
using many Aristotelian categorié¢$'?

For Louis Bouyer Christian mysticism is the expece of an invisible objective world:
“The world who’s coming the Scriptures reveal tomugesus Christ, the world into which we
enter, ontologically, though the liturgy, throudietsame Jesus Christ ever present in the
Church.”3

However in more recent times, the term ‘mysticals lbeen allowed to transfer from what
we shall see was its original context. “It appe@arfrave ended up covering a multitude of
outlooks fairly remote from what its first meanimgas within Christianity. It has come to
serve, for instance, as a way of registering béfiethe realm of “what cannot be s&tf.
Martin Henry further supports his comments by pgssdrom the Wittgensteifiractatus:

‘It is not howthings are in the world that is mystical, bt it exists [6.44]. To view
the world sub specie aeterni is to view it as alehen limited whole. Feeling the world
as a limited whole—it is this that is mystical [6]4. .. There are, indeed, things that
cannot izaleé put into words. Theyake themselves manife$hey are what is mystical
[6.522]

210 V mystice naboZenstvi hleda wémie citi, v pudovych vzétech a vybuSich, naturalistickych, matnych

projevech nadbozenskych, mraimoeticky lhostejnych.” InOndra, 9.

21 Martin Henry, The History of the Christian Mystic&radition - General introduction, notes for stotieof St.
Patrick’s college, Maynooth, Ireland, 2009, 1-2.

%2 Bradshaw, 413.

3 Harvey D. EganAn Anthology of Christian Mysticisr{Collegeville: The Liturgical press, 1991) ,xxiii

“Henry, 2.

219 udwig Wittgenstein Tractatus Logico-Philosophicus, tr. D. F. PearsleB. F. McGuinness ¢ndon:

Routledge & Kegan Paul, 1972), 149-50 in Henry, 2
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Harvey D. Egan adds that mysticism has been redtecélde psychological level and
dissociated from its biblical, liturgical and saoental level. Mysticism has also been
reduced to moments of ecstatic rapture triggeredamything from artistic inspiration to
psychedelic drugs. A common mistake is also to equaysticism with the supernatural
suspension of the laws of nature. To many, mystiagenotes the miraculous. Stigmata and
visions are seen as real mystical signs. Mystiesatgso identified with various Pentecostal
movement$?® According to Egan influential theologians inclugiProtestants like Karl
Barth, Emil Brunner or Adolf Harnack contributed tmrrent misunderstandings. They
sharply distinguish biblical, prophetic religion®rn Oriental mystical religions. Moreover,
these authors reject the longstanding Christianticalstradition as a pagan, neo-Platonic
infection, or as Roman Catholic piety in an extreioren 2!’

According to these thinkers, genuine Christianhfahould reject mysticism. Barth
considers mysticism as more pernicious than evéfrigeteous Pharisaisift® However,
other commentators reject this separation of migstiovith biblical, prophetic religion and
that Christian mysticism is a neo-Platonic distortdf genuine biblical Christiani&f?

On the other hand Protestant theologians often shevcharacteristics of false mystics.
Louis Bouyer thought that for Protestants of go@ithf who have retained the great
Trinitarian and Christological dogmas, it must g&#fto avouch the possibility of experiences
which differ in no way from those of Catholic or tBwdox mystic*® Nevertheless the
understanding of religion of the Word is quite di#nt to that of Catholic or Orthodox

understanding of mystics. This is going to be dised in following chapter.

#%Harvey D. EganAn Anthology of Christian Mysticisr{Collegeville: The Liturgical press, 1991), xxfiik.
27 Egan, xxv.

28 Karl Barth, The Epistle to the Romar(®lew York: Oxford University Press, 1968), 109-110

29 Egan, xxv.

220| ouis Bouyer;The Christian Mystery(Edinburgh: T&T Clark, 1990), 274-5.
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6.4. People of the Word

The most important symbol for Protestant Chrigtigthe Word of God itself. It
plays a central role in Reformed thinking, whiclvesy rational and quite often in opposition
to mystical experiences. The tenfdfeis just the place or area where God's Word is
announced®?? For Barth the only mason for the liturgical spacéhe Word, announced from
the centre of the room if possible. A building doed have any meaning of its own and
cannot disturb listeners focused on the preached! ¥

The pulpit which is given a central and dominating
place in many Reformed church buildings reflecis.tn
some churches the communion table will seldom be as

visible as the pulpit and the baptismal font isyveften

missing. The boards with a biblical quotation asgjtiently
part of the decoration inside Protestant churcheshe
majority of the Reformed churches the reading and
preaching of the scriptures probably occupies betwene
third and one half of the service.

The boards with a biblical quotation are often ofvaery poor aesthetic
quality. The banner “Christ our life” with polystyene lettering from

the 1970s in the Czech Brothers church in BoSin rieds one of

school or factory boards with propagandist quotatiomade also with
the polystyrene letters (e.g.." With the Soviet Oniforever”)

“The word“Announcing” is limited to the preaching of the God’s Word. idp in a
Reformation church is a service of God’s Word. Hmouncing of God’s Word is at its
heart. From which are all other parts refreshed.he Word of God is given to all church
members’ united view of faith and creates a redlbveship of believers.” writes J.L.

Hromédka, an influential Czech theologian of thertieth century??*

221 A Word templeis not used in a sense as was common in a clasisieafor pagan sanctuary. A meaning was
transformed for building where Christian communitgets.

22 0Ondra, 3, 21.

23 Ipid., 21.

224 “Sluzby Bozi v cirkvi reform@ai maji byt opravdu sluzbami Slova Boziho.é&wvani Slova Boziho je
jejich srdcem, ze kterého jsou obZivovany vSechstataicasti bohosluzebné. ... Slovo BoZi davaiddcirkve

jednotny pohled viry, tvd z nich tak skuténé obecenstvidticich.” In. Ondra, 6.
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It is interesting in this context that in a numbéReformed Catechisms God is described
without any mention of Lov& According to Dunlop this can be a reason why a lremof
people who worship in Presbyterian churches stagyaftom communio?® And it is
necessary to add, that this practise exists ngtiarfPresbyterian churches.

On the other hand the dimension of revealed “Wasdhuch broader. “It is not limited to
written or spoken experience. Reformed Christiareedn to beware of bibliolatry,
remembering that the “Word” became flesh in ways/inch it never became a book,” wrote
the Presbyterian moderator John Durfioglt is a shame, that the temple is just a “secopda
appendix”, the servant of the Word”, adds Lukas @nnahinister of the Czech Brothers
Protestant churcff® Service of the Word is only one part of Christiiaumrgy.

6.5. Symbolical understanding of the Christian Cios

Together with Scripture, the Cross is a very digamnt symbol for Christians. For
Protestant Christians, however it is quite freglyenbntroversial. There is no doubt that
understanding of Spirituality of the cross variegwsignificantly in Christian traditions.
Historically the cult of the cross burst into lfimm the time of Constantine. Christians began
to display what they believed since they were més afraid of persecuti6fi. The cross
was also a symbol of suffering and an instrumentépital punishmentDeath was for the
first Christians ever - present. Death on a croas walso a very shameful. Therefore first
Christians did not use the symbol of the Crossdtigious purpose&’°

The Cross or Sculpture of the Body of Chri€o(pus Chrisf) is often not acceptable
from a historical point of view for many Protesta@hristians in Central Europe. In this

context the cross is understood as a symbol ofatédlicization and oppression.

225 The Shorter Presbyterian Catechism of NorthedarnePresbyterians quoted In. Dunlop, 89.

2% «They take the warnings given in 1Co. 11,28-9 abeating and drinking without self examination and
thereby eating and drinking judgment on themsehgsvarnings against imperfection, rather than asings
against dividing the body of Christ, the originahtext of the warnings Ibid., 89.

227 Dunlop, 83.

28 Ondra, 3.

229 Hilary Richardson, & John Scarmn Introduction to Irish High Crosse€ork: The Mercier press, 1990, 11

230 | jam Tracey, The introduction to the liturgy“,(Lecture, Pontifical University, St Patrick’'s GCedje,

Maynooth, autumn 2008)
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The Cross and symbols in generally are more pnodttie for Christians coming from the
Reformed — Calvinist and Zwinglian tradition frontheeological point of view. This distance
had even led to calculated acts of destructioncaroclasm, against visual representation of
sacred thing8®* Zwingli saw a direct step between images and foamstions of desires of
human hearts into idols; therefore he was agaithstisual image€>? Calvin himself as a
second — generation reformer shared the generatiRefl rejection of imagés® The cross
as a symbol is usually very common in a Lutheradition. Luther wrote about a sculpture of
the crucified Christ as follows:

“Of this | am certain, that God desires to havewsks heard and read, especially
the passion of our Lord. But it is impossible foe o hear and bear it in mind without
forming mental images of it in my heart. For whetheill or not, when | hear of Christ,
an image of a man hanging on a cross takes fonmyiheart, just as the reflection of my
face naturally appears in the water when | look intlf it is not a sin but good to have
the image of Christ in my heart, why should it b&irato have it in my eyes?*

How can the depiction or memorial of a negative
historical experience bring healing to people and
cause prejudices to be overcome? It is often good t
look at it in a more widely worldwide and ecumetica
context. The Lutheran warm attitude towards the

spirituality of the cross has already been mentione

The Celtic cross (on the cemetery in Kells, Irelgrabmbines
the great circle of the world, of creation, (old gan symbol for
the sun) with the cross of Jesus Christ.

The cross is usually a non-problematic symbol for

Protestant Christians in Ireland and Scotland wiaeneng them Calvinists — Presbyterians

are in majority®>. Most of them accept the common history of anci€ettic Christian

%1 gee chapter The Reformed “attack” on religious art

%32 Dillenberger, 67-68.

2% |bid., 71.

234 Luther, Luther’'s Works, vol. 409.

235 A similar situation exists among Protestants s@zech Republic, where the Reformed-Helvetiarittoaris
in a majority among Protestant Christians (nothi@ population as a whole. There are just 3% ofd3tants.
The majority of the inhabitants are non-believeygproximately 70%; Roman Catholic 30 %. See resilts

the census in the year 2001.
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missions and their famous symbol - the Celtic cfdSklany Irish Presbyterians feel a strong
kinship with St. Patrick and early Irish Christigi*’

The Irish crosses are important in the whole pmatype of Christian art. Ireland is
fortunate that so many of its early crosses aré¢ pvekerved. They have inspired a number of
contemporary artists in Ireland and abroad. Thessses encourage an ecumenical dialogue
reflected in the architecture and theology of daamd liturgical space. It is not surprising that
during the nineteenth century the Celtic cross imecaone of the emblems of Irish
nationalism. For instance thousands examples hppeaaed as tombstones throughout the
land since theR®

This connection with the Irish nationalism confednhthat the cross like any other symbol
could easily lose its spiritual meaning and becameolitical hammer against possible
opponents. The forbidding of candles, chasublesthadsign of the cross by the Reformed
King Friedrich Wilhelm in 1733 is similar exampld political influence on a church in
another part of Europe: “If any... wish to make itmatter of conscience... they can be
relieved by dismissal from their parishé&>On the other hand the cross, as a symbol of re-
catholization, and the fear of this symbol as nmm@d above, is in the Protestant’s mind,
even nowadays. This fear has suppressed a moreabibhderstanding of this important

symbol.

2% The high crosses are the most arresting and tveaaf all the monuments which stud the Irish doyside.
Indeed the very shape of the Celtic or fringed sreghouetted against the sky, has come to bdifidehwith
Ireland. The Celtic cross combines the great ciotline world, of creation, with the cross of JeSimsist. The
usual form is a tall, ringed cross set in a shapake. Crosses were erected near monasteries, thbgread a
protective significance and probably served as tpoiri assembly for religious ceremonies. Choicahef
biblical scenes in their carved panels suggestsinhgome cases they had a special place in tgyitof the
early Church particularly on Good Friday. Othergaverosses, which marked a bounda®yone crosses also
had a commemorative function, associating placel wiracles or major events. The monks of lona, for
example, erected a cross on the millstone wher€@&umba was accustomed to rédthough burials were
made near high crosses, there is no evidencehbgtwere designed as funerary monuments. Crostes of
served as places for prayer and penance. In. Risbar& Scarry, 9-13 and Stalley, 40.

%7 3easoltz, 131

28 gtalley, 45

239 Senn, 485
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6.5. Contemporary Protestant sense of the Arts

“Christians, whatever their background, no longeem afraid of art. Art provides
character and colour to liturgical space. Art sdadmplement the liturgy itself, entering into
dialogue between God and his peopf&.”

Is not this statement by Giles too enthusiastia8tllyithe division between church and
modern art is still in the mind of people, duehe exclusion of modern art by many official
church statements in recent histéty.Secondly as this essay has already mentioned, the
Reformation experience of iconoclassicism andats bf symbolical expression and mystics
is widely noted. For influential Reformed theolayikarl Barth images and symbols do not
have any place at all in a building designed faté&stant worship? But this is not the only
opinion which appeared during the twentieth centlitys will be addressed more closely in

following chapter.

6.5.1. The development of the relationship of theologiant® the arts in the
twentieth century

Theological thinking on art brought about a plityabf opinions in the twentieth century.
John Dillenberger classifies theologians and th&thods in relation to the arts into three
types. In the first type, no relation is seen betwthe arts and theological work (for example
Protestant theologian Rudolf Bultmann and as alr@aeintioned Karl Barth).

In the second type a positive relation is arti@daffor example Langdon Gilkey and Paul
Tillich), and in the third type, the arts providerpdigms influencing the nature of the
theological method (for example Roman Catholic kbgi@ans Hans Urs von Balthazar and
Karl Rahnerf*?

#9Giles, 111-3.

241 For example Roman Catholic Church denounced maateiin an instruction for the ordinary of 1952.

Jutta Vizent,Christianity and Art In. Hugh McLeod, (ed.)The Cambridge History of Christianity. Vol. 9 —
World Christianities c. 1914 — c. 200@ambridge: Cambridge University Press, 2066).

242 Karl Barth, “The architectural problem of Protestant places afrship in Architecture in WorshipThe
Christian Place of Worship, (ed.) Andre Bieler, iftbdirgh and London: Oliver and Boyd, 1965), 272

#3Dillenberger, 217- 227.
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For Bultmann the Word of God was not identicalhwtite verbal, but no other area was
suggested as an arena in which the Word might beeged®**  Dillenberger summarized
distinctions between Bultmann and Barth in relatiorthe branch of Protestantism, which
they belong to. Barth’s negativity was theologi@part of his Reformed heritage, through as
a human being he was interested in the arts. Bultfisanegativity was mainly personal and
philosophical and his Lutheran heritage would reatehmade him opposed to the vistfal.

For Paul Tillich, who belongs in the second catgguf relation of theological methods
towards art, the visual played a more significasie — for Tillich more than for any other
theologian in his time. Tillich has believed that eould delineate the human condition of
estrangemerft’®

The third approach is those theologians who umoledsthe arts as essential to proper
theological understanding and method. For inst&@séRahner asked himself if human self-
expressions realized in nonverbal arts have the sate and significance as the verbal art.

“If and insofar as theology is man’s reflexive fsetpression about himself in the
light of divine revelation, we could propose thedis that theology cannot be complete
until it appropriates these arts as an integral emanof itself and its own life, until the
arts become an intrinsic moment of theology it$éff’

For Rahner nonverbal art cannot be totally traedlanto verbal theology. They belong to
each other. Lukas Ondra went even further in rosights against Barth’s exclusion of visual.
He strongly opposed dictate of blabbing preacher supported the independent activity of

man to interpret symbols and art, which can lifamgl support the mind of the believét.

24 Dillenberger, 217.

% pid., 218.

248 Tillich was very influenced by his service as afain in World War | where he experienced a maf@nge
of his religious orientation. In. Dillenberger, 223

247 Rahner, Theology and the Arts, Thought, 57 .

248 posledni bod jagnukazuje, Zze Barthova theologie slova nestrpi \érspoli pisobnosti Zadnou otésnost

symbolu. Symbol, probouzejici u mysliciblmvéka aktivitu nikdy nekodici interpreténi prace, se nesiuje

s vizi kostela podrobeného kazatelProti obraim a symbaim zde stoji spolenstvi v bohosluzba v

kazdodennosti. Opakujici se argument rozptylovézbmosti a vytvéeni zmatk je v této souvislosti naprosto

chaby. Do jakého zmatku nés uvrhavu& ki obraz posledni were? Vzdy prece maji naopak myskkiciho

pozvednout a pomoci mu v soiexkni. Nehled na to, Ze se téZ mohou stat zachranimd podopadem slov

Zvanivého kazatele. Ale o torgre Barthovi jde: fean nemda nalézt dté pred diktatemiecnikova

monologu. Obrazy a symboly, jez naopak svynmiemim vyzyvajiclovéka k tomu, aby sam promluvil, jéeba

z kostela odstranitln. Ondra, 23.
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6.6. Is the rational Word in the opposition to the symbolke arts, private
meditation and mystical experience?

The Reformation was not everywhere hostile to esgpom of spirituality above or
beyond the Announcing of God’s Word. Other arts en#lteir way back into Reformed
Protestantism in a way in which painting and saukptdid not or just into particular
churches*® “Perhaps they were considered safer than the Kijswssumes John
Dillenberger®® Art such as music or dance do not remain preseifitei way that paintings or
sculpture do. For instance a dance is gone oncdahee is over. Music, once also excluded
from Reformed tradition, has become the dominanteBtant art form>* Nevertheless they
can satisfy the human desire for spiritual or deeddmystical” experience.

We have already said that Protestant understarafiige mystic is different that of
the Catholic or the Orthodox one. We have alsoudised the impediments of the surrounding
environment in Protestant churches and meeting éspu®r the development of private
meditation and prayer. Nevertheless we can evehdeaep mystical experience in the life of

Martin Luther, one of the founders of the Reformati

6.6.1. Tower as the space for mystical experience

While Luther had an antipathy to mystics, it iscatsue that there is the foundation of
mystical life in his theology of the heart, partaly in his early thought>? We have already
mentioned his warm attitude towards the sculptdréhe crucified Christ. “Christ is in my
heart, why should it be a sin to have it in my &/&8

Famous is his Tower Experience in which he is| st§ a monk, troubled by
conscience, recognized through meditation God’s Exwd grace:

But I, blameless monk that | was, felt that bef@ed | was a sinner with an
extremely troubled conscience. | couldn't be siva {God was appeased by my

249 “ror instance into a Czech brothers protestantathin the Czech Republic, but this church is enifivith
Lutherans and there are congregations having prableith visual art too.

20 pillenberger, 245.

! |bid., 245.

#2Bryuce B. JanAVho's Who in the History of Western Mystigism

http://www.religiousworlds.com/mystic/whoswho.ht(accessed Jun&'42009).

53 Luther,Luther's Works, vol. 4®9.
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satisfaction. | did not love, no; rather | hate@ fhst God who punishes sinners. In
silence, if | did not blaspheme, then certainlydrgbled vehemently and got angry at
God. | said, "Isn't it enough that we miserablenem, lost for all eternity because of
original sin, are oppressed by every kind of catgmthrough the Ten
Commandments? Why does God heap sorrow upon sdhmugh the Gospel and
through the Gospel...

Further Luther describes long periods of privatedita¢éions and God’s revelation to him.

This experience can be recognised as mystical one:

| meditated night and day on those wordd antast, by the mercy of God, | paid
attention to their context: "The justice of Godesealed in it, as it is written: 'The just
person lives by faith.” | began to understand thahis verse the justice of God is that
by which the just person lives by a gift of Godttlgaby faith. | began to understand
that this verse means that the justice of Godvsaked through the Gospel, but it is a
passive justice, i.e. that by which the mercifuldGustifies us by faith, as it is written:
"The just person lives by faith." All at once |tféhat | had been born again and
entered into paradise it self through open gatesnddiately | saw the whole of
Scripture in a different light>*

After his experience he expresses his feelinggeiy exalted and expressive words.
Finally Martin Luther tried to connect his persomaystical experience with the Christian
tradition by quoting Augustine’s work.

| exalted this sweetest word of mine, "fiigtice of God," with as much love as
before | had hated it with hate. This phrase ofl Reas for me the very gate of
paradise. Afterward | read Augustine's "On the iSpird the Letter,” in which | found
what | had not dared hope for. | discovered thailbenterpreted "the justice of God"
in a similar way, namely, as that with which Godtbes us when he justifies us.
Although Augustine had said it imperfectly and didt explain in detail how God
imputes justice to us, still it pleased me thatéhegght the justice of God by which we
are justified?*®

%4 Martin Ether,Discovers the True Meaning of Righteousnés®face to the Complete Edition of Luther's
Latin Works in vol. 4 of Luther's Werke in Auswalgld. Otto Clemen,"s ed., (Berlin: de Gruyter. 1967), 421-
428, http://www.iclnet.org/pub/resources/text/aitberg/luther/tower.taccessed Jund'42009)

255 Luther,Discovers the True Meaning of Righteousness
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6.7. Conclusion
In this chapter we have discussed the

reduction of mystical experience to the realm of

what cannot be said by word$he suspicions of

Protestant theology to the rational Word have also
the positive affect acting as a barrier against the
false mystics. We have also discussed the
impediments in a Protestant churches and meeting
houses environments for the development of private

meditation and prayer.

“The Jacob’s Ladder: The tower of the Czech Breém
Protestant church in Prague — Kobylisy.

It was mentioned that the arts other than the
visual ones, made their way back into Reformedd3tantism because they were considered
safer than the visual arts. So, the desire foitgpirand mystic experience found its way even
to the rational Protestant worfef. We can even find deep mystical experience in ifieeof
Martin Luther in his ecstatic vision in the Tow&egarding this experience we can repeat
Louis Boyeur statement that Protestants of goddt faioted in Trinitarian and Christological
dogmas, should have experiences which differ invag from those of Catholic or Orthodox
mystics®’ It is of any reason to live in old negative stéypes (e.g. build church identity in
the opposition to so called “catholic mystic3®

Nevertheless we have to keep in mind that Proteganistians, particularly from the
Reformed tradition tend to glorify the Word as tmdy way to announce the good news of the
Gospel. All other ways that bring Good news ababet ltfe, death and resurrection of Jesus
Christ are not considered to be important. Protegewof liturgical re-ordering must therefore
keep this in mind and work on this basis and sttiehology and its reflections based on
inherited habits and tradition.

%6 E g.: The Biblical mystical experience of Jacolctb saw angels going up and down a ladder (Geh628,
17)) was represented in the construction of theetowf the Czech Brethren Protestant church in Rragu
Kobylisy. The church and tower bear the name “Tdeob’s Ladder.”

%7 Bouyer, 274-5.

28 pokud bude nase cirkev i nadale definovat svontieodporem ke katolictvi, jak tomu bylo riégad

v HromadkovychzZasadachCCE ¢i Ustrednich principech protestantismoema cenu o kostele jako prostoru
meditace vubec mluvit. VSe se odbude demagogickym poukazertkatmlickou mystiku”, k niz mame jako
protestanti firozerg odpor. In Ondra, 33.
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7. Re - ordering the Protestant “tent”
(The Contribution to the Formulation of the desigprinciples
of a Contemporary Liturgical Space)

The aim of this practical chapteris to contribute to the formulation of the main
principles for design of a contemporary Christiantestant liturgical spacg® The influential
book by Richard GileRe-Pitching the Terttas inspired this guide and was the source of the
information for this comparative study about theirtjical environment®® The work of
another scholar Lukas Ondra coming from the “Low&€h Presbyterian tradition is a second
major source of inspiration for compartment forro=wing of Protestant liturgical space. For
Ondra the environment for private prayer is the masking inside the Reformed liturgical
space. Both authors are very critical of their otsedition and present various inspiring
viewpoints. Their points of view are supplementgdopinions of other theologians and by
my own conclusions. A few theoretical notes andstjopas for better recognition of a
problem connected with the re-ordering of the gtcal space are presented at the very
beginning of this chapter. Secondly the advantagesdisadvantages of various ground plans
of liturgical environments are presented. Finahlg ttontribution to the formulation of the
main principles of the design of variotei of liturgical furniture will be discussed in this

chapter.

7.1. Recognising the problem

Why re-ordering liturgical space common concemgich must be taken into account,

have been presented by Richard Giles at the bewjrufihis liturgical design guidé®*

%9 The principles of church arrangements that aregmied were not to be used to defend a confessional
position. On the other hand were considered in thigpter divergent tendencies caused by the heritdg
division of Western Christianity which is still g@j on and specific encounters of various traditions
20 Richard Giles background is in the Anglican trimitwhere both poles of the “High” and the “Low” @ih
liturgical attitude are strongly present. When d¢desng the re-ordering liturgical space Giles,fas more
critical of development in the “High” stream of Ai@anism. (For instance Giles is very critical b post —
Constantine development. - Giles, 39-44). But hgues against any “refined squalor” in a liturgicplace

whether “low” or “high”.

%1 Giles, 6-7, 53
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1) Marginalization: at the time of change and modeatian in all spheres, the Church is
content to be removed from the mainstream. Thignstiion is often dressed up as a
virtue. The Church has become little more thawiagi exhibit in a museun?®?

2) Unfaithfulness: for Giles a Christian community, ieth seeks to create an island of
no-change in a sea of change, is unfaithful atdéepest level to the Good News of
Jesus Christ, who proclaimed new life through tokenge hetanoia)

3) Spiritualization: In too many church communitiesdifference to the environment of
worship is a vice dressed up as a “spiritual vitt@hurch buildings are described as
existing in a state of “refined squalor”. Buildinden’t matter as long as our hearts are
in the right place.

The last point is particularly important in Prdgeg tradition where so-called theology of
the non-visible Word and its uniqueness domina@fen it is just lack of connection
between the theology and life. It is all too easiyd minority to browbeat whole community
into perpetuating the status quo. This is usuathjieved by appealing to the fear of change.
Alternatively, a community committed to change nwonsider that the re-ordering of its
building is of relative unimportance beside theamtgpriorities of teaching and spiritual
formation or feeding the poor. “But the poor needdtty as well as food”, points out Giles.

The church is a space for gathering community tlledenvironment for private prayer
too. We have seen that church is regarded lesshenProtestant world as place for
contemplation than as a space for worfip\Nevertheless if a community owns any church
building there is a general experience among albdenation that a church is essentially a
place set apart for worship. Even reformed meetimgses are usually used just for Sunday
worship. On the other hand various protestant demmions do not have any problem with
celebrating liturgy in the rented space (e.g. sthtass or sports hall). Tradition of Protestant
multifunctional centres and meeting houses withdgiaeilities for community is given also a
better answer for a question: if we can spend largeunt of money on a liturgical space that

will only be in use for a few hours a week? In sf this even in such centres should be a

%2 “\We proclaim one thing in our preaching and our prayand quite another in our weekly polishinghef t

long-abandoned pulpit. The tragedy is that, amaagiérs today some of our best evangelists are sbimer
worst hosts. They bring their new friends home taéding which has no facilities for hospitalitywhich is full
of unused and antiquated furniture” In. Giles, &3,

263 \yyraz “bohosluzebny prostor” neadekv&tmuZuje prostor chramu n&asow vymezeny okamzik,
v némz koindnia véticich slavi bohosluzbu. Mimo tuto dobu (jez v neSsodadnicich zaujima pouze hodinu
tydr€) je kostel uzaken a stava se zZjnmrtvy prostor. Podd-li se nam do & piesto vstoupit, neubranime se
dojmu jakési nepétnosti. Prazdna schranagimh nepoukazujici na to, Ze ma byt domem BoZimOiara, 31
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space separated for private prayer and meditatence the question which has arisen out of
the previous quotation is: “How do the followersJefsus of Nazareth organize themselves
today and how they can best use buildings to exgresr life together and the message they

long to share?®* All these notes are part of the problem of angndering of a space.

7.2. Central, frontal or other disposition?

The design for a ground plan is very variable naayad The cathedral cross layout with a
tower in the crossing is past. Usually basic geoicatshapes - circle, square, and rectangle -
prevail. Ground planes can be classified as reatangmostly longitudinal and rarely

transvers&-), central (circle or square) or special shapesgrstar etc.). Each one has its

own theological interpretation.

1.1.1 The central and transverse space

For Barth the central space is more
suitable for the central role of the
sermon and the minister. “The
principle of a “central focus” seems
to be correct because it indicates
that the church building is intended
to be the site of the preaching of the
Word of God and of the prayers of
the assembled congregatioff®

The transverse layout of a ground plan was very ¢oon for Czech protestant “toleration” churches bt
the end of the eighteenth century (Neratovice, 15pi

%4 Giles, 8.

% Transverse layout of a ground plan was very comfooi€zech protestant “toleration” churches builtte

end of 18 century after edition of the Toleration PatenteTdircular shape and transverse ground plane very
well symbolise the gathering community around tiglé. Not so advantageous is the very close andtele
pulpit just in front of the entrance, which congr@pace like a “main-gun nest” Ondra criticize ¢katrality of

the pulpit. — Ondra, 26.

268 Barth, “The architectural problem of Protestant places ofship in Architecture in Worshj272.
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The circular or triangular shape focuses on thamanity gathered around the table
or pulpit. The round space around and behind thel'tolable is also very practical for
circular celebration of the Lord’s Supper — Euc$iarThis is common in the Czech Brother’s
tradition.

The central space symbolizes a round table anérbefpresents unity and equality, but
for some also the uniformity of a communitelievers are gathered in a circle which should

evoke closeness and definiteness,” Lukas Ondr&izéas this principle and prefers the

classical longitudinal shapé’

In a modern central space an
aesthetic environment for common
gathering and meditation should
be also created (The newly
refurbished Protestant space in
Prague Kobylisy with new pieces
of religious art and liturgical

furniture

(Arch. Schaufer-Roskovec)

1.1.2 The longitudinal shape

“The longitudinal shape underlines the spiritualrj,ey of a man towards God and
sacral space at the end of a temple in the &3&&he problem of longitudinal layout is
connected with the relationship of the nave andstmctuary or the chanc®f. In previous
chapters we have seen the development of a divisgdween the place for believers and

clergy during the post - Constantine times and letehe Middle Ages. This was criticized

%7 Ondra, 24.
28 The apse is for Ondra a space of a glory and hlzins that this part of a space is usually coteple
missing in the Czech protestant churches. “Sapatesis without a clear orientation.”, In. Ondré4, 2

%9n most Protestant Churches, the tesanctuarydenotes the entire worship area while the telancelis used

to refer to the area around the altar-table. Inymiaaditions, such as the Anglican Church, Romath@i
Church, and United Methodist Church, altar rail;ietmes mark the edge of the sanctuary or chambelarea
around the altar came to be called the "sanctu&grictuary, http://en.wikipedia.org/wiki/Sanctuafgccessed
16™April 2009). Information from Wikipedia was checkadcording to Marchita B. Mauck, In. Bradshaw, 423.
Mauck adds that the sanctuary is no longer a plaserved exclusively for the clergy after the Selcwatican
Council, but rather the holy place where a holygbeavith its Presider celebrates its liturgy.
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during the Reformation. The twentieth century bfigal movement tried to change this
division particularly in the “High” church denomitians. We can also find in some “Low”
churches the opposite tendency to “sacralize” goelar space of a Protestant prayer house
Ondra argues in favour of the separation of sangtaad nave: “We have to celebrate the
Eucharist in divided placgs remember God's duality of divinity and humani®eople have
to be invited to the Lord’s Table. Anyhow this spashould be elevated’ This does not

necessarily mean the return to the strong separafi@anctuary and nave. Ondra’s opinion

should be influenced by the
very poor aesthetic and non-
“meditative” character of the

liturgical environment in his

church.In a modern central

space an aesthetic

environment for meditation
should also be created with a

sense of sacrality and

transcendence.

Prayer house in Bukovka is one of the typical exaep of a very poor aesthetic character of a litucgl
environment of the Czech Brethren church (e.g. tecoration is of a very low artistic quality, theetypes of
chairs, lamps or laces on the windows do not remisthis community in a very good light).

The question of the elevation of the sanctuaryhancel is debatable. From a practical
point of view the elevation of the sanctuary orraded enables better visibility especially
when the church layout is frontal
and longitudinal. If the space of
the congregation is elevated
above the central sanctuary that
enables even better visibilify"

Modern longitudinal space of an
aesthetic design in Czech Brother's
prayer house in Prague —-Madny.
Chancel with the Lord’s Table is two
steps elevated. The question is, is this
important in such a small space?

20 Ondra, 24.

"1 For instance in the Czech Brothers church of #wel's ladder in Prague Kobylisy: see the pictara i

previous chapter.
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272

1.1.3 The antiphonal (bifocal or communal)”'* plan

An antiphonal plan of ellipsoid layout with opposite focus for Ambopulpit and
altar (the Lord’s Table) is more common in the Ran@Gatholic contemporary realisation of
churches and is very rare in the Protestant charslironment. This disposition very well
symbolised the duality of worship of the Word andcEarist and probably the best
orientation for celebration of the Liturgy of thetts. This arrangement is not an invention of
the last decades but a restitution of one of tdesilarchetypes of Christian liturgical space -

the choir in the monastery or in the basilica ogrethe return of the oldest synagogue or the

temple traditiorf."®

Antiphonal plan in St. Mary’s Oratory in
St. Patrick’'s College in Maynooth (Ireland): The
flexible chairs and placement of ambo into both
foci of ellipse creates a very comfortable space fo
celebration of liturgy. For private meditation the
space can be easily changed into a frontal
meditative environment, e.g. on Good Friday.

On the other hand the antiphonal

plan is not so good for private prayer and is

not at all suitable for the celebration of a

liturgy when the ambo and altar are placed
traditionally at the very front in the sanctuaryh® this orientation of a space is designed it
is very practical to place chairs in the
interior. This enables variability of a space
much better than fixed pews.

Fixed uncomfortable choir stalls in
Nineteenth Century College chapel in Maynooth
and ambo and altar placed at the very front in the
sanctuary leads to the very passive role of people
while celebrating Eucharist. People in the very
back can hardly see from the sharp angle what is
going on in front. The space was probably very
good for the celebration of the Liturgy of the
Hours when full of seminarians a century ago.

22 The word communal is the better terminology iniG@n or Czech language.

23 \/lastrs jde o poastatek synagogalni bémy, na niz ve stékavsedli starsi obce rozteni do dvou skupin
kolem posvatného svitku a katedry rabina. Také itmdlv jeruzalémském chramu gitaly s d¥ma
zpevackymi chéry, které seiétlaly v p'ednesu a navzajem si odpovidaly. Je to tedy stiralspdadani hodné

velké pozornosti. /pozn. supervisora teto prace.igrJana Kotase- osobni e-mail z .2drvence 2009/
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1.1.4 The double room plan

The movement of two liturgical rooms is often conmria a liturgical re-ordering of a
space in Anglican Churches where an existing reoees already provides this possibility. It
is also common in The Protestant churches in Thedands's.’*

Traditional disposition of a typical Anglican chutc
with a nave, chancel and sanctuary was rearrangedoi the
double room liturgical environment.

The liturgy begins in the nave or another
separate space. In this room, the community hé&ars t
call to repentance, prepares itself to approach.tnd
and listen to the Word of God. Then the community
- ‘ stands and moves into the second liturgical spsftey,
f the prayers of the faithful. Here there is only dieen
of furniture — the altar table — around which the

community stands. It is a paradigm of the liturgica

journey?”®

The double liturgical rooming of the Reformed Thormm&erk in Amsterdam built in concrete purist
design in the 1960°s (The room for the listeningtble Word is on the left, the Eucharistic room ohd right).

2" Thjs is an official title for three recently unit®utch protestant churches (reformed, rerefornmet! a
Lutherans).
7 Giles, 122.
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7.2. Contemporary understanding of church furnishgn

7.2.1 The Lord’s Table, the altar or table of the \rd?

Various ground plans were discussed in the pravichapter. The shape of a church
interior is connected with a question of the positof the altar — the Lord’'s Table. For
centuries, the Lord’s Table was missing in a nundbd?rotestant liturgical environments and
the pulpit for preaching dominated in it. Even tpdee can find spaces where no table is
present and bread and wine is distributed in p&lesertheless the central placement of the
Lord’'s Table is present in contemporary Protestheblogy. According to Karl Barth a
slightly elevated, simple wooden table, but styidifferentiated from an altar should be
placed in the centre of a liturgical space. Thideahould be used as a pulpit (with movable
lectern) and place for baptistery too. “The sepamnadf the pulpit, the communion table, and
the baptismal font only serves to distract attentamd create confusion; it is not justified

theologically.” wrote Barth?®

The connection of the Lord’s
Table and the Pulpit can be
designed also in an aesthetic
and symbolic way (e.g. with the
shape of the cross on the table
- Czech Brothers prayer
house in Prague — Dejvice.

This is contrary to the
Catholic  understanding
where the split of altar,
ambo and sedes

accentuate the dynamic of

graduation of God’s presence. Ondra comments aliarth’s conception: “Barth’s
conception is very static and stresses too much speaker and theology of the Word.Yet

this understanding of liturgical foci is still vegommon. A number of newly designed

2’8 Barth, “The architectural problem of Protestant places ofship in Architecture in Worshj@272.
2" Ondra, 22.

66



Diploma thesis — Contemporary Protestant Liturgisphce Jan Kirschner

Protestant and particularly Reformed churches teen built according to this conception.
The Lord’s Table is connected with the pulpit imeaty bizarre fashion in some places.

It is very unusual to find an ambo in a Reformédirch. Disorder of various papers,
books, flowers and pottery for Eucharistic elememizy be the result of this centralized
conception. Ondra found the idea of conception tdtde reserved just for the EuchdriSt
much better. A theological consequence of this idea more frequent celebration of Holy

Communiorf’®

It is not a common
practice in the Reformed
churches to use the
colours of the liturgical
year. We can usually
find them in circles
connected with the
liturgical movement.
(CCE - Ceska Lipa)

The table should be covered with a linen cloth. ¥/ the best covered with a strip of
cloth in the colour of the liturgical season. Thepmach to the table should be without
obstruction. So flowers, candles or cross shoulglaeed on it with aesthetic sensitivity.
Some liturgists prefer to have the Lord’s Table gmiyefore the presentation of the dfiffs

but this is less important in Protestant understanddence no plastic flower pots indeed!

278 An independent Lord’s Table is also very commoiimlican, Lutheran and various reformed churches,

just in the Catholic tradition.

279 The drastic reduction of celebration of the LoSigper to a few occasions during the year was sttt to
be a temporary solution, e.g. by Jean Calvin. gtaince Calvin wrote: “It (the Sacrament) was not
ordained to be received only once year as noweiptiblic custom. Rather it was ordained to be featiy
used among all Christians in order that they migifiuently return in memory to Christ's Passion.e th
Lord’s Table should have been spread at least aeeek for the assembly of Christians, and the mem
should have been declared to feed us in it spiitijtia In. Pavel Filipi, Hostina chudych. (Praguialich,
1991), 144.

280 Ondra, 27; Giles, 183.
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We have mentioned in the very beginning that tharAlescribed in the Book of Exodus
was wooden and portable. This should be the insmirdor today’s pilgrim community. “The
Altar table could be carried wherever the liturgiaasembly wished to gather — for example
out of the doors on a suitable festivallie opposite idea is represented by a static aldl so
stone table. Nevertheless, the Altar — Lord’s Tatiether it is built in wood or stone should

be of the highest quality and desigH.

In the Protestant tradition, the wooden table is
preferable because wood as a material shows a
better understanding of a community sharing a
meal around the Lord’s Table,rather than

sacrificing at an altafi®

Wooden Lord’s Table covered with a nice clean white
cloth and distinctive traditional symbol of the Gze
Reformation - the chalice - and the candlestick avéan
interesting design. (Sonov)

A number of the Lord’'s Tables in the Czech brother’
churches are covered by antique but not very attrae
cloths. Symbols are placed on them (the chalicettirs
picture) and they are also often used on the wathind
them. (Neratovice-LibiS)

#1Giles, 183.

82 Nevertheless we can find a number of Lord’s tabtesle of stone in Protestant churches. The Roman
Catholic rules for the design of the Altar prefgtigne to be used in making altars. “It should bestwicted of
solid and beautiful materials”. In. Paul Brandshakine New SCM Dictionary of Liturgy and Worshijpndon,
SCM Press, 2002, 8.
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7.2.2. Pulpit or Ambo?

The place of the Word is the place
where the liturgical assembly spends most of
its time. The central feature of this area is the
pulpit or ambo. “In the first Christian
basilicas, the ambo was a single piece of
liturgical furniture which combined the
functions of both lectern and pulgfThe
separated lectern and pulpit is common in
Protestant churches coming out of the
Anglican reformation (e.g. various Anglican
churches, Methodist, Presbyterians). The
liturgical movement in these churches
favours a single place for the reading and
proclamation of the Word. Therefore the
lectern should be moved out and only one

pulpit or an Ambo remaing®*

An elevated pulpit is common in Central
European Protestant churches @in)

A jointly connected Lord’s Table and

pulpit, or a separated and elevated pulpit is

common in Central European Protestant churchediRgaare performed behind the Lords

table or next to it. When an elevated pulpit isspré the sermon and biblical text for

preaching®®is preached from it.

23 Giles, 173, 116.

%4 For instance this was done in the Druid Hills Bygsrian Church in Atlanta, Georgia, Cader Howard,

“Journey to the Table: Reflections on Sacramenifal &t Druid Hills Presbyterian Churgh.iturgy (Journal of

The Liturgical Conferencey,ol.24, n.2/2009, 16.

285 The Gospel is not always read during the Protestemvice and the Minister might preach on varibilsical

texts.
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Elevated pulpits for
preaching were replaced by
the ambo placed next to the
altar in Roman Catholic

Churches after the Second
1286

Vatican Counci

The typical jointly
connected Lord’s Table and
pulpit in the Czech Brothers
church (Jesenik)

At the same time
this Council gave much more attention to the proelon of the Word and the study of the
Scripture. Hence this should inspire the Protesteadition. The elevated pulpit could be
replaced by the ancient focal point of the ambopimclamation of Scripture and preaching
too. %’

The central location of the elevated pulpit is tgbifor the liturgical space in a
Protestant church. “The pulpit is often highly elead and it suggests an impression of a
“watch tower” from which the minister controls (Wihis /her voice) the whole assemflize
Lord’s Table is suppressed under it and its impmeas diminished®®

The ambo should be placed in the nave or nextad.¢id’s Table in a chancel. In the
Early Church, the ambo was a structure standin@ oaised platform in the middle of the
nave, with the community gathered around it.

The position of the ambo in the chancel is more mom nowadays. Nevertheless
regarding the heritage of traditional buildingstwét bema or ambo in the nave, there is plenty
of scope to create a Place of the Word in the nAmeambo would then be installed in the

midst of the assembly. “Furthermore, an eastwaadmd@ ambo gets us away once and for all

86 This was the case in the first years after then€buThis did away with the dignified processioithwthe
book of the Gospel from the Altar towards the arahd vice versa.

287 |n the Catholic tradition a sermon or homily isvei from the sedes and preaching out of the ambo is
restricted to churches with a limited space.

280ndra, 22.
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from the suggestion of a line-up of important peogibing important things on a stage at the

east end, entertaining an audience seated befere

Finally the ambo
should be designed not
only for reading and
preaching the Word, but
also for the display of

the open Book of the

Gospel. A constantly

burning lamp or a
candle should stand next

to it.?%°

A separated ambo and the Lord’s Table is still n@ry common in contemporary Reformed church design
(The Czech Brethren church in Prague — Jiznidgto)

The Protestants claim to be people of the Wordrbspect for the presentation of
Scripture is very poor. Quite often, we can setlsaead from a creased piece of paper. The
acclamation of Gospel deserves to be read froneaiafy designed Bible, rather than just a

lectionary with a nice cover and design.

29 Giles, 173.
290 hid., 174.
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7.2.3 The place for the Initiation - Baptistery

The place for initiation should be a place of pamard significance and should not consist of
a font in the corner.lt is not only a place for baptism but also a plémethe renewal of

baptismal vows. In the Early Church the place d@fation was in a separate room or even a
separate building. Later the baptismal font wasgiaat the entrance of the gathering room or
in the middle of the assembly.” One thing is certéne font should never be in the sanctuary.
The place for the baptistery needs to be in a jposwhich helps us understand better our

Christian life as journey*®*

In a prayer house or a church at least a
mobile baptistery should be used instead of
little pots.

However, in reality the baptismal
font is very often missing and baptism
takes place in the sanctuary next to the
Lord’'s Table. The water used for a
baptism is in this case stored in the
baptismal pot,placed on the Lord’s
Table. This leads us to question the
method of baptism. Baptismal pools are
made by denominations which practice
baptism, by immersion. This enables
architects to highlight the baptismal

pool as a permanent architectural
feature, and to express the importance of watardgamic elemerft?
If the particular denomination does not practisptlsm by submersion, the font should

contain a sufficient volume of water.

#LGiles, 167-8.

292 1t is ironic that those communities most anxioosréassert the importance of Baptism by installing
baptismal pool in their building will often show materest in expressing it as a permanent architecteature.
— lbid., 168.
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7.2.4. The empty space and place for seating (pewsschairs?)

The worshippers stood for prayer and indeed throughhe servicés® in the early
Christian basilicas and in the East until todayati®e places were provided just for the aged

and infirm?®* Fixed pews have been placed in the churches #iedéme of the Reformation.

There is common in the various
Protestant traditions to distribute the
Eucharist to the people while they are
standing or kneeling around the
Lord’s Table. Hence it is important to
create enough space around it.

To force the people to
stand during the liturgy would

be very difficult in
contemporary western society.
Hence, when designing a

liturgical environment a variety

of uses for a space must be a
priority. For this flexible use of church buildinghairs or light benches are much better, than
heavy and fixed pewS® The light and movable furniture can be arrangezbmting to the
needs for common liturgy, private prayer or otherppses. Some architects and Protestant
liturgists even advocate portable platforms, adnles and an amiBd° Flexibility enables
various liturgical celebrations during the liturgicseasons or dual — purpose use of church
buildings. This is very common in Protestantism aod as problematic as in the Catholic

tradition.

293 Reclining during the liturgical meals in early @tian gatherings is even more ancient tradition.
#* Davies, 138.

2% Historical experience of closed private family gewhere people have even their own cushions and nam
plates is not recommended nowadays. The noise gfngechairs, which is often an argument against afse
chairs should be easy solved be the textile pad$6zornost poslucti@ nesmi byt rozptylovana Sramotem
zidli, kdzani nasloucha se v ged lavicich, sté lidé nos si do lavic i podusky. S misty k stariibec
nepcaitejme je to hrub neprotestantské.” In. Edgd®edpoklady stavelrumelecké budoucnosti reforniaich
cirkvi, 30

29 For instance Edward A. Sowik; the only permanéxtufes in his churches are large baptismal podts w
flowing water and pipe organs. In. Senn, 674.
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It is good to move out pews, chairs or other fum@tfrom part of the space (e.g. to
create missing narth&¥ in the back of the nave, space for alternativestipr services or for
distribution of the Communiorff®

It is really liberating to move out every singleepe of furniture out of a church. A
completely empty space allows the architecturepeak with powerful clarity. “It is bad
enough that every square inch of the floor areawf buildings must be occupied with
furniture, chiefly acres by pews. Much hysterictibe is devoted to filling in as rapidly as
possible, space in our liturgical room and sileimceur liturgies,” points out Gile?®

The reality of decline in membership must also

EEr A be taken into account. It is depressing when alsmal

number of people are spread around in a churchofull
SaE oih pews even if someone would advocate it in a sefise 0
right for privacy. Hence the space should be filjest
with a reasonable number of seating places for the
number of expected worshippeB&pare chairs can be
store in the stock and placed in the church justaime

- assemblies during the year.

St. Peter’s Church in Kéln (Germany) is used as a
gallery and meditative space. Chairs are storedttie stock and
used only for Sunday liturgy.

27 The narthex of a church is the entrance or lobby area, locatetie end of the nave, at the far end from the
church's main altar. Thiarea is important for welcoming peofleaditionally the narthex was a part of the
church building, but was not considered part ofdherch proper. It was either an indoor area sépdifaom the
nave by a screen or rail, or an external strucsuh as a porch. The purpose of the narthex wakow those
not eligible for admittance into the general comgtén (particularly catechumens and penitentd)dar and
partake in the service. http:/en.wikipedia.orghibilarthex (accessed 1BApril 2009).Information from
Wikipedia was checked according to Marchita B. Mauin. Bradshaw, 332. Mauck is given another puepfos
the narthex (it serves as a gathering place fargssions, as a funerary wake space or as a plaggrfiductory
rites.

2%Many churches are full of furniture, which we wdutave discarded from our own homes years ago.nA ve
useful exercise for a community to undertake iwait for a very sunny Saturday and to move outefdhurch
every single piece of furniture. The effect is liding, especially if the nave can be clearedHterfirst time and
all its spaciousness is seen”. In. Giles, 106, 314-

29 Giles, 113.
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7.2.5. The Place for the Presidency - sedes

The place to seat the presidering minister atdit(sedes) is not considered as highly
in Protestant traditions as in the Catholic 8feCatholic regulations in the wake of Vatican Il
lead to the practice in the first Christian basdiof placing the presider’s chair at the east end
with seating for concelebrants. The chair should be the work of an artist, anchsas to
underline its significance. At the same time ifagbidden to design the sedes in a form of a
throne3%?

For Protestants the presidering celebrant’s clsausually the same type of chair or
pew as that of the ordinary worshipper, but it gially separated from the others. The
presider of a liturgy should be easily recognisgdhts (her) vestments and other signs of
ordination. The sedes should be placed in froriyothe side of a space, but not as a special
seat’® The placement of a presider’s seat behind the’tdrdble as if it were in a pub is one
of the bad habits resulting from a non sacramemtalerstanding of the Eucharistic table
which is underlined as a presiding minister is haxdsible behind the pulpit placed on the
Lords table3°* To put the presider behind the table is justitabh some occasions when

taking alternative services, when the entire cogafien is sitting round the one big table.

The presiding
celebrant usually sits in the
same type of a chair or a
pew as that of the ordinary
worshipper. Czech brothers
ministers are usually dressed
in a traditional black
chasuble (talar) with Geneva
gown and minority of them
wear an alb and coloured
stole.

3% articularly in the Reformed tradition.

91 Giles, 185-8.

392 |rish Episcopal commission for Liturg¥he Place of Worshijgthird.ed.), Ireland: Veritas, 1991, 26.
393 For instance in Presbyterian tradition other nataimed presbyters should sit next to the presider.

304 This is a common practise in number of congregatiaf The Czech Brothers protestant church.
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In the Catholic tradition the entrance and finattpaf liturgy are celebrated and a

homily preached from the sedes by the priest. €hables better visual separation of various

parts of the liturgy. Some Protestant theologigzeciate this and write in favour of tHfS.

It is the whole community which is celating

but Christians very early on recognised the
importance of the ordained as the sole guarantor
of order and stabilitj”® However the sedes
should be modest and maybe even

uncomfortabl&®’ for ministers>©®

It is liturgically wrong when the presider is
sitting behind the Lord’s Table. The Presider is na
lecturer but a liturgist!

A humble understanding of the
presider’s role should be underlined by placing
his (her) seat alongside rather than above or
beyond of the liturgical space. “Although this

approach can pose problems of visibility and

practical convenience, it has much to commend itaagowerful symbol of the shared

priesthood of the whole community®

30°%0ndra, 22, Allmen 257-60

3%°The Didache — probably the earliest Christian doentoutside the New Testament — makes no mention

whatsoever of who is to preside. But very soonrafieds, Ignatius of Antioch (martyred AD 107) wraie

ordained members of Christian community. — In. §ilE85.

39730hn Paul Il asked that an uncomfortable chaihiior, when the pope’s private chapel was renovated.

Information from the lecture of the liturgy ( PatiJones, The Liturgical Centre, Maynooth, spriog?

3%The word minister means the one who is servingcBBrethren tradition underlines this during the

distribution of Lord’s Supper, by having the Mirgsteceive last; sometimes from the hands of onbeof

presbyters.
¥%Giles, 188.
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7.2.6. Place for agape, diaconical service and bating

So far we have been dealing almost exclusively tighre-ordering of the place of liturgical
assembly. We now need to examine therefore thenpalteof buildings as aids to the
Christian community in implementing the social t@ag of Jesus and communal life of
Christians. "This is not an alternative to a strditggical

life, but a fruit of it”, write Giles and he add$A long

way from installation of a loo to the opening ohight
shelter for the homeless. The simple desire to be
hospitable is a good starting point:®

New Refectory of Norwich Cathedral in England is e as a
Restaurant and Coffee Shop, and the Visitor and Edtion Centre.
It has received particular acclaim for the way inhich old and new
are sympathetically combined, and for the use ofaditional

o 311
materials in a contemporary stylé.

Various Protestant church buildings were built as
community centres or rectories with a room for viagus

services with relatively good background for hossgiy

and refreshment after services. For some people the

Czech brother’s protestant church&rchen kafe”3*?

almost more important than liturgical
service. Nevertheless not all particularly histarichurch buildings have got good facilities
for hospitality and diaconal service. These buidirare often listed as part of cultural
heritage and are so almost impossible to be refhei or extended’® Experience from

Britain of modernisation of church buildings showtbdtold and new can be sympathetically

combined and church building can be change fronusewm in the living environmenft?

$1%iles, 129.

3http://www.cathedral.org.uk/hospitality/the-refeatp restaurant-and-coffee-shop--introduction-.aspx
(Accessed 28June 2009).

#12Even in Czech language is often used German teraitier service “agape” with coffee, tee and sweets
33Common reality in the Czech Repubilic.

31%See number of modern extension and re— furbisHirtparch buildings in British Magazir@hurch

Buildings.
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The Garden Hall built close to Anglican St. Maryhurch in Wimbledon is a spacious, modern hall, tvia
lobby, kitchen and toilets for variety of functiomoth secular and religioussj

The Cemetery in the church, Achen, Germany: This r
ordering brought a new life to the church which wamt of
any use to the local parish

*http://www.stmaryswimbledon.org/halls/gardenhathhfaccessed 2&June 2009).
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8. Selection of contemporary Protestant /Christian/ cbrches

A variety of the various Protestant church buildingr Catholic if this would be really a
significant and comprehensive example) in The CZeepublic, Ireland, United Kingdom,
Germany or Switzerland, will be presented in thestf this paper with a number of the
pictures®®. Because of the limits of space, only typical aefresentative samples will be
presented. The first two Czech examples well kntwthe author (Prague —Horni donice
andCeska Lipa) were studied and compared more deepletmil. The author of this study
participated in the design of these two Czechdittal environments. The first two examples
are characterized by the criteria given below dn&ddthers are characterized briefly enabling
the reader to make his own point of view. Thesergtas were chosen for presentation of
positive and also negative characteristics of werioriteria of evaluation of the liturgical
space.

Particular buildings will be described accordingtiese criteria®*’

1. Exterior appearance and interaction with surroug@invironment and buildings.

2. Contribution of an interior layout.

3. Description of liturgical furniture. What is the mianant focus point? Is it pulpit or the
Lords table?

4. Benefit of a space for various part of a liturgicalebration (preaching of the Gods Word,
celebration of a Lords supper —Eucharist, baptiswtler liturgical communal activities

5. Possibilities for the variability of a space (da.the alternative services, non-liturgical
use or private meditation).

6. Presence of symbols and art.

7. The use of light

8. Final conclusion.

31°The selected pictures were taken by the authordifrend some were found on various web pages. The
author has collected them for a number of yeaesgfiore it would not be possible to footnote altredm. For
public publishing of this thesis, it would be nexay to establish authorship and footnote all ibupes.

317 Lukas Ondra inspired the choice of the Criteria.
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8.1. Selection of the Czech Brethren Protestant attubuildings and
liturgical environments

8.1.1 Refurbishing of the facade of Praying housa iPrague - Horni Pd&ernice

1. A very ugly communist era built villa (1978) beé reconstruction did not look like a

sacral building at all. Trees which surround théding make it less monstrous and help it

to interact better with surrounding buildings.

Prayer house before refurbishing A colouredctede was done. A simple
solution was chosen out of the more
extraordinary variants

The aim of the project was to make a new facadeir@ulate the building, not to create a

more sacral or “churchy” appearance. Neverthelesgimteresting proposals were presented.

One of the proposed but unrealized projects:
Even than a symbol of a cross was designed in
a modern way and non-traditional /non-
catholic/ approach (an open cross as symbol
of — the cross of victory of the resurrection
over death), opposition was raised against it.
A tower was also considered to be too
expensive to build and nobody (except the
author Karel Koutsky and several of his
friends) were in favour of this. Change was
found to be too shocking.

2. The congregation meeting room is
in the basement and flats are situated in

the ground and first floor. The

“wmrs o disposition of the meeting room is the

central half in the shape of the letter L.
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3. The dominant liturgical furniture is slightlyesfated to jointly connect the pulpit with the
Lord’s Table. A mobile baptismal font was used joiste®*® During other baptismal services

little pots placed on the Table are used.

Another unrealized project of the
refurbishing of the fasade (O. Rada).

4. The space is small but so is

the  gathering  congregation.

Although the space is very
limited there could be a divided
Table and simple Ambo. The
presbyters have to stand just next
to the Table wusually while

praying, reading the Scripture or

5. The Table with the pulpit is

fixed but the chairs can move to
make the space more versatile.
The prayer room is also used for
the service of the Last Supper
around the long table on Green
Thursday (Holy Thursday) and
for non-liturgical purposes

(concerts or banquets).

The interior of the prayer room is
shown with the mobile baptismal font on the left thfe picture.

In spite of relatively aesthetic modernisatione thpace is not used at all for private
meditation. There is hardly any call and interest meditation or private prayer by
parishioners. The meeting hall is also usually éstkuring the week.

318 perhaps they find the pulpit as an exclusive pjasefor the minister.
319 1t was used for the baptism of daughter of autbiothis thesis. The service was unusual too because
Catholic priest led the service in the Protestdnict. It was done on the wish of the parents. Tdweyan

ecumenical couple.
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6 The project of refurbishing included the placemehtChristian symbols. Traditional
symbols of the Czech Reformation were placed inth@eprayer room (the chalice and the
biblical quotation on the wall). The boards witle tletters are disproportionate in relation to
the size of the waff”® A much bigger piece of religious art or a crossildcsuit this front and

exposed wall better.

A sign of the Czech Reformation as symbol of
Czech Brethrens (O. Rada)

A metal model of the Bible and chalice
/symbol of the Czech Reformation/ with
a little cross as a symbol for universal
Christianity was put on the facade in the
final stage of the reconstructioffhis

relatively progressive design was found
as a compromise to please everyone.

7. New aesthetic lamps were hung on
the ceiling and coloured sanded glass attached dralf of the window. The lace curtains
were taken down. There are no spotlights focusetth®i able, this should change the feeling

of the space.
A sanded glass attached onto the window (MEéds4).

8. The refurbishment of this space was relatively
well done, but more could have been done if there
had been a will to do it by the community.
Compromises were often the result of the discussion
about the proposal. This brought a relative peati® i
the community. The marginalization and the
spiritualization have deeply influenced the proaafss
decision making. The whole community was often

brought by the minority into perpetuating status.qu
321

3201t would be better to place these boards on tie ai back walll.
%21 See common concerns, which must be taken into atamhile re-ordering liturgical space, presented by
Richard Giles and quoted in the chapteetognising the problem
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8.1.2 Refurbishing of the interior environment of the prayer house inCeskéa
Lipa

1. The prayer house used to be a pub. The house sf Rty interest from a liturgical

point of view and refurbishment of the exterior w part of the proposal.

2. The meeting hall of the
congregation is of a central
disposition with light and

movable pews on three sides

of a space (before the

refurbishment they were just

on one side).

The central disposition of the
interior

V|

3. The dominant liturgical furniture is the Lord'able and the ambo.

The Lord’s Table and the ambo
4. The separation of the

Table and the ambo enables
easy recognition of the liturgy
of the Word and of the
Eucharist. The presbyters and

other readers use the ambo

without problems.
5. The light pews enable the variability of the spaThe prayer room is used for the

alternative service but seating arrangements awveayal the same. Part of the

reconstruction was the
extension of the dining
facilities behind the *“sacral
space” where the community
has gathered for“agape”

or‘kirchen kafe”.

An “agape” or“kirchen kafe” in a dinning hall
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The procession of the gifts is an alternative péart
a liturgy for some Protestants. This can bring

another dynamic dimension into the space.
The procession of the gifts leads by the children

6. The dominant symbol in the space is the green
plastic art of crucified Jesus hanged on the flonta
wall. 3 Ondej Rada is its creator and this central

piece of art is supplemented by careful design of

colours on the walls.

7. New aesthetic lamps were hung on the ceiling
and coloured sanded glass attached to one half of

each window. These were done by the same

person as in Horni Renice. There are no lace

curtains on the windows, there are no spotlights
focusing on the Table or on the dominant plastic
art, which gives the space a different atmosphere.
8. The refurbishment of this space was successful
because of strong support for the proposal by the
minister and the majority of the congregation.

322 The green colour of the Crucified is very unusualnumber of people were very surprised by this
expression of Christ's body and expressed negdtedings initially. They have found it a little bit
depressing, but the soothing feature of the gredauc and the calm expression of the face of Christ
advocates this modern piece of art in spite ofstiigiective and sometimes even superficial evalnaflibe
hunger of Ethiopian children during the great faenin that African country inspired the slim and the

hungry proportions of the body of the Crucified one
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8.1.3 Reconstructionof the church of the ,Jacob Ladder” in Prague —Kobylisy

The optimal central liturgical environment

The “altar” painting (O. Rada) The space used for secular purposes too (lectures)
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8.1.4 Newly built church (the congregation house) in Doméice

The proposed model of a new church The readgh of the church

The central disposition of the meeting hall is mdyea chairs on
the three sides of a space. In reality the centoalentation is just a
fiction. The Lord’'s Table with a seat for the presr is pushed
towards the frontal wall and the majority of the ngregation is
seated longitudinally in front of the Table. The errow on the left
side is reserved (just for an exclusive?) and saataumber of the rows on the right offer an uncomiftable
view with a focus orientated on the central seatstead of the Table and pulpit. The ideal dispasitiwould
be similar to the church in Prague Kobylisy as waiesented above. (The Table in the centre, andah#o in
the back)

The jointly connected Lord’s Table
and the pulpit is of a shape and
proportion more suitable for a lecture
hall than for a liturgical space

The “altar cross" behind is hardly
visible. At least slightly different shade
of a colour would be appreciated.

Conclusion:

The exterior appearance is very
good and the church deserves the
building of the West—-Bohemian
Region award for 2009. On the
other hand interior liturgical
disposition is very poor.
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8.1.5. Refurbishing of the interior environment ofthe church in Kutnd Hora

The exterior of the church with a chalice on thepo The Lord’s Table with a cross and chalidd.(Rada)

The interior of a church with religious
paintings — The Old Testament on the
left, The New Testament on the right (M.
Rada)

The New Testament (M. Rada)
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8.1.6. Refurbishing of the interior environment ofthe Praying house in
Prague — Modrany

— 45

A “neutral” symbol of a fish in the window mosaic)

The modern longitudinal liturgical space
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8.1.7. Refurbishing of the interior environment & the praying house in BeneSov

The previous liturgical arrangement

The contemporary liturgical arrangement

Dominant “foci” of the space (the Lord’s Table with
preaching pulpit and baptismal font)
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8.1.8. Newly built church (the congregation housai Letohrad

Newly built church

The church by night

The longitudinal liturgical
environment with seats on the sides;
not situated for comfortable
participation

L i} . .
The Lord’s Table covered by the white cloth and &iba. The tapestry of the Last Supper behind
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8.1.9. Newly built church (the congregation hougen Prague — JiZzni nésto

Newly built church

ambo. Spotlights focused on the Table

The central liturgical environment

The dominant liturgical furniture is the Lord’s Take and the
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8.2. Selection of the Church of Brethren buildingsd liturgical

environments

8.2.1. The Proposal for a newly built church in Liomysl (the Church of

Brother’s)

| s

PUDORYS 1.NP.

1A

The church is intended to be open throughout
the week as a community centre and space for
meditation and private prayer

Ground plan with the longitudinal (frontal)
shape of the liturgical space

92



Diploma thesis — Contemporary Protestant Liturgisphce Jan Kirschner

8.3. Selection of Irish and Northern Irish Protesht churches

8.3.1. The Presbyterian Church in Donaghmore, codhegal

The only Protestant church design by
famous architect Liam McCormick

The Presbyterian’s main symbol -
the burning bush

The longitudinal liturgical arrangement

The Presbyterians don't use the cross
as a symbol; this stained glass
window with a cross is a rare in
the Presbyterian tradition
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8.3.2. Bethany Baptist Belfast

Typical auditorium
disposition is still common
design of a space in new
churches of “non-
liturgical” denominations

Traditional arrangement
of liturgical furniture with

a pulpit, lecterern, the
Lord’s Table with a
presider’'s seat behind in a
proposed design
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8.4. Selection of contemporary British Protestariturches

Traditional disposition of a typical
Anglican church with pews

@MwC1999

The nave, chancel and sanctuary were rearrangetbithe
double room liturgical environment with new chairs.
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8.5.  Selection of significant Protestant churchesGermany and
Switzerland

8.5.1Lutheran church of the Reconciliation near the fornal Berlin Wall

The church of the Reconciliation near the
formal Berlin Wall

Two exterior walls: the first one is wooden,

the second wall made of clay. These materials
were chosen to symbolise a contrast with the
concrete and steel of the formal Wall.

An antiphonal disposition of a church interior
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8.5.2The Arch in the Protestant monastery in Grandchamp Switzerland

The refurbished barn (L Arch) as a church in the mastery The Lord’s Table with the icon behind it
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8.6. Selection of significant Roman Catholic churches

8.6.1.The Pilgrimage Brother Klaus Field Chapein Rhineland, Germany

The field chapel dedicated to Swiss Saint Nicholam

der Flie (1417-1487), known as Brother Klaus, was
commissioned by local farmer Hermann-Josef
Scheidtweiler and his wife Trudel and largely
constructed by them, with the help of friends,
acquaintances and craftsmen on one of their fields

above the viIIage:’.)23

The interior of the chapel room
was formed out of 112 tree trunks,
which were configured like a tent
layer after layer of concrete was
poured and rammed around the
tent- like structure.

In the autumn of 2006, a special
smouldering fire was kept burning
for three weeks inside the log tent,
after which time the tree trunks
were dry and could easily be

removed from the concrete shell.
324

32 The Pilgrimage Brother Klaus Field ChajreRhineland,
http://www.archiweb.cz/buildings.php?type=20&actishow&id=2008. (accessed 12.th. July 2009)
32 |bid.
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8.6.2.St. Colman’s, Belfast - Lisburn

The exterior of the church

The antiphonal liturgical environment

L :

The detfadf the mosaic in the window
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8.6.3.0ur Lady Queen of Peace, Belfast - Dunmurry

The exterior of the church

The baptistery

This stained glass window illustrates peace
and reconciliation (the window was
damaged during the Troubles)

The liturgical environment

100



Diploma thesis — Contemporary Protestant Liturgisphce Jan Kirschner

8.6.4. St. Brigit's, Belfast

The exterior of the church

The longitudinal liturgical environment

The baptistery
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9. Final Conclusion

In the first part of this thesis | have discussée tistorical and theological
development of Protestant/Christian liturgical spacmade an attempt to orient myself in
huge amount of secondary studies and primary ssuegarding the researched topic. It was
not easy at all to choose representative studi@snaa number of chapters | have just touched
upon the broadness of the topic. | have discovalgal that to write in English and draw my
own conclusions is more difficult than | had thotighthe beginning.

When searching for the answers on the main quesfithis paper | have confirmed that
different liturgical space and architecture of Bsbant churches and specific understanding of
symbols, art, or of mystical expression of sacpEce is one of the most visible marks of
these church communities. This is a result of unsthistorical development.

On the other hand the convergence of theologlealights regarding a design of sacral
space has emerged in a number of churches in WeSterstian Society during the twentieth
century. This duality is very visible on evaluatiohmainstream tendencies of contemporary
development of sacral and liturgical environmentwas presented in the first theoretical
chapters and in the second practical chap®a-pitching the Protestant ténfTwo chosen
examples of the liturgical environment of the Pstdaet Church of Czech Brethren offered in
the second practical part support this dualityeyaiearly.

The refurbishment of the prayer house in PraguenH®aernice was kept along
traditional lines (e.g. jointly connected pulpittivithe Lord’s Table, the boards with the
biblical quotations, the traditional use of symbolshe Czech Reformation in a decoration or
of any need for representation of the prayer hase& more “churchy” or sacral space.)
Nevertheless few examples of more sacral expressfofaith and use of the universal
Christian symbols found their way to this spaceg.(sanded glass windows, or small cross
rooted in the sign of a Church).In contrast, theiréshment of the prayer house (feska
Lipa is an example of the deep influence of littajimovement on the expression of the
liturgical environment and the orientation of itsriture (e.g. the separation of the ambo and

the Lord’s Table, or even the iconic expressiottiné altar sculpture of the Crucified®).

325 |n the West churches have been even drawn frontréfasures of the tradition of Easter spirituatitye to
liturgical and ecumenical renewal. Rich icons htaditionally played an important role in the ligyrof Eastern

Christian churches; today they are appreciated BgynWestern Christians and in fact have found aela
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This polarisation is present when evaluating otpezsented Czech examples too. A
liturgical environment is often built for a purposspace for gathering without a deep sacral
meaning. When an attempt is made to design celitwadjical environment it is usually
hindered by the remaining tradition of the longihad concept (e.g. the interior of the
recently built new church in Domazlice with numhaérerrors in a design of the liturgical
environment). On the other hand some sensitiveily bentral liturgical spaces with a sense
of the sacredness were recently built too. Theyhlmialso used for both secular events and
for the every day life of the community as is vepmmon in Czech Protestant tradition (e.g.
The Community centre of the Jacob “s Ladder in iRra€pbylisy).

| had a chance to evaluate the Czech situation &amder perspective while studying in
Ireland and during my previous visits to a humbecturches in Germany and Switzerland.
Therefore a number of foreign examples were addéese examples — Protestant and
Catholic ond® — were chosen for presentation of successfullyigded liturgical
environments on the base of the theoretical infoomawhich | have gathered during my
research (e.g. churches with an antiphonal digposdf a space. Successful refurbishments
and modern extensions of churches in Britain agtamd are very inspiring and challenging
for the contemporary Czech Protestant communities).

It is a pity that there was not room to interviewnistiers and other members of the
congregations who gather and serve in these chudtlings or for the evaluation of the
Directory books3?’ This methodology could have enriched my choserhateand led to
interesting insights. Nevertheless | hope that gaper will be found as a contribution to
dialogue regarding contemporary Protestant/Chndttargical environment and sacral space
for gathering of any kind.

some churches and chapels in the West. (E.g. irchinech in the Grandchamp monastery in Switzerland.
www. grandchamp.com)

326 When travelling around churches in Ireland | hadhance to see more Catholic Church interiors, lsimp
because Protestant churches are usually closedgdilme week. Nevertheless Catholic Churches whichvie
seen are inspiring for Protestant circles too. Bhet churches which | have seen were in Belfagt &t.
Colman’s) where a number of new churches were beittause of high migration of the population durting
time of the Troubles.

3271 have succeeded to find only Catholic Pastoraé@bries on the building and reordering of chuschéhere

is not such a guide published by the Protestantcthof Czech brethren.
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Resume

The changes in Protestant liturgical space andoisgribution to the ecumenical dialogue
is the main interest in this survey and masterisheBhe most important streams and
tendencies of contemporary development and histotonsequences of the sacral and
liturgical environment of the Protestant Church @fech Brethren are evaluated in the
broader context. In the first part of this thesisrevdiscussed the historical and theological
development of Protestant /Christian/ liturgicadsp. Two excursions of this study were to
evaluate the liturgical movement during the twehtieentury and the Protestant reflection of
the Sacrosanctum Conciliunthe Constitution of the Sacred liturgy of the Setdfatican
Council. The theoretical part was summarized afldated in the chapter evaluating a sacral
space, liturgical symbols, art and mystics in Fstatetism.

In the second more practical were compared variopmions of theologians
regarding the liturgical space and representatisenptes of the Protestant liturgical
environment. Particular buildings were describedoating to a few selected criteria in the
final chapter of this thesis with a number of piegi Two examples well know to the author
were studied in more detail. (Prague Horntédtnice andCeska Lipa) The representative
foreign examples and ideals were chosen to ensaopplement and challenge the Czech
situation.

Presented examples of the liturgical environmédrthe Protestant Church of Czech
Brethren support duality and polarization of conpemary development: A liturgical
environments built for a purpose - space for gatigewithout a deep sacral meaning or newly
built central liturgical environments hindered e tremaining tradition of the longitudinal
concept. In the same time there are presentedisehsbuilt liturgical spaces with a sense of
the sacredness. They can be also used for botlasesents and for the every day life of the

community as is very common in Czech Protestaditios.
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