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Abstrakt

Tato prace se zabyva definovanim ,,sunnitské ortodoxie” (arabsky Ahl al-Sunna wa al-
Dzamd‘a) u dvou soucasnych autorit Sadhilijského sufijského 7adu, jednoho z
nejvyznamnéjsich sufijskych radit v muslimském svete. Diiraz je kladen na analyzu jejich
chapani islamské teologie, prava a sufismu. Prvnim z téchto ucenci je Sejch ‘Ali Dzumu ‘a,
byvaly velky mufti Egypta. Druhym ucencem je jeho Zak, Sejch ‘Abd al-Qadir al-Husajn.
Prace sestava ze tri kapitol. Prvni kapitola se zabyva obecnou historii a ucenim
sadhilijskeho sufijského radu. Druha kapitola popisuje a analyzuje definovani a chapani
., sunnitské ortodoxie” Sejcha ‘Aliho Dzumu'y. Treti kapitola popisuje a analyzuje
definovani a chapani , sunnitské ortodoxie” Sejcha ‘Abd al-Qddira al-Husajna.
Metodologicky je prdace postavena na analyze a interpretaci vyznamnych stredovékych i
soucasnych Sadhilijskych del, vietné zdznamu prednasek, kazani, rozhovoru apod.

Interakce s relevantni odbornou literaturou je rovnez diileZitou soucdsti této prace.

Abstract

This thesis discusses the defining of “Sunni orthodoxy” (The Arabic term is Ahl al-Sunna
wa al-Jamd ‘a.) of two contemporary authorities of the Shadhili Siifi Order, one of the most
important Sifi orders in the Muslim world. Special attention is given to the analysis of
their understanding of Islamic Theology, Law and Sufism. The first scholar is Shaykh Ali
Gomaa, the previous Grand Mufti of Egypt. The second scholar is his student, Shaykh ‘Abd
al-Qadir al-Husayn. The thesis consists of three chapters. The first chapter discusses the
history and teachings of the Shadhili Siifi Order in general. The second chapter describes
and analyses the defining and understanding of the “Sunni orthodoxy” of Shaykh Ali
Gomaa. The third chapter describes and analyses the defining and understanding of
“Sunni orthodoxy” of Shaykh ‘Abd al-Qddir al-Husayn. The thesis is methodologically
based on analysis and interpretation of important mediaeval and contemporary Shadhili
works, including recorded lectures, sermons, interviews etc. Interaction with pertinent

academic literature also forms a crucial component of the research.
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Introduction

General introduction

The main topic of this thesis is how two contemporary Sunni scholars, who belong
to the Shadhili Sufi Order, define and understand the “Sunni orthodoxy” (The Arabic
equivalent is Ahl al-Sunna wa al-Jama ‘a.).

As for the Shadhili Order, it is one of the most famous, widespread and influential
Suft orders in the Muslim world. Several important Sunni scholars across history belonged
to this order, among them were for example ‘Izz al-Din ibn ‘Abd al-Salam al-Sulami,' al-
Suyiiti? or Ahmad Zarriiq.> Even today, many famous and influential Sunnf scholars belong
to this order. Among the most famous ones in the Arab world are Shaykh Ali Gomaa, the
previous Grand Mufti of Egypt and one of the most prominent contemporary scholars of
al-Azhar, and his student Shaykh ‘Abd al-Qadir al-Husayn. Thus, it is clear that to study
this order, and the two scholars in particular, is a meaningful endeavour.

The discourse surrounding "Sunni orthodoxy" (4Al al-Sunna wa al-Jama‘a),
essentially addressing the correct and authentic interpretation of Sunni Islam, has persisted
among Sunni Muslims since the early centuries of Islam. This discourse holds paramount
significance for Sunni Muslims, as it is intricately connected to the fundamental question
of identifying true followers of Prophet Muhammad. At its core, the discussion extends to

matters of disbelief (kufi"), * leading to the consequential issue of excommunication (takfir)’

! He was a famous and prominent jurist and theologian. Died in the year 1262 CE. For more information
see: Chaumont, E., “al-Sulam1”, in: Encyclopaedia of Islam, Second Edition, Edited by: P. Bearman, Th.
Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 18 December 2023
<http://dx.doi.org/10.1163/1573-3912 _islam SIM_7148>
2 One of the most famous mediaeval Muslim scholars, a prolific writer, jurist, theologian, historian
etc. He died in the year 1505 CE. For more information see: Geoffroy, E., “al-Suytti”, in: Encyclopaedia of
Islam, Second Edition, Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs.
Consulted online on 18 December 2023 <http://dx.doi.org/10.1163/1573-3912 islam_COM_1130>
3 A famous MalikT jurist, theologian and a master of the Shadhili Order. He died in the year 1494
CE. For more information see: Kugle, Scott, “Zarriiq, Ahmad”, in: Encyclopaedia of Islam, THREE, Edited
by: Kate Fleet, Gudrun Krdmer, Denis Matringe, John Nawas, Devin J. Stewart. Consulted online on 18
December 2023 <http://dx.doi.org/10.1163/1573-3912 ei3 COM 24033>
4 Certain beliefs are considered to be forms of disbelief by virtually all mainstream Sunni Muslim
groups. Having such beliefs may be tantamount to the person having left Islam and being no longer a
Muslim. For more information see: Adang, Camilla, “Belief and Unbelief”, in: Encyclopaedia of the Qur’an,
General Editor: Johanna Pink, University of Freiburg. Consulted online on 14 December 2023
<http://dx.doi.org/10.1163/1875-3922 q3 EQCOM_00025>
3 This term means excommunication, declaring a Muslim to have left the fold of Islam, and no
longer being a Muslim. For more information see: Ed, and Hunwick, J.O., “Takfir”, in: Encyclopaedia of
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or the declaration of apostasy, which then, in some cases, could lead up to a death penalty
for the apostate, under some interpretations of Islamic Law. The determination of whether
an individual qualifies as an orthodox Sunni Muslim is, therefore, a matter of profound
importance in the worldly context. From the perspective of Muslims, it is inexorably tied to
considerations of salvation or damnation in the Hereafter. As such, the delineation of what
constitutes the authentic and true (orthodox) form of Sunnism has remained a central
theme in scholarly dialogues among Sunni Muslims, involving theologians, jurists, and

even Sufis. These debates endure into contemporary times, underscoring the ongoing

complexity and relevance of this discourse. °
This thesis presents the definitions and understanding of “Sunni orthodoxy” of two

important Sunni scholars, who belong to the Shadhili Order.’

Thesis Objectives

The primary objective of this thesis is to address the research question: "How do
contemporary Shadhilt scholars, specifically Shaykh Ali Gomaa and his student Shaykh
‘Abd al-Qadir al-Husayn, define the term 'Sunni orthodoxy' (4h! al-Sunna wa al-
Jama‘a)?" The key secondary goals include providing an overview of the history and
teachings of the Shadhilt Order in general, as well as acquainting the reader with the lives
and works of the two scholars—Shaykh Ali Gomaa and Shaykh ‘Abd al-Qadir al-
Husayn—and conducting a comparative analysis of their definitions and understandings of
"Sunni orthodoxy." Another consequential secondary objective of the thesis is to delineate
the ideas that Shaykh Ali Gomaa and Shaykh ‘Abd al-Qadir al-Husayn disapprove of and

refute.

Methodology

Islam, Second Edition, Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs.
Consulted online on 14 December 2023 <http://dx.doi.org/10.1163/1573-3912 islam COM_1154>

6 As for the contemporary academic reflections of these debates among Muslims, see for example:
Khan, A. (2023) Heresy and the formation of medieval islamic orthodoxy: The making of sunnism, from the
eighth to the eleventh centuries. Cambridge: Cambridge University Press., or Simon, U. and Langer, R.,
(2008). ‘The dynamics of Orthodoxy and Heterodoxy. dealing with divergence in Muslim discourses and
islamic studies’, Die Welt des Islams, 48(3/4), pp. 273-288.

"1t is important to clarify that I merely describe and analyse and ultimately convey the definitions
and understandings of these two scholars, my aim is not to judge them and say whether they are correct or
incorrect etc. Likewise, it is not a goal of this thesis to present and discuss the various other definitions of
“SunnT orthodoxy”.
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This thesis primarily employs the methods of analysis and interpretation, drawing
from authoritative medieval and contemporary Shadhili literature, as well as recorded
lectures, sermons, interviews, and other relevant sources. Special emphasis is placed on the
analysis of the perspectives on Islamic Theology, Law, and Sufism of the two scholars
under study. Interaction with pertinent academic literature also forms a crucial component
of the research. The comparative method is applied to analyze and compare not only the
definitions and understanding of "Sunni orthodoxy," but also the various other positions

held by the two scholars under study.

Contents and structure of the thesis

This thesis is structured with an introduction, three chapters, and a conclusion.

The first chapter provides an exploration of the history, teachings, significant
works, and notable figures within the Shadhilt Order.

In the second chapter, the focus shifts to an examination of Shaykh Ali Gomaa's life
and contributions. Subsequently, it delves into his definition and comprehension of "Sunni
orthodoxy," and the theological, legal, and Stuft dimensions of Islam.

The third chapter initiates with an exploration of Shaykh ‘Abd al-Qadir al-Husayn's
life and accomplishments. It then delves into his definition and understanding of "Sunni
orthodoxy," focusing also on the same three aspects of Theology, Law, and Sufism.

The conclusion consolidates the findings of the thesis, addressing the research
question and presenting a comparative analysis of Shaykh Ali Gomaa's and Shaykh ‘Abd

al-Qadir al-Husayn's definitions and understanding of "Sunni orthodoxy."

State of the art

Concerning the current state of research of the Shadhilt Order, a substantial body of

literature has been written.



One of the standard studies on the origins and the early history of the Shadhilt
Order is the article by Mackeen The Rise of al-Shadhili.® Touati provided a brief biography
of the founder of the order, with a special focus on his travels, and also provided a useful
overview of the current state of the art.” Another study that deals with the early period is
Realm of the Saint by Cornell. In this work, he mostly focused on one particular later
branch of the order, known as al-Jaziiltyya, and focused mostly on the history of the order
in Morocco.!? Hofer presented how the order spread in Mamluk Egypt.'! Cecere also wrote
an article about one of the early masters of the order.!? Kropacek provided a general
historical and geographical overview of the order in the Czech language.'?

As for the study of the teachings of the Shadhilt Order, according to Mackeen, the
earliest attempts were made by Miguel Asin Palacios. The former says the following about
the research the latter: “For the history of Sufism in Spain, our best sources are the
profound and scholarly writings of Miguel Asin Palacios, who, despite his Christian
predilection, appears to be the only author to have dealt with the doctrinal origins of the
Shadhili school and its later members. He does not, however, adequately acquaint us with
facts of history. The bibliography furnished by him does not show that he had access to all
the relevant source material for the purpose.”'* In his article dedicated to al-Shadhili,
Mackeen himself provided some information regarding the Shadhilt teachings and
spirituality. Cornell presented some of the Jazili teachings, the roots of which are in the
Shadhiliyya, in his work. Research of some spiritual practices of the Shadhiltyya was also
provided by McGregor in his article, where he mostly dealt with the importance of litanies
for the order.!> However, his study was concerned only with one particular branch of the

Shadhiliyya in Tunisia, and although in general, it provides some useful information — such

8 Mackeen , AM.M., (1971). ‘The Rise of al-Shadhilt (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), pp. 477-486. doi:10.2307/598444.

0 Touati, S. (2018) ‘The Wanderings of Abi Al-Hasan Al-Sadili (d. 1258) According to Ibn “Ata”
Allah’s Lata’if al-minan and Ibn Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), pp. 227-238.

10 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press.

1 Hofer, N., (2015). Popularisation of Sufism in Ayyubid and Mamluk Egypt. Edinburgh University
Press.

12 Cecere, G., (2019). ‘From Ethiopian slave to Egyptian stift master? Yaqut al-habasht in Mamluk
and Ottoman sources’, Northeast African Studies, 19(1), pp. 85-138.

13 Kropagek, L., (2008). Sifismus: déjiny islamské mystiky. Praha: Vysehrad. pp. 238-140

14 Mackeen, M., (1971). ‘The early history of Sufism in the Maghrib prior to Al-Shadhilt (d.
656/1258)’, Journal of the American Oriental Society, 91(3), pp. 400. doi:10.2307/600258.

15 McGregor, R.J., (1997). ‘A Sufi legacy in Tunis: Prayer and the Shadhiliyya’, International
Journal of Middle East Studies, 29(2), pp. 255-277.
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as clarification of some crucial terminology — it misses some very important and famous
litanies such as al-Wird al-‘Amm as well as al-Salat al-Mashishiyya and al-Salat al-
Yaqgutiyya. Maybe it is so because these litanies may not be common in the particular
branch that he studied. The article also suffers from terminological inconsistency and
inaccuracy, which may be demonstrated by the following statement: “The larger hadrah,
on Thursday night, is highlighted by the recitation of the ahzdb rather than the dhikr.”'® It
is well-established that the term dhikr'” in Siifi terminology, especially within the Shadhil
tradition, is a broad concept encompassing various forms of worship, with its antonym
being ghafla (heedlessness). Consequently, both hadra and ahzab can be designated as
dhikr, introducing ambiguity regarding the author's intended meaning. In my assessment,
Honerkamp has delivered the most exemplary academic presentation of Shadhili teachings
in the English language.'®

Subsequently, numerous studies focus on distinguished scholars affiliated with this

order. Notably, there exists a monograph dedicated to Ahmad Zarriiq, '’

along with an
article specifically addressing one of his seminal works, "Qawa‘id al-Tasawwuf."?
Additionally, a separate monograph is dedicated to the scholarly contributions of al-
Suyiiti.?!

Stetkevych has conducted an analysis of the Burda, one of the most famous poems

in praise of the Prophet Muhammad. This poem is a work by al-Biisir1,?> who is considered

perhaps the most renowned poets associated with the Shadhilt tradition.?’

16 Ibid. p. 268

17 Meaning remembrance of God. It can take form of the Islamic ritual prayer, supplication,
invocations of the Names of God etc. For some more information see: Gardet, L., “Dhikr”, in: Encyclopaedia
of Islam, Second Edition, Edited by: P. Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P.
Heinrichs.  Consulted  online on 18  December 2023  <http://dx.doi.org/10.1163/1573-
3912 islam_COM 0162>

18 Honerkamp, K., 4 biography of abii I-Hasan AI-Shadhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023).

19 Kugle, S.A., (2006). Rebel between spirit and law: Ahmad Zarruq, Sainthood, and authority in
Islam. Bloomington: Indiana University Press.

20 GHULAM, S.-U.-R. (2010) ‘Juridical Sufism: Zarriiq’s Application of the “Qawa’id” Genre’,
Islamic Studies, 49(3), pp. 341-356.

21 Ghersetti, A., (ed.) (2016). Al-Suyiti, a Polymath of the Mamliik period: Proceedings of the
Themed Day of the first conference of the school of Mamlitk Studies (ca’ Foscari University, Venice, June 23,
2014). Brill.

22 He was a novice of the second grandmaster of the Shadhiliyya. Died in the year 1294 CE. For
more information see: Homerin, Th. Emil, “al-Buisir1”, in: Encyclopaedia of Islam, THREE, Edited by: Kate
Fleet, Gudrun Krimer, Denis Matringe, John Nawas, Devin J. Stewart. Consulted online on 21 December
2023 <http://dx.doi.org/10.1163/1573-3912_ei3 COM_23124>

2 Stetkevych, S.P. (2007) ‘From Strah to qasidah: Poetics and polemics in Al-Biistr’s Qasidat al-
Burdah (mantle ode)’, Journal of Arabic Literature, 38(1), pp. 1-52. doi:10.1163/157006407780997983.
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Regarding the secondary sources on Shaykh Ali Gomaa, he has been mentioned in
countless books and articles for a variety of reasons, however, only a very small number of
them has been dedicated exclusively or largely to him. Among those dedicated works, they
singularly emphasize one aspect of Shaykh's persona: his involvement in Egyptian political
events since 2011, particularly his ties with the military and the current Sisi government.
These sources offer scant information about the Shaykh's life or his broader understanding
of Islam. Instead, they concentrate solely on his fatwas and positions related to the political
landscape in Egypt during the specified period. Adding to that, they are quite flawed as
will be discussed in the chapter about Shaykh Ali Gomaa, where a discussion of his role in
some of the political events in Egypt in the specified period is included. Among the articles
are those by Warren?* and Muzakkir,”® as well as a section in the Ph.D. thesis of the
latter.’® The main secondary sources I relied upon in the chapter about Shaykh Ali Gomaa

are his official website,?’

and his biography which is included in a collection of one
hundred of his fatwas in English.?® Regarding broader context of contemporary religious
authority in Egypt, especially within al-Azhar, one can examine the research conducted by
Bano. %’

Concerning the contemporary academic study of Shaykh Abd al-Qadir al-Husayn,
there is a notable absence of prior research or references in both English and Arabic. To

my knowledge, the only secondary sources are the articles on Everybodywiki*® and Islamic

24 Warren, D.H., (2017). ‘Cleansing the nation of the “Dogs of Hell”: ‘Ali Jum‘a’s nationalist legal
reasoning in support of the 2013 Egyptian coup and its bloody aftermath’, International Journal of Middle
East Studies, 49(3), pp. 457-477.

25 Muzakkir, Muhamad Rofiq. “Understanding the Discourse of ‘Alf Jum‘ah on the Military Coup
During the Arab Spring in Egypt” Ilahiyat Studies 10, no. 2 (2019): 229-263.
https://doi.org/10.12730/13091719.2019.102.196

26 Muzakkir, M.R., (2022). Tradition and Modernity in the Ulama’s Discourse on Usurpation of
Power. Dissertation. Arizona State University, pp. 199-206

2 Al B _all Sl A, EEDEN S A, Available at:
https://www.draligomaa.com/index.php/%D8%AD%D9%88%D9%84/%D8%A7%D9%84%D8%B3%D9%
8A%D8%B1%D8%A9-%D8%A7%D9%84%D8%B0%D8%A7%D8%AA%D9%8A%D8%A9  (Accessed:
26 November 2023).

28 Gomaa, A., (2011). Responding from the tradition. Louisville, Ky. Fons Vitae.

2 Bano, M., (ed.) (2018). Modern Islamic Authority and Social Change. Edinburgh University
Press.

30 sl deae M xe Gpuall dae 538N xe - EverybodyWiki Bios & Wiki. Available at:
https://ar.everybodywiki.com/%D8%B9%D8%A8%D8%AF %D8%A7%D9%84%D9%82%D8%A7%D8%
AF%D8%B1_ %D9%85%D8%AD%D9%85%D8%AF %D8%A7%D9%84%D8%AD%D8%B3%D9%8A
%D9%86 (Accessed: 11 December 2023).
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heritage.’! However, both of them fail to provide relevant references to primary sources
for the information they share. Even though their information mostly corresponds with
what I have reached through my study of the primary sources, I chose not to rely on them
for their lack of academic reliability. Therefore, I have based my research on him and his
opinions exclusively on the primary sources, which will be discussed below in the section
discussing the primary sources used in this thesis. As Shaykh ‘Abd al-Qadir al-Husayn is
originally from Syria, and much of his life and scholarship is connected to the Syrian
scholarly tradition, one might want to review the general context of contemporary Syrian
scholastic tradition, especially in Damascus, in the work of Pierret.*?

For elucidation of certain specialized terminology employed within this thesis, as
well as for further biographical insights pertaining to referenced individuals, I have
principally directed the reader to consult the Encyclopedia of Islam and the Encyclopedia
of the Quran.

This thesis presupposes a foundational acquaintance with Islam, necessitating a
rudimentary comprehension of widely recognized terms such as the Qur'an, Hadith, or
Islam. Notwithstanding, explicit definitions of these terms are not provided within the

confines of this thesis, but they are easily accessible elsewhere.

Identifying the knowledge gap

Research into the definitions of orthodoxy and heresy within contemporary
Shadhiliyya has been undertaken by Francesco Piraino, particularly focusing on the branch
known as Shadhiltyya-Darqawlyya-‘Alawiyya. >} Piraino's study is specifically centred on
the “sub-branch* led by Khaled Bentounes.>* However, this research is full of the author‘s
subjectivities and biases, and entirely ignores the history of the Shadhili Order as a whole.
For instance, he portrays the ‘Alawiyya (as a whole without even differentiating between

its various branches) as essentially perennialist. Even if the one particular branch of the

3 el peal) ) ve r Y Gl Jaia dimie eldl) Gpeal)l 3 ve | edlay) Gl B daie
Available at: https://www.islamic-heritage.com/sheikh/133 (Accessed: 11 December 2023).

32 Pierret, T., “Prophetic rituals in modern Syria: Defending the “old orthodoxy” with the ulama in
it The presence of the prophet in early modern and contemporary islam. Available at:
https://hal.science/hal-02553756/document (Accessed: 01 November 2023).

33 Piraino, F., and Sedgwick, M.J., (eds.) (2019). Global sufism: Boundaries, structures and politics.
London: Hurst & Company. pp. 75-89

3 He is active in the public space in France, was born in the year 1949 CE. See: Site officiel du

Cheikh Bentounes: Biographie cheikhbentounes. Available at: https://www.cheikh-bentounes.com/copie-de-
le-cheikh-bio-longue (Accessed: 21 December 2023).
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‘Alawlyya, which he studied, was indeed perennialist, his research is flawed for not
clarifying that other ‘Alawi branches are not perennialist, and which would undoubtedly
consider the perennialist doctrines, as he described them, to be forms of kufi (disbelief).
For instance, Piraino says the following: “God, in ‘Alawi metaphysics, represents the
absolute alterity upon whom it is impossible to impose anthropomorphic attributes. This
absoluteness relativises everything: evil and good, paradise and hell, even existence.”
This kind of relativism is rejected by the Shadhilf heirs of Shaykh al-*Alawt>® that I have
studied. It can be demonstrated through the words of a direct student of Shaykh al-‘Alawi,
Shaykh Muhammad al-Hashimi al-Tilimsani,” who was the master of Shaykh ‘Abd al-
Qadir ‘Tsa,*® the master of Shaykh ‘Abd al-Qadir al-Husayn. We have some old recordings
of speeches of Shaykh Muhammad al-Hashim1 al-Tilimsant; in one of them he describes

Islam through the “Gabrielian paradigm™>’

and quotes the verse of the Qur'an which says
“The true religion with God is Islam.” (3:19) and clearly says that if one does not believe
in the existence of God, they are a kafir (disbeliever).*’ This same understanding was
preached by his student Shaykh ‘Abd al-Qadir ‘Isa*! and now it is preached by Shaykh
‘Abd al-Qadir al-Husayn.*?

The research that was conducted so far on the topic of defining orthodoxy and

heresy within contemporary Shadhiliyya has been so far only very limited, partial,

33 Ibid. p. 86

36 He was a famous Shadhili Shaykh of the twentieth century from Algeria. He died in the year 1934
CE. For more information see: Geoffroy, Eric, “Ahmad b. ‘Aliwa”, in: Encyclopaedia of Islam, THREE,
Edited by: Kate Fleet, Gudrun Krdmer, Denis Matringe, John Nawas, Devin J. Stewart. Consulted online on
18 December 2023 <http://dx.doi.org/10.1163/1573-3912 ei3 COM 23662>

37 He was a famous scholar and Shadhilt Shaykh from Algeria, who migrated to Syria and became a
teacher of a number of prominent Damascene scholars of the second half of 20th century CE. He died in the
year 1961 CE. For more information see: al-Mudir (2023) Bio: Sh Muhammad al-Hashimi, Damas Cultural
Society. Available at: https://damas.nur.nu/8895/bionotes/bio-sh-muhammad-al-hashimi (Accessed: 21
December 2023).

38 He was a prominent Syrian scholar and Shadhili Shaykh of the second half of the twentieth
century CE. He died in the year 1991 CE. For more information see: Shaykh ‘Abd al-Qadir ‘isa Sunni
Publications. Available at: https://sunnipubs.com/pages/shaykh-abd-al-qadir-isa (Accessed: 21 December
2023).

39 This concept says that the religion of Islam is essentially composed of three dimensions:
Theological, Legal and Spiritual. The term was coined, presented and explained by Spevack: Spevack, A.,
(2014). The Archetypal Sunni Scholar. State University of New York Press.

e Al oy edledl deas ) AL Gl e Qlas Jisw YouTube. Available  at:
https://www.youtube.com/watch?app=desktop&v=LwrvTIqvhbw&list=PLK 1K AqnpRZ2R3fHQXHiQpl6Q
UzFvx6DzQ&index=1 (Accessed: 07 December 2023).

Howe @ 2 e QM ae AL Gl WAd ae Al [ YouTube. Available  at:
https://www.youtube.com/watch?v=V25ESjTkOic (Accessed: 07 December 2023).

42 1o sl Jal LENP) Gl ) Gk YouTube. Available at:
https://youtu.be/aK GRrZCjqmY ?si=Dwrv_K6HHdbEJitM (Accessed: 07 December 2023).
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incomplete, and in some cases, as indicated, biased and flawed. I hope that my thesis will

present a meaningful contribution to the current academic discussion.

Discussion of the primary sources used in this thesis

The volume of primary sources available on the Shadhilt Order is extensive, and it
is evident that my examination has covered only a fraction of them. Additionally, certain
sources prove to be less pertinent to the focus of this thesis.
In the first chapter, I have predominantly relied on English translations of writings by
renowned and authoritative classical Shadhilt scholars. Notably, my reliance extends to the
English translation of significant biographies, such as Latd’if al-Minan, documenting the
lives of the order's founder and his principal successor. This particular translation is
attributed to Ibn ‘Ata’illah al-Iskandari, acknowledged as the "third master of the order." **

Another example may be the translation of the commentary of Ahmad Zarriiq on
the Litany of the Sea of the founder of the order, which I used when explaining the
teachings of the order.** Additionally, I incorporated various Arabic originals in my
research, such as the work Salwat al-Anfas, ¥ by the renowned Moroccan scholar
Muhammad ibn Ja‘far al-Kattani. ¢ I have also used some works that were written
originally in English by contemporary Shadhili scholars who sometimes write in English,
such as Sea without Shore, by Shaykh Nuh Keller, on which I relied heavily when
explaining the spiritual teachings and practices of the order.*’

In the second chapter, I relied on three main primary sources. Firstly, Shaykh's own

words which are easily available online in huge numbers of recorded speeches, sermons,

43 al-Iskandari, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abiui al-<Abbas al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae.

44 Zarruq, S.A., (2013). Sidi Ahmad Zarrug’s commentary on Shaykh al-Shadhili’s Hizb al-Bahr.
Visions Of Reality Books.

4 al-Kattant, M. ibn J., (2005). Salwat al-Anfas wa Muhdadathat al-Akyds bi man Ugbira min al-
‘Ulama' wa al-Sulaha' bi Fas. Rabat.

46 He was a famous 19th century MalikT jurist, theologian and historian. For more information see:
Rodriguez Mediano, F. (1992) Santos Arrebatados: Algunos ejemplos de Maydub en la salwat al-Anfas de
Muhammad al-Kattani, DIGITAL.CSIC. Available at: https://digital.csic.es/handle/10261/20411 (Accessed:
18 December 2023).

47 Keller, N.-H.M., (2011). Sea without shore: A manual of the sufi path. Beltsville, MD: Amana
Publications.
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interviews etc., especially on his official YouTube channel.*3

Secondly, a collection of his
fatwas in the book Responding from the Tradition,* and a book on Theology the Shaykh
wrote, known as Agidat Ahl al-Sunna wa al-Jama ‘a.® Thirdly, the testimonies of his close
student Shaykh ‘Abd al-Qadir al-Husayn, who studied with the Shaykh daily for six years
at al-Azhar, as well as privately, and thus knows the Shaykh very well, and is a unique
source of information about him. He has recorded a series of speeches, where he talks
about his experiences with the Shaykh.>!

In the third chapter, I relied exclusively on two sources. The first source is his two
books, one is about Abii al-Hasan al-Ash‘ar1,>? and the second one is his commentary on
the famous didactic theological poem al-Kharida al-Bahiyya.>® The second source is the
official YouTube channel of the Shaykh, which currently features nearly 5000 posted
videos. From this channel, I selected specific playlists, individual recorded speeches, and
lectures that are pertinent to the objectives of this thesis.>* The autobiography of the
Shaykh,* and the related playlists,”® are a treasury of information about contemporary
Syrian Islamic scholarship, as well as a unique and valuable multifaceted testimony to the
tragic history of Syria in the last many decades. It may prove very interesting and
beneficial to anyone studying contemporary Syria.

It is pertinent to acknowledge that I have, for a duration exceeding six years,
immersed myself as a novice within the Shadhili Order. My affiliation lies with the branch
headed by Shaykh Muhammad al-Yaqoubi, a lineage distinct from those of Shaykh Ali
Gomaa and Shaykh ‘Abd al-Qadir al-Husayn. Throughout this period, I have been blessed

Bl sle sl dr Ali Gomaa. YouTube. Available at: https://www.youtube.com/@DrAliGomaa
(Accessed: 03 November 2023).

49 Gomaa, A., (2011). Responding from the tradition. Louisville, Ky. Fons Vitae.

30 Gomaa, A., (2011). Agidat Ahl al-Sunna wa al-Jama ‘a. Cairo: Dar al-Mugqattam li al-Nashr wa
al-Tawzi".

SU 4y jad) jLall e Usud | YouTube. Available at: https://www.youtube.com/playlist?list=PLUr-
ykJksZUiys5eJg6UI9GFH3zqxdPAr (Accessed: 03 November 2023).

52 Aba al-Hasan al-Ash‘arT was one of the most influential Islamic theologians of all time. Died in
the year 936 CE. See: al-Husayn, ‘Abd al-Qadir., (2020). Imam Ahl al-Haqq al-Shaykh al-Mujaddid Abi al-
Hasan al-Ash ‘art. Dar al-Fatih 1i al-Nashr wa al-Tawzi‘.

33 al-Husayn, ‘Abd al-Qadir., (2018). A/-Zubda al-Haniyya fi Sharh al-Kharida al-Bahiyya. Dar al-
Bayritt.

sl @ xe 5580 gr Abdulkader Al Housien. YouTube. Available —at:
https://www.youtube.com/@dr.abdulkaderalhousien (Accessed: 03 November 2023).

3 AN sla o AEAl 3l S e gmeall iEN xe ] YouTube.  Available  at:
https://www.youtube.com/watch?v=MCCCcCo1d10&list=PLUr-
ykJksZUjtOMbcdaP vsR_I1y6DAop&index=18 (Accessed: 06 December 2023).

>6 agic EAR ol Osallally eLalal) YouTube. Available at:
https://www.youtube.com/playlist?list=PLUr-ykJksZUjhxUzDes5Ud7Q2hanQ2bgT (Accessed: 03
November 2023).
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a number of times to meet with Shaykh Muhammad al-Yaqoubi and other eminent
contemporary classical Sunni scholars, deriving considerable benefit from their wealth of
knowledge and sagacity.

I was also fortunate to personally visit Shaykh ‘Abd al-Qadir al-Husayn once, and |
maintain continuous correspondence with him ever since, regarding him as one of my most
esteemed teachers. Throughout these six years, my academic endeavors have extended
across classical Islamic sciences, with a particular focus on classical Sunni Theology, Law,
and Sufism, under the guidance of my teachers from among the classical Sunni scholars,
predominantly from Syria, Mauritania, and Morocco.

This period has afforded me the unique opportunity to witness firsthand the vibrant
existence of the Shadhilt Order, its spirituality, and intellectual milieu. Furthermore, I have
been privileged to engage with novices and masters of other Sift orders as well,
particularly the Rifa‘t and Nagshbandi orders, for whom I hold nothing but gratitude,
respect, and love. Despite my acknowledged shortcomings in both understanding and
practice, these six years have bestowed upon me a certain level of insight into the Shadhili
tradition, and Sufism and classical Sunni Islam more broadly. It is essential to highlight
these aspects here, offering the reader a hint into my background.

In conclusion, I wish to emphasize that notwithstanding my personal convictions
and affiliation with the Shadhili Order, I have earnestly endeavored to uphold academic

objectivity throughout this thesis.

Transcription of Arabic

=t,&=th,g=j,g=h,¢=kh,>=d,5=dh, ,=r1,;=2, gu=s, jw=sh, go=5, o =4,
b=tb=z¢g=“¢=gh v=fJd=k 9=qJ=Lpo=mu=ng9g=w,0=h,S=y,d
= a or at (in the case of genitive construction), s =’

For the transliteration of short vowels, I use: a, i, u

For the transliteration of prolonged vowels, [ use a, 1, 1.

In cases where a person's name is commonly transliterated in a specific way and
has become widely accepted or even endorsed by the individual, such as Shaykh Ali
Gomaa or Shaykh Muhammad al-Yaqoubi, I adhere to the established transliteration, even

if it differs from my general method.
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Similarly, when quoting a work that uses a specific transliteration, even if I find it

flawed, I maintain consistency and do not alter it.

The quotation style

Regarding my citation style, I have opted for the Harvard citation style due to its
simplicity, clarity, and suitability for quoting diverse sources in different languages. The
primary objective of employing quotes is to ensure the source's identifiability and
verifiability. Given the dynamic nature of online content, it is crucial that sources can be
verified, especially regarding when a particular source was quoted. To facilitate clarity and
verification, I have invested significant effort in ensuring the accuracy of my quotes.
For creating my citations, I utilized the website "Create Harvard, APA & MLA Citations
Cite This For Me," a service provided by Chegg. The website link is as follows:
https://www.citethisforme.com/ (Accessed: 19 July 2023).
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1 The Shadhilt Saft Order

1.1  Sufism in the Maghrib and in Egypt prior to al-Shadhilt

As elaborated in the forthcoming subchapters, the Shadhilt Order originated in the
Maghrib and subsequently established its primary stronghold in Egypt. Consequently, it is
crucial to examine the prevailing state of Sufism in these two regions before the advent of
the Shadhili Order.

The context into which the Shadhilt Order was born in the Maghrib was for some
time rather unexplored by Western academia. As Mohamed Mackeen aptly puts it: “Our
knowledge of the early history of Sufism in the Maghrib, to judge from the extant studies
on the subject, contains gaps unavoidable in the present state of research.”>” Mohamed
Mackeen himself tried to fill this gap in his article titled The Early History of Sufism in the
Maghrib before al-Shadhilt,>® and indeed his article provides a useful overview of both the
history of Sufism in the Maghrib, as well as of the Western academic research of this
subject. Much more extensive and deeper research on this subject was then provided by
Vincent Cornell in his work Realm of the Saint. Both of them point to the various
imperfections® of the old French orientalist colonial research of Sufism in the Maghrib. As
Cornell clarifies: “First, the continued reliance on colonial-era studies has allowed certain
paradigms to outlive their usefulness, thus distorting the image of North African Islam
among European and North American scholars.”®® Cornell seems to have mapped the pre-
Shadhili period of Maghribt Sufism well, and based on his research we can see that there
were four main trends present before the arrival of the “mainstream” and famous
“international” Suff orders. The first was the local rural Sufism of the Ribats, the second
was the Ghazalian Sufism, which was mostly present in the urban areas, thirdly, there were
the local orders — such as the Sanhajiyya — and finally, there was the way of Abii Madyan,

which synthesised these other three forms and became one of the most dominant forms of

37 Mackeen , A.M.M., (1971). ‘The Rise of al-Shadhilt (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), p. 477. doi:10.2307/598444

>8 Mackeen, M., (1971). ‘The early history of Sufism in the Maghrib prior to al-Shadhilt (d.
656/1258)’, Journal of the American Oriental Society, 91(3), pp. 398-408. doi:10.2307/600258.

59 Although Mackeen also seems to appreciate some of their research.

60 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, p. ix.
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Maghrib1 Sufism. To this milieu then arrived the “mainstream” and “international” Sufi
orders, and at the head of this arrival was the Shadhiltyya.®!

As for the situation in Egypt concerning Sufism before al-Shadhilt and after his
mission, the most extensive research on this topic within Western academia was done by
Nathan Hofer. As he documented, there were many Suft lodges (zawiya, ribat, khanga) in
Egypt before the arrival and spread of the teachings of al-Shadhili. He has also clarified
that there were strong bonds between the various Sufi lodges and the Ayytbid and Mamliik

states.

1.2 Imam Abii al-Hasan al-Shadhilt and his life

The narrative of the Shadhilt Order unfolds in the 13th century and is intricately
connected with its eponymous figure, Imam Abu al-Hasan al-Shadhili or, simply, al-
Shadhili. Vincent Cornell says in Realm of the Saint. “Despite his importance as the
founder of a major Sufi order, Abii'l-Hasan ash-Shadhili has still not been studied in
adequate detail.”®® Cornell also mentioned that there are conflicting reports about his life
and that there are two major primary sources about his life, namely Ibn ‘Ata’illah al-
Iskandari’s® Kitab Lat@’if al-Minan fi Managqib Abi al-‘Abbds al-Mursi wa Shaykhihi Abi

al-Hasan® and Ibn al-Sabbagh’s®® Durrat al-Asrar,’” which according to him is more

1 Ibid. pp. 123-146

62 Hofer, N., (2015). Popularisation of Sufism in Ayyubid and Mamluk Egypt. Edinburgh University
Press. pp. 1-102

63 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, p. 147

4 One of the main students of the main student of Imam Abi al-Hasan al-Shadhili. He was a scholar
from Alexandria, became one of the most important personalities of the order. Died in the year 1309 CE. For
more information see: Brockelmann, C., “Ibn ‘Ata’ Allah”, in: Encyclopaedia of Islam, First Edition (1913-
1936), Edited by M. Th. Houtsma, T.W. Arnold, R. Basset, R. Hartmann. Consulted online on 18 December
2023 <http://dx.doi.org/10.1163/2214-871X_ei1_SIM_2954>

%5 This work was masterfully translated into English by Nancy Roberts as The Subtle Blessings in
the Saintly Lives of Abii al-Abbas al-Murst & his master Abii al-Hasan al-Shadhilr.

6 A Muslim scholar from North Africa who became affiliated with the Shadhili order, and is best
known for his biography of the founder of the order. Lived in the 13th century CE. For more information see:
Ibn Al-Sabbagh., (1993). The mystical teachings of al-Shadhili: Including his life, prayers, letters, and
followers. Elmer H. Douglas. Edited by .M. Abu-Rabic. Translated by E.H. Douglas. State University of
New York Press, pp. 9-10

7 Mackeen also primarily points only to these two sources: Mackeen, A.M.M., (1971). ‘The Rise of
al-Shadhili (d. 656/1258)’, Journal of the American Oriental Society, 91(4), p. 478. doi:10.2307/598444
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reliable,® because Lata@’if al-Minan was written as “an apologia” with its primary purpose
being legitimization of the new leadership of his successor al-Murst and that Imam Abi al-
Hasan al-Shadhili appears in the work “more as a trope than as a living saint”.%® Firstly, it
is important to mention that there are other important primary sources — a number of them
were mentioned by the famous and prominent Moroccan scholar Muhammad ibn Ja‘far al-
Kattani in the biography of Imam Abi al-Hasan al-Shadhilt which he included in his work
Salwat al-Anfas.”® Other primary sources were listed by Kenneth Honerkamp in his article
about one’! of these sources which he“re-discovered”.”? Secondly, I do not share the view
of Cornell that al-Shadhili appears in the work “more as a trope than as a living saint”.
Later in this chapter, a story from Lata@’if al-Minan will be mentioned to demonstrate the
reason behind my disagreement.

Imam Abi al-Hasan al-Shadhili, a descendant of the Prophet Muhammad, was born
in the year 1196 in what is now Morocco. His main spiritual guide was ‘Abd al-Salam ibn
Mashish.”> Some of the Western academics, such as Palacios or Rinn, claimed that ‘Abd
al-Salam ibn Mashish was a student of Abii Madyan. However, Mackeen argues that this
claim lacks support from primary sources.”* According to the silsila of Shaykh al-*Alawi
provided by Martin Lings, Abii Madyan was one of the two masters of the master of ‘Abd
al-Salam ibn Mashish.”® The teachings of Ibn Mashish were briefly discussed by Mackeen,
who suggests that there is some difference between his teachings and the teachings of al-
Shadhili, however, that is quite inaccurate, and the harmonious relationship and
connectedness of their teachings was well demonstrated by Honerkamp and can be

summarised as complete and absolute dedication and turning to God alone at all states.’®

68 Mackeen, however, refers to Lat@’if al-Minan as “reliable” and does not make any such
distinctions between the two sources and rather seems to consider Lata’if al-Minan to be more reliable.

69 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, p. 147

7 al-Kattant, M. ibn J. (2005) Salwat al-Anfas wa Muhadathat al-Akyas bi man Ugbira min al-
‘Ulama' wa al-Sulaha’' bi Fas. Rabat, pp. 83-85

7 Mandgqib Abt al-Hasan al-Shadhili by Abd al-Nur al-‘Imrani

2 Honerkamp, K., A biography of Abii I-Hasan Al-Shadhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023).

73 Mackeen, A.M.M., (1971). ‘The Rise of al-Shadhilt (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), p. 483. d0i:10.2307/598444

4 Tbid. p. 480

75 Lings, M. and al-* Alawi, A. (2012) 4 Sufi saint of the twentieth century: Shaikh Ahmad al-
‘Alawr: His Spiritual Heritage and legacy. Cambridge: Islamic texts Society. p. 231

76 Honerkamp, K., A4 biography of abii I-Hasan Al-Shadhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023).
pp. 5-7
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In the Lat@’if al-Minan it is stated that before his spiritual journey, al-Shadhilt
mastered some of the Islamic sciences’’ to a level where he could engage in scholarly
discussions.”® The truthfulness of this statement is proven by the fact that al-Shadhili
gained followers from the scholarly elite of the time. It would be very hard to believe that
scholars like ‘Izz al-Din Ibn Abd al-Salam would become his followers had he not been a
scholarly personality.

His appellation a/-Shadhili is derived from a town in Tunisia known as Shadhila,”
where he initially emerged as a teacher.®” In Tunisia, he gained a following and some of his
followers remained there even after his departure to Egypt.3! In Egypt, his following grew
and Egypt became the main stronghold of the Shadhiliyya as it was also in Egypt where the
two most famous successors of al-Shadhili lived and taught. As attested to by Mackeen:
“The real birthplace of the Shadhiliyya was certainly Egypt.”*?

Al-Shadhil travelled extensively,®® going all over North Africa to the Middle East
and Arabia where he went on his pilgrimage.®* It was mentioned by al-Sha‘rani that he
performed Hajj several times. Al-Sha‘rant further narrates that he also had enemies who
attacked him and harmed him, labelled him as a heretic and even complained to the then
Sultan of Egypt about him etc. However, the Moroccan ruler at the time sent a letter to the
Sultan of Egypt in which he defended al-Shadhili. Al-Sha‘rani also narrated a story in
which al-Shadhili turned large amounts of lead into gold and had it sent to the Sultan. Later

on, the Sultan met with al-Shadhili and during the meeting, as al-Sha‘rani says, the Sultan

77 Such as jurisprudence or the sciences of classical Arabic.

8 al-Iskandari, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abii al-<Abbas al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae, p. 89

7 Honerkamp has identified the exact location according to Touati: Touati, S. (2018) ‘The
Wanderings of Abii Al-Hasan Al-Sadilf (d. 1258) According to Ibn “Ata” Allah’s Lata’if al-minan and Ibn
Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), p. 234

80 al-IskandarT, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abii al-<Abbas al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae, p. 89

81 Mackeen, AM.M., (1971). ‘The Rise of al-Shadhili (d. 656/1258), Journal of the American
Oriental Society, 91(4), p. 484. doi:10.2307/598444

82 Ibid. p. 485

83 Samia Touati has written a whole paper dedicated to the travels of al-Shadhili: Touati, S. (2018)
‘The Wanderings of Abii Al-Hasan Al-Sadili (d. 1258) According to Ibn “Ata” Allah’s Lata’if al-minan and
Ibn Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), pp. 227-238.

84 al-Iskandari, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abii al-cAbbas al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae, pp. 89-116.
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concealed his desire to learn alchemy from the Shaykh, however, the Shaykh read his
thoughts, and told him that his alchemy is piety.®

Some highly influential individuals were counted among his followers, including
notable figures from the Hafsid court, among whom was even the brother of the Hafsid
Sultan.®® However, Touati mentioned that al-Shadhili was also persecuted by the chief
judge of Tunis and was tested by the fugaha’ and kept in the Sultan’s palace before being
released.?’

He also fought in at least one battle — the famous battle of Mansiira.®® The details of
his visit to Manstira and the fact that he had already lost his eyesight at that time were
among others mentioned by the Azhart scholar Muni‘ ‘Abd al-Halim Mahmiid, the son of
the late president of al-Azhar ‘Abd al-Halim Mahmud, in his work Manahij al-
Mufassirin.®® Tbn ‘Ata’illah al-Iskandar recounted the presence of al-Shadhili at the
military camp on the eve of the battle in the chapter detailing al-Shadhilt's life, as
documented in "Lata’if al-Minan." Ibn ‘Ata’illah narrates that al-Shadhili was present with
a group of scholars, among whom was the famous scholar ‘Izz al-Din Ibn ‘Abd al-Salam,
and that they were reading the famous work al-Qushayriyya and engaging in a scholarly
discussion. When asked to speak, Al-Shadhilt responded with humility. Despite persistent
encouragement, he maintained silence for an entire hour. Following this period, he “spoke
of marvellous secrets and magnificent sciences.” After the speech, ‘Izz al-Din Ibn ‘Abd al-
Salam stood up, exited the tent, and remarked: “Listen to these extraordinary words, which
arise out of nearness to God!”*°

There are many other hagiographic stories about al-Shadhilt and his piety, bravery,

knowledge and gnosis, miracles etc. in the primary sources.

85 Al-Kihin, M., 2016. Tabaqat Al-Shadhiliyya Al-Kubra Biographies of Prominent Shadhilis. 1st
ed. Visions of Reality Books, pp. 29-63

86 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, p. 150

87 Touati, S. (2018) ‘The Wanderings of Abii Al-Hasan Al-Sadili (d. 1258) According to Ibn “Ata”
Allah’s Lata’if al-minan and Ibn Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), p. 234

8 The battle took place in the year 1250 CE., and the result was a victory of the Muslims over the
Crusader armies.

89 L pmsiall malia S ALLEN 4GSl - die Al iy JJHEN Gl 5ol Le¥) e - (g puial) gealia S - 171,
Available at: https://shamela.ws/book/38093/160#p1 (Accessed: 24 June 2023).

%0 al-Iskandar, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abii al-cAbbas al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae, pp. 90-91.
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He did not write any books, nevertheless, many of his sayings and litanies were
transmitted by his students.”’ Many of these sayings and litanies attributed to him are
narrated in the primary sources which are discussed in this chapter. It is recorded that he
said: “My companions are my books.” However, the assertion that he did not author any
books was questioned by Samia Touati.?? I incline to think that in reality he indeed did not
write any books as narrated by Ibn ‘Ata’illah, however, he did write letters, as proven by
the fact that Ibn al-Sabbagh dedicated a whole chapter of his work to the letters of al-
Shadhili.”® This was further proved by the research of Honerkamp.’* The fact that al-
Shadhili wrote letters (correspondence) was also proven by Mackeen: “Those who stayed
back in Tunis when their leader journeyed to Egypt maintained their allegiance to him
having formed themselves into a compact body. Two of their prominent representatives
were Abii 1-Hasan al-Saqalli and 'Abd Allah b. Salamah al-Habibi. The former was the
chief spokesman to whom al-Shadhili addressed his correspondence from Alexandria,
while the latter looked after the interests of the members in the village of Masriigin.*
Furthermore, al-Shadhilt almost certainly also allowed his students to take notes and write
his statements down, and that is what Ibn ‘Ata’illah indicated by his words which seem
contradictory to Touati. The possibility of there being more such written words of al-
Shadhilt is also indicated by Honerkamp.’® However, some of the other things which were
mentioned by Touati deserve further research as she mentioned several other works which

971

were supposedly written or dictated by al-Shadhili.”’ I suppose that if he had written any

books, they would have been well-known and mentioned by his earliest biographers, who

o1 Probably the most famous litany of his is the famous Litany of the Sea — Hizb al-Bahr — on which
the famous Maliki scholar and master of the Shadhiltyya Ahmad Zarriiq wrote more than one commentary,
one of which has been translated into English: Zarruq, S.A., (2013). Sidi Ahmad Zarrug’s commentary on
Shaykh al-Shadhili’s Hizb al-Bahr. Visions Of Reality Books.

92 Touati, S. (2018) ‘The Wanderings of Abii Al-Hasan Al-$adilf (d. 1258) According to Ibn “Ata”
Allah’s Lata’if al-minan and Ibn Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), pp. 228-229

%3 Tbn Al-Sabbagh., (1993). The mystical teachings of al-Shadhili: Including his life, prayers, letters,
and followers. Elmer H. Douglas. Edited by .M. Abu-Rabic. Translated by E.H. Douglas. State University of
New York Press, pp. 41-56

o4 Honerkamp, K., A biography of Abii I-Hasan Al-Shadhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023),
p. 13

% Mackeen, A M.M., (1971). ‘The Rise of al-Shadhilt (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), p. 484. doi:10.2307/598444

% Honerkamp, K., 4 biography of Abii I-Hasan AIl-Shadhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023),
p. 13

o7 Touati, S. (2018) ‘The Wanderings of Abii Al-Hasan Al-Sadili (d. 1258) According to Ibn “Ata”
Allah’s Lata’if al-minan and Ibn Al-Sabbag’s Durrat al-asrar’, Romano-Arabica, (18), pp. 228-229
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were direct students of some of his closest, prominent, and famous disciples. It was
common in the Middle Ages to attribute books to individuals who did not write them.

Al-Shadhilt had many followers among the scholarly elite of the time, some of the
most notable being: ‘Izz al-Din Ibn ‘Abd al-Salam, Ibn Dagqiq al-‘Id,”® al-Mundhiri,” Ibn
al-Hajib'? or Ibn al-Salah.!?! It was narrated that these scholars would visit his lessons in
the Kamillyya Madrasa in Cairo, '°> where he would teach the Tafsir of Ibn ‘Afiyya'® and
the Shifa’ of Qadt ‘Iyad.!'*

We can summarise the life of the Shaykh as being full of study, worship, travels
and teaching. He was venerated by his followers and it remains to be so up until today.
Imam Abu al-Hasan al-Shadhili passed away in the year 1258, while on a journey, in the

locality known as Humaythirah, ‘Aydhab desert, in southern Egypt by the Red Sea.!%’

1.3 History and Importance of the Shadhili Order

After the death of al-Shadhili, the next successor of his was Abu al-‘Abbas al-
Mursi. After the death of al-Mursi, there appear to be at least two major successors of his.

The most famous one is undoubtedly the author of Lat@’if al-Minan Ton ‘Ata’illah al-

%8 He was a prominent jurist, judge and theologian. He was a master of both the Maliki and Shafi‘l
schools of Law. He died in the year 1302 CE. For more information see: e | 34# & | 2all G ol plaY!
daaa e a1 | ppallall 4l YouTube. Available at: https://www.youtube.com/watch?v=ja8k4 QchkY
(Accessed: 18 December 2023).

9 A famous jurist and expert on Hadith literature. Died in the year 1258 CE. See: Jackson, S.A.
(1996) Islamic law and the state: The constitutional jurisprudence of Shihab al-Din al-Qardfi. Leiden: E.J.
Brill. p. 11

100 A famous jurist and expert on sciences of the Arabic language. Died in the year 1249 CE. For
more information see: Fleisch, H., “Ibn al-Hadjib”, in: Encyclopaedia of Islam, Second Edition, Edited by: P.
Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 18 December
2023 <http://dx.doi.org/10.1163/1573-3912_islam_COM_0324>

191 One of the most well-known experts on the Hadith literature. Died in the year 1245 CE. For more
information see: Robson, J., “Ibn al-Salah”, in: Encyclopaedia of Islam, Second Edition, Edited by: P.
Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 18 December
2023 <http://dx.doi.org/10.1163/1573-3912 _islam_SIM_3353>

102 Al-Kiihin, M., 2016. Tabagat Al-Shadhiliyya Al-Kubra Biographies of Prominent Shadhilis. 1st
ed. Visions of Reality Books, p. 59

13 Famous commentator on the Qur’an, died in the year 1152 CE. See: (14-2-1-1) Altafsir.com.
Available at:
https://www.altafsir.com/Tafasir.asp?tMadhNo=2&tTafsirNo=14&tSoraNo=1&tAyahNo=1&tDisplay=yes&
UserProfile=0&Languageld=1 (Accessed: 21 December 2023).

104 He was a prominent jurist, theologian and historian from Ceuta. Died in the year 1149 CE. See:
‘Iyad, Q., (2011). Muhammad Messenger of Allah. Translated by A. Bewley. Diwan Press.

105 a]-Iskandari, Ibn ‘Ataillah., (2005). The Subtle Blessings in the Saintly Lives of Abii al-<Abbds al-
Murst & his master Abui al-Hasan al-Shadhili. Nancy Roberts. Translated by N. Roberts. Louisville , US:
Fons Vitae, p. 100
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IskandarT.!? The second one was Yaqiit al-*Arshi al-Habashi as clarified by Hellyer in his
article on this topic,'?” as well as by Cecere, who, however, appears to be too keen to rush
into speculations about a conflict or a competition and a power-struggle between the two
successors of al-Mursi.'® The fact that there were at least two major successors of al-
Murst was omitted by both Mackeen in his article and Cornell in Realm of the Saint,
however, Cornell discussed a possibility of there being another early branching among the
early Shadhiltyya, namely between the Egyptian and Tunisian Shadhilis. The research of
Honerkamp seems to confirm the fact that there was some difference and mutual
independence between the Tunisian and Egyptian branches of the early Shadhiliyya.!®®
However, Cornell goes so far as to say that “Had Zarriiq not been forced to relocate from
his native city of Fez to Cairo, even he might not have learned Ibn ‘Ataillah’s doctrines.”
However, he somehow contradicts his own words on this point, since he also clarifies the
fact that the famous and highly influential works of Ibn ‘Ata’illah al-Iskandari were
already present in Morocco since at least a hundred years before the time of Zarriiq.!'® This
claim is further invalidated by the extensive research of Honerkamp concerning the
personality of Ibn ‘Abbad al-Rundi, who, according to Honerkamp, was a key figure in
spreading the Shadhili teachings in Fez and also the best representative of both the
Egyptian and the Tunisian branches of the early Shadhiltyya and one of the earliest
commentators on the Hikam of Tbn Ata’illah al-Iskandari.!'!

As already mentioned, Imam Abi al-Hasan al-Shadhili travelled widely and thus,
the order has been spread all over the Muslim world and has many different “branches”.

Some of these chains of masters and their students continue up until today, while other

106 Mackeen, AM.M., (1971). ‘The Rise of al-Shadhili (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), pp. 485-486. doi:10.2307/598444

197 Hellyer, Dr.H.A. (2022) Shaykh Yaqut al-’arsh al-Habashi: A successor of Shaykh Abu al-Abbas
al-Mursi, SeekersGuidance. Available at: https://seekersguidance.org/articles/al-qutb-sidi-shaykh-abu-al-
durr-yaqut-b-abdullah-al-arsh-al-habashi-shaykh-of-the-shadhuliyya/ (Accessed: 27 June 2023).

108 Cecere, G., (2019). ‘From Ethiopian slave to Egyptian siifi master? Yaqt al-habashi in Mamluk
and Ottoman sources’, Northeast African Studies, 19(1), pp. 85-138.

109 Honerkamp, K., 4 biography of abii I-Hasan Al-Shddhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023),
pp. 13-14

10 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, pp. 151-154

i Honerkamp, K., 4 biography of abii I-Hasan Al-Shddhili - themathesontrust.org. Available at:
https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf (Accessed: 08 November 2023),
pp. 13-14
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chains might have died out. To see one such chain, one may refer to the book about
Shaykh al-‘ Alaw1 by Martin Lings,!!? or to the Realm of the Saint.'"®

What needs to be understood here, is that some of the masters of the following
generations of the Shadhilt Order became very influential and prominent and developed
their teaching methods and wrote very influential texts etc., and in a way developed their
orders. Thus, we can see the names of such orders being composed of several names, each
name belonging to a master who brought about some significant innovation or renovation
to the path. Such as: Tariga''* Shadhiliyya—Jaziliyya''> or Tariqa Shadhiliyya—
Darqawiyya—Hashimiyya.!'® As a very typical example of this, we may mention the
Jazuliyya, which has its roots in the Shadhiliyya but became “an independent” order by
itself.!”

From the beginning of the order's history there were strong connections between
the Shadhili Order and the ulama, as explained by Cornell: “In Tunis, marriages between
the sons and daughters of Shadhili Sufis and the children of prominent ulama were so
common that the leading scholars of the city soon came from the same families as the
Shadhili Sufis.”!'® Cornell further explained the depth of connection between the
Shadhiltyya and the ulama of that time: “This new status was confirmed a half-century
later when Shadhili Sufis took teaching positions at the Jami‘ az-Zaytina mosque-
university. According to the Moroccan historian Muhammad al-Maniini, the identification
of the Shadhiliyya with this prestigious centre of learning was crucial in establishing the
order in other centres of Islamic scholarship in the Maghrib, such as Tlemcen and Fez.”!!
The order, with all of its various branches, has become most widespread in the

Maghrib and Egypt, but it has also spread to the Levant, what is today Turkey and

12 parts of the chain of Shaykh Muhammad al-Yaqoubi are the same as the one mentioned by M.

Lings. The silsila mentioned by M. Lings is very useful as it shows the various branches (like when one
master has numerous major students) and not only one line.: Lings, M. and al-* Alaw1, A. (2012) 4 Sufi saint
of the twentieth century: Shaikh Ahmad al-‘Alawi: His Spiritual Heritage and legacy. Cambridge: Islamic
texts Society, p. 231

13 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press, p.172

14 Meaning “an order” or “a path” or “a way”

15y aziiltyya — attributed to Muhammad ibn Sulayman al-Jaziili, the author of Dala’il al-Khayrat.

16 Darqawiyya — attributed to Shaykh Muhammad al-‘ Arabt al-Darqawl. Hashimiyya — attributed to
Shaykh Muhammad al-Hashimi al-Tilimsani, the student of Shaykh Ahmad al-*Alawi.

"7 Extensive research of this order was done by Cornell in his work Realm of the saint.

18 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press. p. 151

19 1bid. p. 152
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Indonesia, and elsewhere in the Muslim world.'?® As Cornell said: “Apart from the
Qadiriyya and Nagshbandiyya Sufi orders, it is hard to find any other tariga that was to
have such a widespread influence. By the end of the fourteenth century C.E., the network
of the Shadhiliyya zawaya extended from Iran to the Atlantic Ocean. In modern times,
Shadhilt Sufis can be found in Europe, America, and Southeast Asia as well.”'?! Especially
today, with the age of globalisation and the Internet, we are not exaggerating if we say that
the order has spread all over the World.

As for the societal state of the Shadhiliyya, it is clear that at its beginnings the order
was primarily found in the upper classes of society. As described by Cornell: “Almost
without exception, the Shadhilt Sufis who appear in the biographies of the later Marinid
period are ulama, courtiers, or sharifs. In the rare cases where one finds an exception to
this rule, the person in question is most likely to be a skilled craftsperson or a purveyor of
luxury goods.”'?? However, this mostly upper-class following was soon expanded by the
following from the general masses thanks to the work of Imam Muhammad ibn Sulayman
al-Jazili.'?® Nevertheless, according to Ostfansky, Shadhiliyya has been mostly an order of
city-dwellers.!*

Kropacek mentioned that the Shadhilt shaykhs fought against the European

colonists, notably against the Portuguese and the French, on several occasions in history.!?

1.4 Some of the famous Shadhilt works

Aside from the already discussed primary sources on the life of the founder, we
find among the most famous and influential works of the order the following works: al-
Hikam al-‘At@’iyya, Dala’il al-Khayrat and Qasidat al-Burda. These works are also
widely studied and used by other StfT orders.

The Hikam, written by Ibn ‘Ata’illah al-Iskandari, are a central text of the Shadhilt
Order. The work contains 264 aphorisms, wisdoms or maxims which deal with the spiritual

path, metaphysical principles etc. Many commentaries were written on it — among the

120 K ropacek, L., (2008). Stfismus: déjiny islamské mystiky. Praha: VySehrad, pp. 238-240

121 Cornell, V.J., (1998). Realm of the saint: Power and authority in Moroccan Sufism. Austin:
University of Texas Press. pp. 146-147
122 bid. p. 154
123 As documented by Cornell in Realm of the saint.
124 Ostransky, B., (2009). Mala encyklopedie islamu a muslimské spolecnosti. Praha: Libri, p. 192
125 Kropagek, L., (2008). Stifismus: déjiny islamské mystiky. Praha: Vysehrad, p. 240
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classical and most authoritative commentators are al-Rundi,'?® Ahmad Zarrﬁq,127 and Ibn
‘Ajibah.!?® These scholars are undoubtedly among the most important codifiers,
systematizers and theoreticians of the order. Aside from their commentaries on the Hikam,
they authored many other important works, for example, the famous work of Zarriiq
Qawa ‘id al-Tasawwuf is quite influential as well.'?® However, in my judgment, the Hikam
are like “the constitution” of the Shadhili teachings, or at least of those branches that I have
studied. The importance of the work of Ibn ‘Ata’illah al-Iskandari was summarised well by
Mackeen: “Al-Suyiti, al-Subki, Ibn Farhiin and others aptly regard him as the principal
theorist and spokesman of the Shadhiltyyah (al-mutakallim al-shadhilr).”'>°

Dal@’il al-Khayrat, written by Muhammad ibn Sulayman al-Jazili,'*! is a prayer
book of various forms of salutations and sending of blessings upon the Prophet
Muhammad. It is usually divided into seven parts, such that one can read a part every day
of the week. It is a devotional book that is read as a form of worship. It is said to increase
the reciter's love and connection with God and with the Prophet Muhammad. It also
includes some verses of the Qur'an, the 99 Names of God, or a collection of names of the
Prophet, to give just a few examples. Over a hundred scholarly commentaries were written
on it. It was the most widespread book in the Muslim world after the Qur'an. According to
Shaykh Ali Gomaa, out of the 20 million Arabic Islamic manuscripts, 2 million are
manuscripts of Dala’il al-Khayrat.'** The Ottomans established a special position known
as “shaykh al-dala@’il” in every major city in the Empire, including Madina and Makka. In
Madina, in the Mosque of the Prophet, the names of the Prophet as they were recorded in
the Dal@’il, are engraved on the walls around al-Rawda — some of them, however, were

removed during the twentieth century by the local authorities.'** The work was translated

126 Al-Rundi, M. ibn ‘Abbad., (2021). Al-Tanbih Sharh al-Hikam al- ‘Ataiyya. Dar al-Taqwa.

127 Zarriq, A., (2021). Sharh Hikam Ibn ‘Atd’illah al-Sakandari. Dar al-Rashad al-Hadithah.

128 Tbn ‘Ajibah, A., (2015). Al-Futiihat al-Quddisivya fi Sharh al-Muqaddimah al-Ajurrimiyya.
Beirut: Dar al-Kutub al-‘Ilmiyya. p. 3

129 An article was authored about this work: GHULAM, S.-U.-R. (2010) ‘Juridical Sufism: Zarrtiq’s
Application of the “Qawa’id” Genre’, Islamic Studies, 49(3), pp. 341-356.

130 Mackeen , AM.M., (1971). ‘The Rise of al-Shadhili (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), p. 485. d0i:10.2307/598444.

131 He was a scholar, jurist and then a master of the Shadhili Order. He died in the year 1465 CE. For
more information see the work of Cornell: Cornell, V.J., (1998). Realm of the saint: Power and authority in
Moroccan Sufism. Austin: University of Texas Press. pp. 155-195

132 1 5 sie gallall Jhal 5 il 8 488, Sl pall diVs b Gl i 2 ol e $3lall dapa YouTube.
Available at:
https://m.youtube.com/watch?v=0DEYIN2Y vfk&pp=ygU02KfZhNi02YrYriDYudmE2Y 0g2KzZhdi52Kkg2
K ZhNin2KbZhCDYp9ImE2K7Zitix2KfY qg%3D%3D (Accessed: 22 November 2023).

133 al-Yaqoubi, S.M., (2023). Introduction to Dald'il al-Khayrat. Signatora. pp. 12-20
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into English at the very least twice — the second translation, which has now come out, is by
Shaykh Muhammad al-Yaqoubi, who also wrote a work of about 8000 pages about the
isnads of Dala’il al-Khayrat.'>*

Qasidat al-Burda of al-Biisiri'>® is a poem in praise of the Prophet. It is said to be
the most widely memorised poem in the world. The poem is divided into ten parts,
celebrating the Prophet Muhammad, his being, his birth and life, his character, his Jihad,
his miracles, and the Qur'an, and it also has a section on some basics of Tasawwuf. We can
say that from a certain perspective, it is not just a devotional poem, but it may be seen also
as a teaching text or a text that contains some theological information, which is manifested
in the fact that many scholarly commentaries were written on this work by several famous
and important classical scholars, such al-Zarkashi, Jalal al-Din al-Mahalli, al-Haytamt, al-
Qastalani, Zakariya al-Ansar1 and others. Ibn Khaldiin brought a golden copy of the Burda

as a gift from the Sultan of Egypt to Tamerlane.!*® It was translated into English a few

times, I have read the translations of Shaykh Abdal Hakim Murad and that of Shaykh

137 138

Hamza Yusuf, who has also created a documentary '’ about this poem.

1.5 Some of the essential teachings of the Shadhilt Order

One of the central and most well-known Shadhilt teachings may be summarised in
their saying “Let the world be in your hand, and not in your heart.”. This may be shown in
a variety of examples, however, let me present it on the question of clothing. We know that
Imam Abu al-Hasan al-Shadhilt wore luxurious clothes. When he was asked about it, he
said that his dress shows people around him that he does not need them and that he is only
in need of Allah. A contemporary example of these teachings was narrated by Shaykh
‘Abd al-Qadir al-Husayn about his master, Shaykh ‘Abd al-Qadir ‘Isa, that he used to wear
the best of clothes, go to the best of hairdressers and use perfumes during the day, but then

at night he could be seen cleaning the toilets of a mosque — which is also a manifestation of

134 The work is called Mafatih al-Barakat fi Asanid Dal@’il al-Khayrat.

135 The original name of the poem is al-Kawdakib al-Dhurriyya fi Madh Khayr al-Bariyya — Which
may be translated as “The Celestial Lights in the Praise of the Best of Creation”.

136 yusuf, H., (2002). The Burda of al-Busiri. Sandala. p. vii

137 Introducing  the  burda  of  al-Busiri  (2006)  YouTube.  Available  at:
https://www.youtube.com/watch?v=o0 dOTPWN2-s (Accessed: 01 July 2023).

138 One can also examine the research of this poem by Stetkevych: Stetkevych, S.P. (2007) ‘From

Strah to gasidah: Poetics and polemics in Al-BustT’s Qasidat al-Burdah (mantle ode)’, Journal of Arabic
Literature, 38(1), pp. 1-52. d0i:10.1163/157006407780997983.
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other central teachings of the Shadhiliyya, they are humility (tawadu‘) and service
(khidma)."*

Another example of the Shadhilt principle “Let the world be in your hand, and not
in your heart.” may be seen in the book Sea without Shore by Shaykh Nuh Ha Mim Keller,
where he narrates a story about his master, Shaykh al-Shaghiiri'*’: “He remembered
meeting Sheikh al-‘Alawi in 1932 on his visit to Damascus after hajj. Sheikh al-‘Alawi had
sat in the Shamiyya Mosque after sunset to give a lesson, and the young weaver had looked
askance at the sheikh's socks, which were French, not of the plain-spun local manufacture.
Sheikh ‘Abd al-Rahman told us: 'I thought: “Look at those socks. This man is supposed to
be a sheikh?” Then he began to speak on the aphorism of Sidi Ibn ‘Ata Illah... I said to
myself: “This sheikh can wear any kind of socks he likes.”"!*!

An essential aspect of the Shadhili instruction which must not be forgotten or
underestimated is studying works about the Prophet Muhammad. For example, among the
books studied in the Shadhilt Order is the famous work Kitab al-Shifa’ bi Ta ‘rif Huqiiq al-
Moustafa of Qadi ‘Iyad. Likewise, the famous Shamail work of al-Tirmidhi'#* is very often
studied.'®® The importance of Dald’il al-Khayrdt and Qasidat al-Burda for the Shadhiliyya
cannot be stressed enough. Knowledge and love of the Prophet and his character and life
and struggle to follow the Sunna are central pillars of the Shadhilt Order.

The Shadhilt scholars stress the necessity of first and foremost fulfilling the famous
obligations commanded by the Shari‘a. Once that is established, the next thing that follows
is following and practising the Sunan, the main Prophetic practices, such as the strongly

recommended prayers which are attached to the obligatory prayers, praying tahajjud’* or

fasting regularly following the established Prophetic teachings. They also stress the

139 As he mentioned in this video: Ul agilud WA sl y Gaddl) 3 () smusty 13 o gall 4 gaal]
YouTube. Available at: https://www.youtube.com/watch?app=desktop&v=FUTqvcSkCCQ&t=13s
(Accessed: 04 July 2023).

140 Prominent Shadhili master from Damascus, student of Shaykh Muhammad al-Hashimi al-
Tilimsani. He is also a direct teacher of Shaykh ‘Abd al-Qadir al-Husayn, as well as Shaykh Muhammad al-
Yagqoubi. Died in the year 2004 CE. For more information see: Keller, N.H.M., (2011). in Sea without shore:
A manual of the sufi path. Beltsville, MD: Amana Publications, p. 3-29

" Ibid. pp. 12-13

142 The author of one of the six famous works of Hadith, died in the year 892 CE. For more
information see: Juynboll, G.H.A., “al-Tirmidhi”, in: Encyclopaedia of Islam, Second Edition, Edited by: P.
Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 21 December
2023 <http://dx.doi.org/10.1163/1573-3912 islam SIM 7569>

93 Shama’il al-Tirmidhi (chapter 1) Shaykh Muhammad Al-Yaqoubi 1/13 YouTube. Available at:
https://www.youtube.com/watch?v=HOFn7SVslVo&list=PLC1F95F56E025432B (Accessed: 22 November
2023).

144 The night prayer
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importance of keeping the company of the righteous Muslims or that one should recite at
least some of the famous Prophetic invocations — especially those of the morning and the
evening, the Adhkar al-Sabah wa al-Masa','*® be it separately from a book like Kitab al-
Adhkar of Imam al-Nawawi,'#¢ or in a collection like the one collected by Imam Ahmad
Zarruq in al-Wadhifa al-Zarrigiyya.

This rootedness of the Shadhilt teachings in the Revelation and the Islamic sciences
was portrayed well by Honerkamp: “Many of the narratives are representative of the
speculative discourse that has always marked the Shadhiliya tradition. Discourses on the
nature of knowledge (ma rifa) and sainthood, complemented with Quranic exegeses and
hadith commentary, have always been important elements of the teachings of Shaykh Abi
I-Hasan. Much of the discourse is marked by a propensity to categorize and classify
following traditional Islamic legal thought, to which Shaykh Ab( I-Hasan, as a figure well
established in the erudition of his times, was no stranger.”'*’ Probably the most famous
proponent of this form of so-called “juridical Sufism” within the Shadhiltyya is Zarrtq,
about whom Kugle says: “'Be a jurist first then a Sufi; don't be a Sufi first then a jurist."”
This argument is present, in some form, in almost every page that Zarruq wrote... Zarruq's
injunction was not just a matter of paying lip service to the rhetoric of law to pursue
spiritual experience free of public scrutiny and juridical condemnation.”!*®

The last distinguishing aspect of the Shadhilt teachings I wish to discuss here is the
connection between Tasawwuf — both its theory and practice — and classical Sunni
scholastic Theology, an aspect to which Honerkamp alluded in the last quotation above. It
is perfectly demonstrated in the teachings of Shaykh al-Shaghtiri: “His main lesson of the
week took place after the dawn prayer on Fridays in his own home high on the side of
Mount of Qasiyun above Damascus. He would begin with Ibn al-‘Arabi's'® Futuhat,

which he read consecutively in this lesson for seventeen years. Then he would read from a

145 Zarruq, S.A., (2013). Sidi Ahmad Zarruq’s commentary on Shaykh al-Shadhili’s Hizb al-Bahr.
Visions Of Reality Books. pp. 94-124

146 Prominent Shafi‘1 jurist and Hadith expert, died in the year 1277-8 CE. For more information see:
an-Nawawl and Waley, M.L., (2016). The Book of Remembrances: Kitab al-Adhkar. London: Turath
Publishing. pp. 21-24

147 Honerkamp, K., 4 biography of abii I-Hasan Al-Shadhili - themathesontrust.org., p. 8

Available at: https://www.themathesontrust.org/papers/islam/honerkamp-shadhili_bio.pdf
(Accessed: 08 November 2023).

148 Kugle, S.A., (2006). Rebel between spirit and law: Ahmad Zarruq, Sainthood, and authority in
Islam. Bloomington: Indiana University Press. p. 130

149 He refers to the famous scholar and mystic Ibn al-‘Arabi, who died in the year 1240 CE. For
more information see: Ates, A., “Ibn al-"Arab1”, in: Encyclopaedia of Islam, Second Edition, Edited by: P.
Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel, W.P. Heinrichs. Consulted online on 21 December
2023 <http://dx.doi.org/10.1163/1573-3912 islam COM _0316>
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work of Ash‘ari theology such as Sheikh al-Hashimi's'*® Miftah al-janna, Ibrahim al-
Bajuri's!! Hashiya on the Matn of Sanusi,'>? or one of the other books which he finished
from beginning to end over the years at this lesson. He regarded experiential ontology as
the core of mysticism, and even in his poetry would use, as Sheikh al-Hashimi had in his
teaching before him, the nomenclature of rational theology to express the ultimate truths of
Sufi experience. Then he would conclude the lesson with a few pages from
Kandahlawi's'> Hayat al-Sahaba to emphasize that a true Sufi must gauge his spiritual
path by those educated by the Messenger of Allah (Allah bless him and give him peace),

the prophetic Companions (Sahaba).”!>*

1.6 Some of the foundational litanies and practices of the Shadhilt Order

The single most foundational litany of the order is the General Litany, or al-Wird
al-‘Amm or al-Asas (The foundation), which consists of saying one hundred times
“astaghfiru Allah” (I seek forgiveness of Allah.), then one hundred times sending of peace
and blessings upon the Prophet and then one hundred times “l1a ilaha illa Allah™ (There is
no deity other than Allah.)!>

Then, there are other litanies which are recommended at various stages of the path,
one of them is the Hizb al-Bahr, which is generally recited once a day, generally after the
‘Asr prayer. Famously, Imam Abi al-Hasan al-Shadhilt said about this litany: “Had the
people of Baghdad had it, the city would not have fallen to the Mongols.”!°

Then, there are many other litanies and invocations narrated in the Shadhili Order,

and various branches recite some of them, while they may not recite other ones, so I am

150 Here he most likely refers to Shaykh Muhammad al-Hashimi al-Tilimsani.

151 He refers to the famous recent Azhari scholar, prominent theologian and jurist, died in the year

1860 CE. For more information see: Spevack, A., (2014). The Archetypal Sunni Scholar. State University of
New York Press. pp. 7-18

152 He was a prominent and influential Ash‘ari theologian, died in the year 1490 CE. For more
information refer to: Foudah, S., and al-Saniist, Y., (2013). 4 Refined Explanation of The Sanusi Creed: The
Foundational Proofs. Translated by Suraqah Abdul Aziz. Rotterdam: Sunni publications. pp. 27-33

133 He refers to Yisuf Kandahlawi, the famous Indian scholar, who died in the year 1965 CE. For
more information see: Kandehlevi, Muhammed Yasuf 7DV Isldam Ansiklopedisi. Available at:
https://islamansiklopedisi.org.tr/kandehlevi-muhammed-yusuf (Accessed: 21 December 2023).

154 Keller, N.-H.M., (2011). in Sea without shore: A manual of the sufi path. Beltsville, MD: Amana
Publications, p. 22

155 As explained by Shaykh Ali Gomaa in this lecture: s e 1] 2,5¥) | 7 = | & ) Gy )l YouTube.
Available at: https://www.youtube.com/watch?v=qU5gQZW3h58 (Accessed: 21 December 2023).

156 Zarruq, S.A., (2013). Sidi Ahmad Zarruq’s commentary on Shaykh al-Shadhili’s Hizb al-Bahr.
Visions Of Reality Books. p. xxxviii
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not going to mention all of them as they are quite numerous'>’ and I am probably not even
aware of all of them, however, I will mention just two more which is al-Saldt al-
Mashishiyya and al-Salat al-Yagutiyya. Both of these litanies are forms of sending
blessings upon the Prophet Muhammad and are very famous. Both contain very profound
theological meanings and again follow the pattern of Shadhili litanies which has been
mentioned above — they are teaching the reciter theological realities and through the
melodious recitation those meanings get imprinted and planted into the reciter, and then if
further nourished, begin to grow and bring spiritual fruition. A/-Salat al-Mashishiyya is
often recited by scholars. Among those scholars who used to recite this litany were the
prominent Malikt jurist and one of the most important late authorities of the Maliki
Madhhab, the judge and prominent theologian and Siifi, the author of the famous
commentary on Mukhtasar Khalil and al-Kharidat al-Bahiyya, Imam al-Dardir.!>®
Mackeen says about it the following: “...a sublime prayer on the Prophet who is depicted as
the ultimate cause of the cosmic system. This work won enormous fame in the Muslim
world and produced numerous commentaries on it. It was in the time brought over to the
Shadhiliyyah and remains today in its later redaction, the backbone of its rituals especially
in the Darqawiyyah branch of the order. The Reality of Muhammad (al-hagiqah al-
muhammadiyyah), this salat claims, is the absolute secret (al-sirr al-jami ‘) and the supreme
veil (al-hijab al-a ‘zam) that stands between God and Man.”!>’

Regarding the recitation of the various litanies of the Shadhiltyya McGregor points
out the fact that they carry both devotional and experiential spiritual dimensions and even a
significant social dimension.'® To that, I must add that they also have a very significant
educational aspect, for they contain lots of especially theological, metaphysical and
spiritual information as clarified by Imam Ahmad Zarrtiq in his commentary on Hizb al-

Bahr.'*' McGregor summarises the key importance of litanies for the order: “Recitation of

157 Many of them were listed by McGregor: McGregor, R.J., (1997). ‘A Sufi legacy in Tunis: Prayer
and the Shadhiliyya’, International Journal of Middle East Studies, 29(2), p. 269

158 As was mentioned in this video by the prominent Azhari Maliki scholar Ahmad Taha Rayan,
who says in the video that he himself reads it regularly as well: Jsw e 33all 4S jm 50,2l sl AleY) Lag s dal S
Uhadia o Aol S il A5y ylay 4 YouTube. Available at:
https://www.youtube.com/watch?v=IebFHqz Aas&feature=youtu.be (Accessed: 09 July 2023).

159 Mackeen , AM.M., (1971). ‘The Rise of al-Shadhil (d. 656/1258)’, Journal of the American
Oriental Society, 91(4), p. 480. doi:10.2307/598444

160 McGregor, R.J., (1997). ‘A Sufi legacy in Tunis: Prayer and the Shadhiliyya’, International
Journal of Middle East Studies, 29(2), p. 271

161 Zarruq, S.A., (2013). Sidi Ahmad Zarruq’s commentary on Shaykh al-Shadhili’s Hizb al-Bahr.
Visions Of Reality Books. pp. 43-88
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the prayers of al-Shadhili allows the individual to reassert his devotion to the saint—to
reconnect with his spiritual guide. On one level, the individual is part of the group
structure, but on another, he remains a single devoted follower (murid) of the great
Shaykh. It is largely through the ahzab that this contact is re-established. They are the
“message” of the tariga, in the sense that to participate fully and experience them is to
experience the spiritual truth of the saint.”!%?

To show at least one living example of the spiritual practice of a real Shadhilt
master, let me quote the following passage about Shaykh al-Shaghiirt from the Sea without
Shore: “His daily wirds or litanies of dhikr, besides the Koran and the sunna dhikrs that
Muslims say throughout the day, were four: the Wird al-‘Amm or General Litany of the
tariqa; Abul Hasan al-Shadhili's Hizb al-Bahr; the Wadhifa or Abu Mawahib al-Tunisi's
and Dhafir al-Madani's interlineal prayer upon Ibn Mashish's famous Blessing on the
Prophet (Allah bless him and give him peace); and the Wird al-Khass or Special Litany of
the Supreme Name “Allah,” which he recited at night.”!¢?

There are also some collective spiritual gatherings in the Shadhili Order, such as
regular, generally weekly, gatherings of remembrance of God, where various litanies or
poems are collectively loudly recited. One rather typical practice of the Shadhilt Order is

the Hadra, which is a practice where people stand next to each other,!%

holding each
other's hands, typically in a square or a circle, and while saying “Allah, Allah” aloud, they
move in a swinging way, sometimes less and sometimes more intensely, while there is also
a band of singers present and they sing some Suft poetry. This movement and recitation
typically goes on for a few tens of minutes and often leads some of the present people into
states of ecstasy.'®> A description of a Tunisian Shadhili Hadra was provided by McGregor

in his paper.!® This practice is attacked by the adherents to the Salafi/Wahhabi'¢’

162 McGregor, R.J., (1997). ‘A Sufi legacy in Tunis: Prayer and the Shadhiliyya’, International
Journal of Middle East Studies, 29(2), pp. 271-272

163 Keller, N.H.M. (2011) in Sea without shore: A manual of the sufi path. Beltsville, MD: Amana
Publications, pp. 22-23

164 Obviously the gatherings of men and women are separated. At least by men being in the men's
section of a mosque or the designated space and women being in the area designated for them.

165 The following video shows a Hadrah in Damascus, led by Shaykh al-ShaghirT, and it is very
useful to see it, if one wants to understand this practice deeper, as it shows all kinds of individuals
participating, some of whom are at some points clearly in a state of ecstasy, while others seem much more
sober: Aiall e MY o ae die Mady LS ) )y 552l el v Glll (sau ae 5 s YouTube. Available
at: https://www.youtube.com/watch?app=desktop&v=dJMduSPL1yA&t=100s (Accessed: 04 July 2023).

166 McGregor, R.J., (1997). ‘A Sufi legacy in Tunis: Prayer and the Shadhiliyya’, International
Journal of Middle East Studies, 29(2), pp. 268-269
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movement'® and at the same time there are various'® answers, defending the practice,

produced by the other side.!”®

167 A stream within Sunnism based on the teachings of Muhammad b. ‘Abd al-Wahhab from Najd.
The mainstream form of Sunnism in KSA. Among the typical things for this stream of Sunnism is their
rejection of the veneration of saints and their generally negative opinion of Sufism as well as a literalistic
approach to the Revelation. For more information see: Margoliouth, D. S., “Wahhabiya”, in: Encyclopaedia
of Islam, First Edition (1913-1936), Edited by M. Th. Houtsma, T.W. Arnold, R. Basset, R. Hartmann.
Consulted online on 18 December 2023 <http://dx.doi.org/10.1163/2214-871X _eil SIM 5938>

168 Ag may be seen in this fatwa on this famous Salafi/Wahhabi website: Is there any proven
hadeeth to suggest that the Sahaabah danced, that is quoted as evidence for dancing in dhikr circles? Islam
Question &amp; Answer. Available at: https://islamqa.info/amp/en/answers/143924 (Accessed: 03 July
2023).

169 See for example this fatwa by Mufti Wajid Igbal, a senior student of Shaykh Muhammad al-
Yaqoubi: The permissibility of the inspiriting practice of remembering allah Essential Islam | The
Permissibility of the Hadrah. Available at: http://thehadrah.essentialislam.co.uk/ (Accessed: 03 July 2023).

170" Another comprehensive answer from the side of those who support this practice was given by
Shaykh ‘Abd al-Qadir al-Husayn: psaldily Adgall  &lpas S~ YouTube. Available at:
https://www.youtube.com/watch?app=desktop&v=4dNyCpYTSz4 (Accessed: 04 July 2023).

36



2 Shaykh Ali Gomaa

2.1 Life and Work of Shaykh Ali Gomaa

In Responding From The Tradition the following is stated: “Born in the Egyptian
town Bani Suwaif in 1952, Sheikh Ali Gomaa began studying the Islamic sciences at an
early age. Although he did not attend a religious school as a child, by the time he graduated
from high school Sheikh Ali had studied the six canonical hadith collections as well as

71 After receiving a degree in commerce from ‘Ayn Shams

Maliki jurisprudence.
University, Sheikh Ali enrolled in al-Azhar University where he completed a B.A.,
followed by a M.A. and a PhD in the Methodologies of Islamic Jurisprudence (usul al-
figh). Sheikh Ali excelled academically both at the university and in sessions with
prominent scholars outside of the university setting. Among his teachers was the Moroccan
hadith scholar and Sufi Sheikh Abdullah ibn Siddiq al-Ghumari,'”> who considered Sheikh
Ali to be one of his most accomplished students.”!”* It has to be stressed that what most
likely formed the Shaykh even more than his official studies at al-Azhar, were his private
studies with his teachers. The level which he has reached in terms of the classical Sunni
scholarship may be summed up by the event, where Shaykh ‘Abdullah ibn al-Siddiq al-
Ghumari was asked “Whom do you appoint as your successor in knowledge?”” He said “Ali

Gomaa”.!™ Likewise, the Shaykh has been given many scholarly authorizations from

many other prominent scholars from various countries, among them for example, Shaykh

71T would add here that there is therefore no doubt that by then he must had studied also some of

the sciences of the Arabic language, theology, legal methodology, some Sufism, basics of sciences of Hadith
as well as some of the Quranic sciences, the Sirah etc. for without it one simply cannot really access the
books of Hadith and because that is how it works in the traditional Sunni scholastic setting and because all of
these sciences are interconnected to begin with — and because for example in some of the basic foundational
texts of the Maliki Madhhab, like Ibn ‘Ashir for example, some of these sciences like theology, legal
methodology and Sufism are actually included in the text itself.

172 He was a famous and prominent Moroccan scholar, Hadith expert and Shadhili Shaykh, died in
the year 1993 CE. For more information see: al-Suyuti, J. and ibn Muhammad ibn al-Siddiq al-Ghumari al-
Hasani, ‘Abdullah., (2014). The Sublime Truths of the Shadhilt Path. Translated by K. Williams. Translated
by K. Williams. Visions Of Reality Books. p. xiv

173 Gomaa, S., 2011. Responding from the tradition. Louisville, Ky.: Fons Vitae, p. 17.

174 As mentioned in this lecture by Shaykh ‘Abd al-Qadir al-Husayn who witnessed it himself:
d¥ LEll L daes e LY WAad ae il 2 YouTube.  Available  at:
https://m.youtube.com/watch?v=9mpeXSnk2K A &list=PLUr-
ykJksZUiys5eJg6UI9GFH3zqxdPAr&index=2&pp=iAQB (Accessed: 06 July 2023).
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Muhammad al-‘Alaw1 al-Maliki, Shaykh Yasin al-Fadani or Shaykh ‘Abd al-Razzaq al-
Halabi.!”

After the Shaykh finished his studies at al-Azhar he remained present there as a
professor, teaching a variety of Islamic sciences to both the students of al-Azhar, as well as
to students from the outside, supervising PhD. students from a variety of universities.!”® As
attested to by Shaykh ‘Abd al-Qadir al-Husayn, Shaykh Ali Gomaa focused a lot on the
quality of studying and works produced rather than the quantity. He also focuses a lot on
engraving in his students a deep interdisciplinary understanding of the studied disciplines
and topics. So, for example, he used to teach books of Hadith along with Usil al-Figh!”’

and the sciences of Hadith.!”®

Shaykh Ali Gomaa wrote or edited about one hundred books'”

and a large number
of articles and also took part in more than a hundred conferences and congresses.'®® He has
been a member of many different prominent Islamic organisations such as the Body of
Senior Scholars of al-Azhar,'! the Board of Fatwa of al-Azhar,'®? the Council of Islamic
Research of al-Azhar,'®® the Council of Islamic Law,'®* the Council of Islamic Law of

India'® etc.!®® He was also given many different awards,'®” including some given to him

75 0,6 9 sy daes le LYl Ui ae i 3 YouTube. Available  at:
https://www.youtube.com/watch?v=DzDkl-ZumAs&list=PLUr-
ykJksZUiys5eJg6UI9GFH3zqxdPAr&index=3 (Accessed: 26 November 2023).

176 Tbid.

177 The science of Islamic Legal Theory. For more information see: Schacht, Joseph, “Usil”,
in: Encyclopaedia of Islam, First Edition (1913-1936), Edited by M. Th. Houtsma, T.W. Arnold, R. Basset,
R. Hartmann. Consulted online on 19 December 2023 <http://dx.doi.org/10.1163/2214-
871X eil SIM_5909>

78 a8 shsall e - daan o WY LS ae il - 4 YouTube. Available at:
https://www.youtube.com/watch?v=s_SBVTOi0oE&list=PLUr-
ykJksZUiys5eJg6UI9GFH3zqxdPAr&index=6 (Accessed: 26 November 2023).

179 Many of his books are freely available on the Shaykh's official website: <iS daas e o,
Available at:
https://www.draligomaa.com/index.php/%D8%A7%D9%84%D9%85%D9%83%D8%A A%D8%A8%D8%
A9/%D9%83%D8%AA%D8%AS8 (Accessed: 26 November 2023).

180 Ibid.

181 Hay'at Kibar al- ‘Ulama' bi al-Azhar al-Sharif

182 Lajnat al-Fatwa bi al-Azhar al-Sharif

183 Majma ‘ al-Buhiith al-Islamiyya bi al-Azhar al-Sharif

184 Majma * al-Figh al-Islamt

185 Mu'tamar al-Figh al-Islami bi al-Hind

186 Al 5yl S A EEDEN e ) Available at:
https://www.draligomaa.com/index.php/%D8%AD%D9%88%D9%84/%D8% A7%D9%84%D8%B3%D9%
8A%D8%B1%D8%A9-%D8%A7%D9%84%D8%B0%D8%A7%D8%AA%D9%8A%D8%A9  (Accessed:
26 November 2023).

187 Tbid,
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by heads of state like King Abdullah of Jordan or Mahmud Abbas of Palestine.'®® He was a
guest or lecturer at tens of TV or online shows, and the number of his recorded lectures or
episodes of the shows he took part in is in the hundreds. Many of them are available to be
seen online on his official YouTube channel.!®’

From 2003 until 2013 Shaykh Ali Gomaa held the office of the Grand Muft1 of
Egypt.!”® This position made him one of the most influential people in Egypt and placed
him at the centre of political processes in the country. It is important to mention that the
Shaykh initiated important reforms of the Dar al-Ifta":'°! “Since taking this position he has
revolutionized the process of issuing fatwas in Egypt: Sheikh Ali transformed Dar al-Ifta
from an institution that was the extension of one individual (the Grand Mufti) to a modern
institution with a fatwa council and a system of checks and balances. Sheikh Ali has also
added a technological aspect to the institution by developing a sophisticated website and
call centre through which people may request fatwas even if they are unable to come in
person. During his years as Grand Mufti, Sheikh Ali has overseen the issuance of many
important fatwas that strive to show Islam's ongoing relevance to people of the 21st
century. The corresponding methodology is characterized by a profound respect for
tradition that is balanced by the recognition of its shortcomings, and illuminated by an
understanding of the specific needs of the times in which we live.”!®?> A number of his

fatwas have been criticised by both those who like him,'** as well as those who dislike

him.!%*

B8 L e | daes e ool s e emddl) il YouTube. Available at:
https://www.youtube.com/watch?app=desktop&v=kuHfIneYdEk (Accessed: 07 July 2023).

189 ZEVEN e sl dr Ali Gomaa YouTube. Available at:
https://www.youtube.com/@DrAliGomaa/playlists (Accessed: 06 July 2023).

190 Al 5 ) S A EEUEN s A Available at:

https://www.draligomaa.com/index.php/%D8%AD%D9%88%D9%84/%D8%A7%D9%84%D8%B3%D9%
8A%D8%B1%D8%A9-%D8%A7%D9%84%D8%B0%D8%A7%D8%AA%DI%8A%D8%A9  (Accessed:
26 November 2023).

Y1 Dar al-Ifta' al-Misriyya is the highest fatwa-issuing governmental institution in Egypt, it is
headed by the Grand Mufti of Egypt. For more information see: Who are we Dar al-Ifta. Available at:
https://www.dar-alifta.org/en/about (Accessed: 21 December 2023).

192 Gomaa, S., 2011. Responding from the tradition. Louisville, Ky.: Fons Vitae, p. 18.

193 As explained in some detail by Shaykh ¢Abd al-Qadir al-Husayn in the following video: sl
Ol gsladll ozl drea e WY Ladd sl YouTuwbe.  Available  at:
https://m.youtube.com/watch?v=FU7V5W1axG8&pp=ygVP2K{ZhNi02YrYriDYudmE2Y0g2KzZhdi52Kkg
2Ygg2K{fZhNmC2LHYtin2YjZiiDYudio2K8g2 KfZhNmC2KfYr9ixINin2YTYrdiz2YrZhg%3D%3D
(Accessed: 12 July 2023).

194 Muzakkir, Muhamad Rofiq. “Understanding the Discourse of ‘Ali Jum‘ah on the Military Coup
During the Arab Spring in Egypt.” Ilahiyat Studies 10, no. 2 (2019): 229-263.
https://doi.org/10.12730/13091719.2019.102.196
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The Shaykh played an active role during the turmoil that took place in Egypt
between the years 2011, beginning with the fall of Mubarak, followed by the events of the
fall of Murst in 2013, and the aftermath of these events. As is well-known he has been a
supporter of the army and the military coup of ‘Abd al-Fattah al-Sist and thus has gained
many very dedicated enemies, especially from the Muslim Brotherhood and the rest of the
opposition to the current political establishment of Egypt.!®> The only thing I wish to
discuss here is that one thing has been unjustly attributed to the Shaykh. He has been
accused by the Muslim Brotherhood and even by some uncritical academics — Such as
Muhamad Rofiq Muzakkir'® who simply transmits the claims of the Muslim Brotherhood
without any attempt to verify them - of encouraging the army to engage in killings of
civilian protesters. On the 18th of August 2013, Shaykh Ali Gomaa gave a more than thirty
minutes speech to a hall full of army officers, among them also ‘Abd al-Fattah al-Sis1.'"’
Some people, apparently the Muslim Brotherhood, had cut out of it a few minutes/seconds
and interpreted his words to mean that he said to the officers that they were to go and kill
the protesters.!”® Then they also came up with another montage and interpretations of the
video and connected it to the 14th August incident of Rabi‘a, and claimed that the Shaykh
incited the army to go and kill the protesters or that he “made their blood permissible” etc.
That is an absolute slander and nonsense since the speech took place four days after the
events of 14th August!'®® Furthermore, the Shaykh clearly said in the speech that the army
is to attack back, if they are attacked — not to go and start violence against peaceful
protesters. Furthermore, he was talking about the terrorists and armed protesters in general,

200

and about those at Sinai specifically,”" and not about peaceful unarmed protesters. That is

also how he later explained these events.?"!

195 Tbid.

196 Muzakkir, M.R., (2022). Tradition and Modernity in the Ulama’s Discourse on Usurpation of
Power. Dissertation. Arizona State University. p. 201

7 258 37 eyl gom A deaa e o A Ul & o) YouTube. Available at:
https://www.youtube.com/watch?v=nlpNFbQQ4Vo (Accessed: 12 July 2023).

98 jaall ase o ffguedidl JE e Wy daes e YouTube. Available  at:
https://www.youtube.com/watch?app=desktop&v=2UGsneTWPjo (Accessed: 12 July 2023).

199 As may be seen at the beginning of the video which I quoted in one of the previous footnotes.

200 Watanabe, L. Sinai Peninsula — from Buffer Zone to Battlefield, CSS Analyses in Security Policy.

Available at: https://css.ethz.ch/content/dam/ethz/special-interest/gess/cis/center-for-securities-
studies/pdfs/CSSAnalysel 68-EN.pdf.
201 Gan o /a0 (bl 8 (el agd i @l (5 pemall (ial Calla g o paUsiall slay cassl il J& YouTube.
Available at: https://www.youtube.com/watch?app=desktop&v=dNprN6ddA8Y (Accessed: 12 July 2023).
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On the 5th of August 2016, there was a failed assassination attempt on Shaykh Ali
Gomaa.?*

For several years Shaykh Ali Gomaa has been the head of the Religious Affairs
Committee of the Egyptian parliament.?® This is one of the very obvious and significant
differences between Shaykh Ali Gomaa and ‘Abd al-Qadir al-Husayn, who said that his
way is to stay away from politics and people of politics, and he even expressed his sadness

over the fact that Shaykh Ali Gomaa was appointed as the Grand Mufti of Egypt.?**

2.2  Shaykh Ali Gomaa’s understanding of Ahl al-Sunna wa al-Jama‘a

One of the best sources that contain Shaykh Ali Gomaa's understanding of the term
Ahl al-Sunna wa al-Jamd ‘a are the speeches he gave at the 2016 International Conference
on Sunni Islam in Grozny.?* Thus, I shall explain his definition and understanding of this
term through the following description and analyses of those two speeches.

In his first speech, he mentioned a brief history of how the Islamic holy texts and
the body of various Islamic sciences were transmitted through history by Islamic scholars
and that the vast majority of Muslims throughout history have been following the Islam of
Ahl al-Sunna wa al-Jamd ‘a. He then stressed the central importance of the Hadith of Jibril
to this understanding of Islam and explained that the three dimensions of this Hadith —
Islam, Iman and Ihsan — were then in the scholastic tradition Sunni Islam interpreted and
expounded and explained within the three central respective sciences of Theology
(‘Agida), Law (Figh) and Sufism (Tasawwuf) and that the main schools of these sciences
were named after their eponyms. Thus, in Theology the central schools of Ahl al-Sunna wa

al-Jama ‘a are attributed to Abti Mansir al-Maturidi*’® and Abu al-Hasan al-Ash‘ari. Here,

202 Egypt’s former Grand Mufti survives assassination attempt | Reuters. Available at:
https://www.reuters.com/article/us-egypt-violence-mufti-idUSKCN10G19P (Accessed: 14 December 2023).
203 Mostagbal Watan Party maintains leading posts within ... - Ahram Online. Available at:
https://english.ahram.org.eg/News/509506.aspx (Accessed: 14 December 2023).
04w ol dd Al e e eSO Wi ] YouTube.  Available  at:
https://www.youtube.com/watch?app=desktop&v=MBQD5uRo8u4 &list=PLUr-
ykJksZUiys5eJg6UI9GFH3zqxdPAr (Accessed: 26 November 2023).
205 This conference's goal was to clarify the term Akl al-Sunna wa al-Jama‘a: Vatchagaev, M.
(2016)  Chechnya  hosts  International  Islamic ~ Conference,  Jamestown.  Available at:
https://jamestown.org/program/chechnya-hosts-international-islamic-conference/ (Accessed: 14 December
2023).
206 One of the most famous and influential mediaeval Muslim theologians. Died 944 CE. For more
information see: Macdonald, D. B., “Maturidi”, in: Encyclopaedia of Islam, First Edition (1913-1936),
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he mentioned that the vast majority of theological questions are agreed upon between these
two schools, except for eight points in which they accepted that they do differ, thus
accepting inner plurality. Then, in the dimension of Law, he mentioned that most of Figh is
agreed upon among all the scholars and that differences exist in about one-fourth of the
legal questions among the major jurists (mujtahidiin) of Ahl al-Sunna wa al-Jamda ‘a, who,
according to him, number over 85 individuals. Here, he said that these jurists stressed not
only a correct understanding of the texts but also of the lived reality to which these texts
are being applied. At this point, he mentioned that the various “Islamic” terrorist groups do
not possess this ability to soundly understand both the texts and reality and that AAl al-
Sunna wa al-Jamda‘a does not engage in takfir of other Muslims, except for cases that are
“obvious” and where the excommunicated individuals leave the fold of Islam.
Furthermore, he stressed that Ahl al-Sunna wa al-Jama‘a does accept inner plurality,
whether in Theology, Law or Sufism and to demonstrate this point or perhaps to give it a
“taste” he recited several verses from Qasidat al-Burda.**’ Then, he mentioned several
eschatological Hadiths and identified these various terrorist groups as Khawarij*”® and as
the Kilab ahl al-nar (dogs of the people of Hell).2*” He finished his speech by stressing the
importance of sound traditional learning and by stressing that al-Azhar is a bastion of 4A/
al-Sunna wa al-Jamd ‘a and by prayers for the success of their efforts.?!°

In his second speech, he drew several distinctions between the Salafi/Wahhabi
interpretation of Sunni Islam?!! and between the interpretation of Sunni Islam which he

endorses and which he refers to as Ahl al-Sunna wa al-Jama ‘a. Thus, he excluded the

Edited by M. Th. Houtsma, T.W. Arnold, R. Basset, R. Hartmann. Consulted online on 17 December 2023
<http://dx.doi.org/10.1163/2214-871X _eil SIM 4608>

207 Verses 11-13 of the third part: Qasida Al Burda - chapter 3. Available at:
https://www.qasidaburda.com/chapters.php?chapter=3 (Accessed: 01 December 2023).

208 The word may be translated as “renegades.* Here he reffers to the group which was mentioned in
the Hadiths that describe them as the “dogs of the people of Hell.“ Based on these narrations they are a group
of Muslims who have an incorrect and extremist understanding of the religion and cause lots of harm to the
Muslims through their actions. Based on this interpretation, they reappear again and again throughout history.
The first time they appeared was shortly after the death of the Prophet. For more information on this group
see: Vida, G. Levi Della, “Kharidjites”, in: Encyclopaedia of Islam, First Edition (1913-1936), Edited by M.
Th. Houtsma, T.W. Arnold, R. Basset, R. Hartmann. Consulted online on 18 December 2023
<http://dx.doi.org/10.1163/2214-871X eil COM 0134>

209 This term was misunderstood and incorrectly interpreted by Warren as meaning that he does
takfir of them: Warren, D.H., (2017). ‘Cleansing the nation of the “Dogs of Hell”: “Ali Juma’s nationalist
legal reasoning in support of the 2013 Egyptian coup and its bloody aftermath’, International Journal of
Middle East Studies, 49(3), pp. 457-477.

20 felealy Tl ol o saind Lalmy) sl 8 dees e o | A YouTube. Available at:
https://www.youtube.com/watch?app=desktop&v=wFk MAkGywc (Accessed: 03 November 2023).

211 He refers to the Salafiyya/Wahhabiyya offensively as al-Nabita, which could be translated as “weed.”
That is clearly understood for example from this sermon as well as countless others: A e Fuill | &l 5 a3l
YouTube. Available at: https://www.youtube.com/watch?v=Y0E3hxXzY8E (Accessed: 30 November 2023).
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Salaftyya/Wahhabiyya from the fold of AA/ al-Sunna wa al-Jama ‘a. The first distinction he
drew is that Akl al-Sunna wa al-Jamd‘a endorses plurality, while the
Salaftyya/Wahhabiyya does not, and this led them to start doing fakfir. Then he mentioned
several other points, among them the following: 1. The Salafis/Wahhabis pick and choose
in the tradition what suits their ideology and “desire”. 2. They are literalistic and lack
proper scholastic methodology. 3. They follow their imagination and do not understand the
reality. 4. They are ignorant of the Arabic language and of the Islamic legal maxims and
goals. 5. They do not possess a sound chain of transmission.?'? Then, he identified the
Ash‘art school with Ahl al-Sunna wa al-Jama ‘a and said that everything that the Ash‘arl

school?!?

says is a sound presentation of what is contained in the Qur'an and the Sunna.
Then he mentioned that the majority of the Umma up until today follows this
understanding of Ahl al-Sunna wa al-Jama ‘a and refuses the Salafi/Wahhabi interpretation
of Sunni Islam. Furthermore, he accused the Salafi/Wahhabi interpretation of Sunni Islam
as being a source of distortion of the picture of Islam in the minds of people around the
world, as well as a source of violence and a source of fear in the world — referring to the

various  Salafi-Jihadi militant  groups.*'*

Finally, he mentioned that the
Salafiyya/Wahhabiyya have much bigger financial resources to spread their version of
Islam and that they got into the world of media before them and he finished his speech
with a prayer, seeking God's help for Akl al-Sunna wa al-Jama‘a against the
Salafiyya/Wahhabiyya.?!®

When we look at Shaykh Ali Gomaa's definition of Akl al-Sunna wa al-Jamd ‘a as
presented at the conference in Grozny, we can see that it is a complex definition and that it
is composed of four main aspects.

Firstly, he connects the definition of Ahl al-Sunna wa al-Jama‘a to the famous
Hadith of Jibril with its three dimensions. Thus, followers of 44l al-Sunna wa al-Jama ‘a
are those Sunni Muslims who follow the traditional schools of Theology, namely the

Ash‘arT and the Maturidt schools, and the traditional schools of Law. Interestingly enough,

he did not directly mention or stress the endorsement or practice of Sufism as a pillar of

212 Isnad — He means scholarly chain of transmission in the Islamic sciences in general.

213 As I explain in the third chapter, when scholars like Shaykh Ali Gomaa mention the Ash‘ari
school, the actually include the Maturidt school under the heading of the Ash‘arT school.

214 Here he means groups like ISIS and other such militant groups.

215 sl eige Al & ol e cunll shalas e daea o 3 uiaS YouTube. Available at:
https://m.youtube.com/watch?v=db1vyihLVjU&pp=ygVI2K{fZhNi02YrYriDYudmE2Y0g2KzZhdi52Kkg2Y
XZhiDZh9mFINij2Y{ZhCDYpImE2LPZhtipINmIINin2YTYrNmF2KfYudip (Accessed: 03 November
2023).
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orthodoxy, although he did mention Sufism as an Islamic science that deals with the pillar
of Thsan, thus alluding to its importance, however, to him the orthodoxy is primarily and
mainly judged through Theology and Law.

The second aspect of his understanding and defining of 44/ al-Sunna wa al-Jama ‘a
is connected to the previous aspect and could be termed “scholasticism”. What I mean by
this term here is that to Shaykh Ali Gomaa a distinguishing quality of the scholars of A4/
al-Sunna wa al-Jamd ‘a is not only their adherence to the theological and legal schools, but
also their classical scholastic methodology in general — not only in Theology or Law, but
even in sciences of Hadith, the sciences of Arabic language, classical logic etc. It appears
to me that to him this traditional vast and deep interdisciplinary learning and understanding
of the classical Sunni scholastic tradition is in itself a distinguishing quality and part of his
defining of Ahl al-Sunna wa al-Jama ‘a.

The third aspect of Shaykh Ali Gomaa's defining of Akl al-Sunna wa al-Jamd ‘a is
h